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Foreword 


i iver of the Religion), Shay 
oye i li Mabhath al- 


4 d Muja 
rhe | Muntaha al-Tafs 


‘da Khan =, wrote 
— saan making abundantly clear from verses © 
Tafdil", a 


F Adi d the statements of the scholars, 
the Holy ar or ne eel Abu Bakr and ar 
heen the Companions *. This work spans 90 juz"; 
ie its length would be arduous on readers, = 
d an abridgement entitled, Matia’ al- 


The great !m 


‘Umar & 4 
however, fearing 
erudite Imam penne , 
Qamarayn filbanat Sabgat al-‘Umarayr’. 


Opec eee 


paid! Sosa) 

f assume a juz’ to be 16 pages in length, then this Zico ree se 
ei of at least 1400 pages, which after editing and paragrapning, 

c 


nse, 18 arereee er Rising of the Two Moons in the Exposition 
of the Two Masters) 
i oi ak ‘s Arabic idiom that when two things together are me 
the tongue is doubled. For example, dates and water cou 
Se ar Gai th _ hence, al-aswadan. Similarly, 
al-md’an, but this is not easy on te tongue » O- Da take 
‘Umarayn is easier than Aba-Bakrayn, even though Sayyiduna Abu Bakr =! 
afdal. Hence, the term al-‘Umarayn & So also al-Qamarayn for the sun and the 
moon; and this is well-known. = co 
It is believed that Imam Ahmad Rida Khan & was not referring to this idiom 
in this particular title. This is because, they (Sayyiduna Abu Bakr and 
Sayyiduna ‘Umar are both moons and the shining sun that illuminates them 
is the Messenger of Allah &. : 
Al-Qamarayn is a reference to the hadith of Sayyidatuna ‘A’ishah «% who said: 
“I saw three moons descend in my room; and I mentioned this dream to [my 
father, Sayyiduna] Abd Bakr al-Siddiq &. When RasulAllah & was laid to rest 
in my chamber, [Sayyiduna] Abu Bakr & said, ‘This is one of the moons you 
saw - and he is the best of them.” (al-Mustadrak of al-Hakim, and in this chain: 
Sayyiduna Malik ibn Anas from Sayyiduna Yahya ibn Sa’id al-Ansari from 
Sayyiduna ‘Amrah from Sayyidatuna ‘A’ishah «&]. So naturally, the other two 
moons - qamaran/qamarayn - are Sayyiduna Abi Bakr and Sayyiduna ‘Umar 
“ And they are also moons as they rest besides the Messenger of Allah &, and 
the superiority of whom, shines and glows so bright that the heart of every 
rafidi and detractor of the Shaykhayn is seared by it and turned to ashes. 
(Mawlana Abi Hasan) 
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The great Imam mentions this masterpiece no less than eight 
times in his magnum opus, al-‘Ataya al-Nabawiyyah fial-Fatawe 


al-Ridawiyyah*. 


Furthermore, the great Imam writes in his book Tajalliy a). 
Yaqin bi Anna Nabiyyana Sayyid al-Mursalin’; 


“This humble servant (may Allah forgive him) has written q 
detailed explanatory work on this issue [of Afdaliyyah], proving 
the pre-eminent status of the Shaykhayn [Sayyiduna Abu Bakr 
and Sayyiduna ‘Umar «*] using many authoritative evidences 
from the Holy Qur’an and the Ahadith in my book Muntahg al- 
Tafsil li Mabhath al-Tafdil, consisting of 90 juz’ However, 
fearing the difficulty it may cause, I abridged it into a one. 
volume work - Matla‘ al-Qamarayn fi Ibanat Sabqat al- 


‘Umarayn.”® 


In summary, using 69 verses of the Holy Qur’an, 235 Ahadith, 
and numerous statements of the luminary scholars of the past, 
Imam Ahmad Rida # proves the pre-eminent rank of the two 


greatest Companions, namely Sayyiduna Aba Bakr and 
Sayyiduna ‘Umar >. 


This book is itself a summary translation of Matla‘ al-Qamarayn 
fi lbanat Sabgat al-‘Umarayn, consisting of three parts: 


4 Ay yet Ml cg gail! 8 4) ysill LUball (Bestowal of Prophetic Blessings in Rida’s Edicts). 
A major Fatawa collection of rulings in Arabic, Urdu and Persian. Originally 
published in twelve volumes of approximately 800 large size pages each; this 
has been recently republished in thirty volumes approximately 800 A4 size 
pages each, totalling 22,000 pages containing 6847 fatawa, which also contain 
206 monographs. 

5 Cyplee pall aye Lind Oy Cull glad (Radiance of Certitude that verily our Prophet is 
the Liege-lord of all the Messengers). 

6 Al-Fatawa al-Ridawiyyah, vol. 30, p. 132 
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part A - Defining the meaning of superiority (afdaliyyah) 
part B - Textual proofs establishing the superiority of the 
Shaykhayn 


Part C - Further virtues and excellences of the Shaykhayn. 
Accordingly, this work does not delve into the entirety of the 
detailed scholarly discussions of the original tract; rather, it 


aims to provide a simple summary of those discussions in order 
to make them more comprehensible for the wider lay audience. 
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Part A: Defining the Meaning of Superiority 
(Afdaliyyah) 
In this part, the Imam proffers a detailed analysis of the 


meaning of Afdaliyyah (Superiority) under 10 headings; 
namely: 


hs 
2. 


a 


8. 


9. 
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The Excellences of the Blessed Companions 
The Excellences of the Family of the Prophet 


Understanding the Difference between the Quality of 
Merits & Excellences and their Quantity 


Superiority in Sainthood 


Innate Characteristics are not the Criterion for 
Determining Superiority 


External Characteristics are not the Criterion for 
Determining Superiority 


The Superiority of the Shaykhayn is not with reference 
to all aspects (min kull al-wujuh) 


The Two Groups in regards to the issue of Superiority 
(Tafdil) 


The Two Methodologies of Establishing Superiority 


10. Dispelling the Remaining Doubts raised by the 


Sanfaddiyyah. 


vw 
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Part Al: The Excellences of the Illustrious 
Companions 


Allah chose the best of people for the companionship of His 
Prophets and Messengers so that they would learn their 
teachings, manners and character, emulate them and transmit 
this inheritance to the next generation. Since the religion of 
Islam is to remain until the end of time, Allah chose these 
individuals to be blessed with companionship of His Prophet 
who would teach the next generation so that the teachings 
would remain until the Last Day. 


It is for this reason that Sayyiduna ‘Abd-Allah ibn Mas‘ad ED 
said, “Indeed Allah looked into the hearts of the servants and 
found the heart of Prophet Muhammad # to be the best of the 
hearts of His servants, and so He chose him 4 for Himself and 
sent him # as a Messenger. He then looked into the hearts of 
His servants after Prophet Muhammad # and found the hearts 
of the Companions to be the best hearts of the servants. Thus, 
He made them representatives of His Prophet #, striving for 
His Din. So whatever the Muslims hold to be good then it is good 
with Allah; and whatever the Muslims hold to be evil, it is evil 


according to Allah.”” 


Once Sayyidatuna ‘A’ishah « was sat in her house in a state of 
sorrow. Sayyiduna Ibn “Abbas «s sought permission to enter. 
She sent a message that she was feeling apprehensive. 
Sayyiduna Ibn ‘Abbas « said, “I am not from those who return 
without meeting!” So she allowed him to enter. He said, “Glad- 
tidings to you! Verily I heard the Prophet of Allah # say, 





7 Musnad Imam Ahmad, Musnad ‘Abd-Allah Ibn Mas‘iid 2, Hadith #3600, vol. 
1, p. 379 
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«A'ishah is my wife in Jannah.’ And the status of the Prophet of 
allah is honoured in the Sight of Allah such that He would never 
give him & a glowing ember of coal of the hellfire in his 


marriage.” She then said, “You have removed my sorrow, may 


Allah remove your sorrows.”8 


And in another Hadith, the Prophet of Allah # has said, “Fear 
Allah regarding my Companions! Fear Allah regarding my 
Companions! Fear Allah regarding my Companions! Do not 
make them targets of criticism after me (my departure). 
Whosoever loves them, loves them because of his love for me. 
Whosoever hates them, hates them as a result of his hatred for 
me. Whosoever offends them, offends me and whosoever 
offends me, offends Allah. And whosoever offends Allah, will be 


punished forthwith.”? 


A lover will always find the best possible people for the 
companionship of his beloved. Allah the Almighty is the All- 
Powerful, and His love for His Beloved 2 is evident, therefore, 
the Companions of His Beloved # are undoubtedly the best of 
the Ummah. Thus, those who criticise the blessed Companions 
are in fact rejecting the Power of Allah Almighty and His love for 
His Beloved #. 


The disposition of people varies - some people accept guidance 
through love and affection, while others through might and 
firmness. So through Divine Wisdom, the Companions of the 
Prophet #: had different temperaments and personalities; 
some became known for their gentleness while others for their 
strictness. Some Companions had more Jamal (beauty and 





8 Musnad Imam Abu Hanifah, Hadith #662, p. 230. 
9 Sunan al-Tirmidhi, Bab fi man Sabba Ashab al-Nabiyy @, Hadith #3797, vol. 
3, p. 362, 
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in their nature while others had more Jala 


ntleness) . 
saliei and firmness). Some Companions had other 
ai qualities, attributes and priviliges which are not found 
in anyone else. 


Examples of such unique qualities include: 


1. The first arrow to be shot in the way of Allah was by 
Sayyiduna Sa‘d ibn Abi Waqqas .!° 


2. The Prophet of Allah & honoured Sayyiduna Sa‘d ibn 


Abi Waqqis and Sayyiduna al-Zubayr ibn al-‘Awwam «, 


by saying, “The lives of my parents are for you.”1! 


3, Sayyidund al-Zubayr # is among the disciples (Hawari) 
of the Prophet %.'* 


4. Sayyiduna ‘Abd-Allah ibn “Abbas « saw Sayyiduna 
Jibra’ll s#4 in his original form twice in his lifetime. 


5. The Prophet 4 said about Sayyiduna Usamah ibn Zayd 
ibn Harithah 4, “The dearest to me is him and then ‘Ali 


[@)."" 


6. In another Hadith, “There is no one under the heavens 
as truthful as Abu Dharr 2."15 





10 Sahih Muslim, Hadith #2966, p. 1586. 

1 Sahih al-Bukhari, Kitab al-Manaqib, Hadith #3720, vol. 2, p. 540. 
'? Ibid. Hadith #2846, vol. 2, p. 267. 

13 Sunan al-Tirmidhi, Kitab al-Manaqib, Hadith #3841, vol. 5, p. 448. 
4 Tbid. Hadith #3845, vol. 5, p. 447 

18 Ibid. Hadith #3827, vol. 5, p. 440, 
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7. Sayyiduna Ubayy ibn Ka‘b 2 surpassed all in the beauty 
of his recitation!®, Sayyiduna Zayd ibn Thabit sin acting 
upon the obligations!’, Sayyiduna Mu‘adh ibn Jabal in 
the knowledge of Halal and Hardm'®, and Sayyiduna 
Abi ‘Ubaydah & is the Amin (custodian) of this 
Ummah,'? 


8. The ‘Arsh (Throne) shook on the demise of Sayyiduna 
Sa‘d ibn Mu‘adh &.?° 


9. Allah Almighty sent Salam (greetings of peace) to the 
Mother of the Believers, Sayyidatuna Khadijah «s .?! 


10. Sayyiduna Abu Musa & was gifted with one of the 
melodies of the A/ (family/people) of Sayyiduna Dawid 
ye 22 


11. Sayyiduna Hudhayfah # became the possessor of 
Prophetic secrets,*? 


12. The Prophet of Allah & narrated the story of Jassasah 
from Sayyiduna Tamim al-Dari “ with the words, 
“Tamim al-Dari has narrated to us...”24 





16 Sahih al-Bukhari, Kitab al-Manaqib, Hadith #3809, vol. 2, p. 928. 
"7 Sunan al-Tirmidhi, Kitab al-Manaqib, Hadith #3797, vol. 5, p. 859. 
'8 Ibid, Hadith #3845, vol.5, p, 447. 

Sahih al-Bukhari, Kitab al-Manaqib, Hadith #3744, vol. 2, p. 915. 
20 Ibid. Hadith #3803, vol. 2, p. 561. 

*t Ibid, Hadith #3820, vol. 2, p. 565. 

** Ibid. Hadith #5048, vol. 2, p. 416. 

*s Ibid. Hadith #3743, vol. 2, p.545. 

*4 Sahih Muslim, Hadith #2942, p. 1575. 
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And narrating the excellences of Sayyiduna Abt Bakr 
from Sayyiduna “Umar «» by saying, “Umar narrated to 
me...’25 


13. When Sayyiduna Julaybib 2; was martyred, the Prophet 
of Allah # carried his body proclaiming, “Julaybib is 
from me and! am from Julaybib. Julaybib is from me and 
| am from Julaybib. Julaybib is from me and I am from 
Julaybib.”26 


May Allah be pleased with them all and resurrect us with them 
and with their followers; amin. 





*8 Tarikh Dimashg (Ibn ‘Asakir), vol. 30, p. 65. 
26 Sahih Muslim, Hadith #2472, p. 1341. 
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part A2: The Excellences of the Family of the 
prophet & 


Any form of connection with the Prophet of Allah # is an 
honour in both Worlds. 


Once a man saw a descendant of an Ansari, who was an erudite 
scholar of Hadith in a dream. He asked, “How has Allah dealt 
with you?” He replied, “He forgave me.” The man asked, “For 
what reason?” The descendant of the Ansari replied, “Because 
of the relationship I had with the Messenger of Allah &:.” The 
man enquired, “Are you from his family?” He answered, “No.” 
The man asked, “Then what is the nature of your relationship?” 
The Ansari replied, “Like a sheepdog to a shepherd.”27 


The Scholars have explained the similitude as being rooted in 
the Prophetic saying, “The closest people to me on the Day of 
Judgement will be the ones who sent the most salutations upon 
me.” And the most salutations are sent by the Scholars of 
Hadith.28 


A Qurayshi slave who drank the blessed blood of the Prophet & 
was (by this nisbah) guaranteed freedom from the hellfire.29 


Ifa slave was freed from the hellfire due to merely drinking the 
blessed blood then what is the status of those individuals who 
are formed from the very same blood as that of the Messenger 
of Allah &, i.e. those in whose bodies flows the blessed and 
sacred Prophetic blood? 


a ce 


27 Al-Sawa'‘iq al-Muhrigqah, p. 242. 
28 Ibid. 


*9 Al-Khasa'is al-Kubra, Talkhis al-Habir (Imam al-‘Asqalani), Hadith #17, vol. 
1, p. 168, al-Badr al-Munir, vol. 1, p. 464. 
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Some Ahadith extolling the excellences of the Family of the 
Prophet #&: 


1. 


The Prophet of Allah # said, “Indeed Fatimah «, 


protected her purity so Allah has made Hell forbidden 
upon her and upon her descendants.”* 


The Prophet of Allah 4 said, “My Lord promised me 
regarding my family that whosoever (of them) believes 


in the Oneness of Allah and my message will never be 


punished.”*! 


The Prophet of Allah # said to his beloved daughter 
Fatimah =, “Allah will not punish you or your 


children.”?4 


In another Hadith, “I asked Allah not to enter any of my 
family into the Hellfire and He answered my prayer.”33 


The Messenger of Allah #% once said, “I will first 
intercede for my family, the closest (of my family) and 
then those after them.”*4 


Sayyiduna ‘Ali % narrates, “I heard the Prophet of Allah 
# supplicate: ‘O Allah, they are the family of Your 
Prophet, so entrust the sinful (of them) to the righteous 
(of them), and entrust them all to me.’ Then the Prophet 
#% said to me, ‘So Allah has granted me this.’ I asked, 
‘What did He do?’ The Beloved of Allah # said, ‘Your 


30 Al-Mustadrak ‘ala al-Sahihayn (Imam Hakim), Kitab al-Manaqib, Hadith 
#4779, vol.4, p. 135. 

31 Ibid., p.132 

32 Al-Mu‘jam al-Kabir, Hadith #11685, vol. 11, p. 210. 

33 Kanz al-‘Ummal, Kitab al-Fada’il, Hadith #34144, vol. 12, p. 44. 

34 Al-Mu'‘jam al-Kabir, Hadith #1355, vol. 12, p. 321. 
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Lord has done this for you and will do the same for those 
(of your progeny) who come after you.”35 


The Ahadith expounding the merits of this honourable family 
nnumerable. My friend, on the Day of Judgement, all 
hall be severed; no one shall ask, ‘Who is your father? 
grandfather?’ Allah Himself says, ‘So when the 
wn, there will neither be any relationship among 
nor will they ask about one another.’ (23:101). 


are i 
lineages S 
Who is your 
Trumpet is blo 
them that day, 


However, the lineage of the Prophet of Allah # shall remain 
established. This is a lineage which shall never be severed. In 
the narration of Sayyidatuna Safiyyah after the Prophet = 
ordered Sayyiduna Bilal = to give the Call to Prayer (Adhan), he 
# ascended the pulpit and said, “What is it with these people 
who believe that my lineage will be of no benefit. All lineages 
and ties shall be severed on the Day of Judgement except my 
lineage and my tie; it is intact in this world and shall remain so 


in the Hereafter.”°° 


Notwithstanding this, the Holy Qur’an and the Prophetic 
sayings determine for us that lineage in itself is not the 
distinguishing factor of virtue in the Sight of Allah, but rather 
only piety and God-consciousness (taqwa). Allah states in the 
Holy Qur'an: 


0 mankind! We have indeed created you from one man and one 
woman, and have made you into various nations and tribes so 
that you may know one another; indeed the most honourable 
among you, in the sight of Allah, is the one who is the most pious 
among you; indeed Allah is All-Knowing, All-Aware. (49:13). 


Se seeennennenengeeneeneeses> 


Al-Sawa‘iq al-Muhriqah, Bab Basharatuhum Bi al-Jannah, p. 235. 
Al-Sunan al-Kubra, Kitab al-Nikah, Hadith #13394, vol. 7, p. 102. 
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In other words, you are all from one man and one woman; these 
tribes and lineages were created for you to know each other 
better, and keep ties with relations. However, in the Sight of 
Allah, the most honourable and praiseworthy is the one who is 
the most righteous. 


The Prophet of Allah 4 has said, “The most honourable of the 
people is the most righteous from them.”37 


He #& has also said, “Know that you are not better than any req 
or black person except by virtue of piety.”%8 


He # has also said, “All Muslims are brothers [of one another], 
No one is better than the other but for piety.”39 


In another Hadith, “Indeed Allah does not look at your 
appearances or your wealth, but He looks into your hearts and 


your actions.”*° 


Moreover, it is in another Hadith, “O People! Your Lord is One 
and your father is one. Listen! No Arab is better than a non- 
Arab, nor is a black person better than a red person, except 
through piety. The best among you in the Sight of Allah is the 


one with the most piety.”*! 


In another narration, “Allah will not ask about your lineages or 
your ties, but He will ask about your actions. Indeed the best 


37 Kanz al-‘Ummail, Kitab al-Akhlaq, Hadith #5623, vol. 3, p. 40. 

38 Ibid. Hadith #5629, vol. 3, p. 41. 

39 Al-Mu ‘jam al-Kabir, vol. 4, p. 25. 

40 Sahih Muslim, Kitab al-Birr, wa al-Silah wa al-Adab, p. 1387. 

*t Musnad Imam Ahmad Ibn Hanbal, Hadith #17315, vol. 6, p. 122. 
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among you in the Sight of Allah is the one who is the most 
pious.” 


He & has also said, “If someone's actions slow him down, then 


his lineage will not speed him up.”43 


Moreover, “My household assume they are closest to me, but 
this is not the case. Indeed the closest person to me is the most 


pious, whoever he is, and wherever he may be."#4 


If lineage was the determinant factor of someone's status then 
the status of Sayyidatuna Fatimah «2, Sayyidatuna Zaynab , 
Sayyidatuna Rugayyah = and Sayyidatuna Umm Kulthim =& 
ought to be higher than that of Sayyiduna ‘Ali &. Additionally, 
the status of the grandsons of the Messenger of Allah &, 
Sayyiduna Imam al-Hasan and Sayyiduna Imam al-Husayn =, 
should also be higher than that of their father but this is rejected 
by the consensus of both the Ahl al-Sunnah and the Tafdilis®. 
Indeed the Prophet of Allah # has granted Sayyiduna ‘Ali 3 
superiority to his two beloved grandsons, confirming that 
lineage is not the critical factor in determining someone's 
status. 


The Messenger of Allah 2 has said, “These two sons of mine, al- 


Hasan and al-Husayn (<2) are the leaders of the youth of Jannah, 
and their father is superior to them.”46 





e Kanz al-‘Ummal, Kitab al-Akhlaq, Hadith #5623, vol. 3, p. 43. 
S re Muslim, Kitab al-Dhikr wa al-Du‘a, Hadith #2699, p. 1447. 
ie abe Jam al-Kabir, Hadith #244, vol. 20, p. 120. 
ne Sect that believe in the superiority of Sayyiduna ‘Ali & over the 
. ly ayn ~ Sayyiduna Aba Bakr and Sayyiduna ‘Umar 
Kanz al-‘Ummail, Hadith #34242, vol. 12, p. 52.7 
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However, the natural love is greater for close family members 
than it is for others, but this is not what is being contested. The 
essence of honour and dignity is in piety anq God: 
consciousness. It is for this reason the Prophet of Allah %: has 
said, “O ‘Ali! Fatimah is more beloved to me, but you are More 


honoured in my eyes. *7 


The fatherhood of the Prophet of Allah 2 is not only physica] 
but also spiritual; and the latter bond is more important and 
eminent than the former. All Muslims are like children of the 
Prophet of Allah @; nurtured by his spiritual blessings. The 
Prophet of Allah 4 has said, “I am to you like a father, teaching 


you.’ *8 


It is in a rare (shddh) recitation of the verse 33:6, “The Prophet 
is closer to the Muslims than their own lives, and his wives are 
their mothers (and he is their father).”*9 


The scholars say that from the teknonyms (kund) of the 
Messenger of Allah # is Abu al-Mu’minin (The Father of the 


Believers). 


When a person is delivered from the darkness of desires and 
steps into the expansive land of piety, and after this ‘spiritual 
birth’ feeds on the Dhikr of Allah, leaving the food of worldly 
love, purifies his blood by nourishing it with the pure milk of 
Shariah, then his spiritual lineage becomes stronger; and he 
becomes a beloved son of the Muhammadan upbringing 
(tarbiyyah Muhammadiyyah). This lineage is more eminent and 
precious than the physical lineage. It is for this reason a 





7 Al-Mu‘jam al-Awsat, Hadith #7675, vol. 5, p. 380. 
*8 Sunan Abii Dawud, Kitab al-Taharah, Hadith #7, p37. 
*? Al-Durr al-Manthar, vol. 6, p. 500. 
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scholar’s honour is greater than the honour of a lay person of 


prophetic descendence (Sayyid)™. 


itis narrated ina Hadith, “The Al (family) of Muhammad (2) is 
every righteous person (Al Muhammad Kullu Taqiyy).”53 
Therefore, no Companions are deprived from being part of the 
prophetic family; they are all from the Prophet's (4) family * 


Imam al-‘Arif Shaykh Shihab al-Din al-Suharwardi #», says in 
ram al-Hudad wa ‘Aqidat Arbab al-Tuqa, “Relating Sayyiduna 
‘ali # to the Prophet @ through Companionship is more 
complete (Akma/) than through his kinship...” 


a eS, 


> Le. a non-Scholar 
' Al-Mu‘jam al-Awsat, Hadith#3 332, vol.2, p. 295. 
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Part A3: Understanding the Difference 
between the Quality of Merits & Excellences 
and their Quantity 


Certain virtues and excellences are greater than a thousand 
other excellences. Illustrative examples from the Ahadith 
include: 


1. To stand for an hour in the ranks of a Muslim army is 
more rewarding than a thousand days spent in Qiyam 
(standing in prayer); and to spend one night Watchin 
over (the Muslim ranks) is more rewarding than 
thousand days spent in Qiyam and fasting.52 


5 
a 


2. To tie a horse at the boundary of the disbeliever’s 
territory (at the time of combat) is more rewarding than 
an entire month of fasting and nights spent in vigil 
worship.*4 


3. Toserveascholar even fora momentis more rewarding 
than a thousand days of (personal) struggle. 


4. An hour's study of an ‘Alim (scholar), even while 
reclining in comfort, is more rewading than an ‘abid's 70 
years of worship.*4 


5. One fast in the month of Ramadan is more rewarding 


than fasting the entirety of any of the Sacred Months,» 





52 Kanz al-‘Ummal, Kitab al-Jihad, Hadith 10506, vol. 4, p. 122. 

°3 Sahih Muslim, Kitab al-Amarah, Hadith #1913, p. 1059. 

$4 Jami‘ al-Ahadith, Harf Sin, Hadith #12947, vol. 7, p. 207. 

°° Months of Haram (Sanctity)- Dhi'l Qa’dah, Dhd'l Hijjah, Muharram and 
Rajab [As mentioned in the verse: “Indeed the number of months before Allah 
is twelve - in the Book of Allah - since the day He created the heavens and the 
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and fasting one day in the Sacred Months is more 
rewarding than fasting the entirety of any other 


month.” 


6. To fast in the first ten days of Dhi al-Hijjah is more 
rewarding than fasting an entire year. To fast on a 
Thursday, Friday or Saturday in the sacred months is 
more rewarding than 120 years of worship. A 
supererogatory (nafl) act of worship in Ramadan is 
rewarded equally to a compulsory (fard) act of worship 
(in any other month) and a Fard act of worship (in 
Ramadan) is multiplied at least 70 times.”57 


7, One Rak‘ah of prayer in Masjid al-Aqsa is equal to 5,000 
Rak‘at; in al-Masjid al-Nabaw/i it is equal to 50,000; in al- 
Masjid al-Haram it is equal to a 100,000 and in the Holy 
Ka‘bah it is equal to 2,000,000 Rak‘at.5¢ 


8. One fast of Ramadan in al-Madinah al-Munawwarah, is 
equal to 1,000 months of fasts outside the blessed city, 
and one Jumu’ah prayer in the sacred city is equal to 
1,000 Jumu‘ah prayers outside the blessed city.5? 


9. Performing prayer after performing Siwak multiplies 
the reward by 27 times.®° 


Ee 


earth, of which four are sacred...” (Sirat al-Tawbah - 9:36), also mentioned in 
a Hadith in Sahih al-Bukhdari #4662 and Sahih Muslim #1679] 


56 


*? Kanz al-‘Ummial, Kitab al-‘Ilm, Hadith #27785. 

Kanz al-‘Ummal, Kitab al-Salah, Hadith #20219, vol. 8, p. 226. 

z Kanz al- Ummal, Kitab al-Fada’il, Hadith #34818, vol. 12, p. 106. 
Shu‘ab al-iman (Imam al-Bayhaqi), Hadith #2773, vol. 3, p. 26. 
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10, A Sahabi spending a handful in the path of Allah Carries 
more reward than a_non-Sahabi spending golq 
equivalent to the size of Mount Uhud.! 


11. Aman accepted Islam and partook in a battle. He fought 
in the battle until he was martyred. The Prophet of Allah 
# said, “His actions are few but his reward is great,”62 


12. It is narrated that Sayyiduna ‘Umar .% has said, “By 


Allah! Abu Bakr’s one day and night is superior to the 
entire life of ‘Umar.”®3 


13. The Prophet of Allah & once said, “The Archangel 
Jibra’ll 8&8 just came to me and I asked, ‘O Jibra’i! 


Mention some of the excellences of ‘Umar Ibn al- 
Khattab.’ So he replied, ‘Even if | was to spend the 
amount of time, that Prophet Nth s&& spent in his 


community,” I would still not be able to completely 


describe or relay the excellences of ‘Umar; and indeed 
‘Umar is but a good deed from the good deeds of Abt 
Bakr («).”5 


Using such types of Ahadith is valid in extolling excellences and 
virtues (fada'il). 


61 Sahih Muslim, Hadith #6383, p. 1258. In a variant version, the words are 
“or even half of a handful...” 

62 Kanz al-‘Ummai, Kitab al-Jihad, Hadith #10637, vol. 4, p. 132. 

63 Kanz al-‘Ummal, Bab Fada’il al-Sahabah, Hadith #35610, vol. 12, p. 493. 

64 950 years. (Sirah al-‘Ankabit - 29:14) 

65 Musnad Abu Ya‘la, Musnad ‘Ammar Ibn Yasir «* , Hadith #1600, vol. 2, Pp. 
119. 


66 Kitab al-Adhkar - Imam al-Nawawi 
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part A4: Superiority in Sainthood (Wildayah) 


To turn away from creation and to turn to the Creator is called 
‘Sayr ila-Allah’ (Journey ‘to’ Allah). The apex of this journey is 

ied, ‘Fand fi'llah’ (Annihilation ‘in’ Allah). All the Awliya are 
: lin this aspect. When everything other than Allah perishes 
- one’s thoughts and he steps further in Fand fi'llah then this 
is called, ‘Sayr fillah’ (Journey ‘in’ Allah). From this point the 
relative closeness to Allah they have achieved is differentiated; 
the more a person advances along this path, the closer he is to 


Allah. 


While some continue to advance, others are instructed to 
continue their journey and also return to the creation; this is 
called, ‘Sayr min-Allah’ (Journey ‘from’ Allah). From this stems 
the different spiritual chains (Salasil). Even though this is a 
separate virtue (‘Sayr min-Allah’), it does not mean that their 
‘Journey in Allah’ is superior to that of the others. 


Has it not been observed that the caliphs of Sayyiduna ‘Ali &; 
Imam al-Husayn and Khwaja Hasan al-Basri * were conferred 
with Khilafah, whereas no spiritual chain has begun from Imam 
al-Hasan 2, even though the latter’s closeness to Allah is, 
without a shadow of doubt, greater than that of Khwaja Hasan 
al-Basri. In addition to this, in the light of Ahadith, Imam al- 


Hasan’s 2 status is also proven to be higher than that of Imam 
al-Husayn 2 


This is taken from our master, the Gnostic, Shaykh Abii al- 
Husayn Ahmad-e-Nuri 24. 
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Part AS: Innate Characteristics are not the 
Criterion for Determining Superiority 


Wisdom, courage, generosity and other special traits are not 
distinguishing factors of virtue and pre-eminence. This becaus 

these traits may also be found in non-Muslims. The eidersi 
of Kisra, the courage and prowess of Rustam and the generosity 
of al-Hatim are well-known. If we were to take these as the 
yardstick to measure superiority, it would render some 
disbelievers superior to some Companions: something that ic 


patently absurd. 


Part A6: External Characteristics are Not the 
Criterion for Determining Superiority 


Undoubtedly, being related to an honourable person, 
particularly the Prophets, is an immense virtue. But this virtue 
is an external virtue and not a personal one. Therefore, the 
wrongful acts of a family member will have no effect in itself on 
the status of a person nor will the excellences of his family 


elevate his rank. 


It is for this reason that till today, no one has regarded 
Sayyiduna ‘Uthman’s 4 status higher than that of the Shaykhayn 
despite the fact that the wives of the latter were not from the 
blessed family of the Prophet 4 and Sayyiduna ‘Uthman @ was 
blessed with two daughters of the Prophet 2 being given to him 


in marriage. 


Therefore, establishing an individual’s status (exclusively) by 
reference to who his wife and children may be, is incorrect. 
However, when other superior virtues are present, then this 
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ty can be (and will be) used asa supplementary virtue but 


uali 
st as an independent virtue of excellence. 
the wives of Sayyiduna Nuh s& and his son, Kan‘an were all 


disbelievers but this did not tarnish his status. 


The children and wives of Sayyiduna Ya‘qub ## were all 
righteous but they are not given superiority over Sayyiduna 


Nah ole 


Part A7: The Superiority of the Shaykhayn is 
not with Reference to being so in all Aspects 


The status of Sayyiduna Abt Bakr and Sayyiduna ‘Umar sis not 
higher than the status of Sayyiduna ‘Ali 4 in all aspects (Min Kull 
al-Wujiih) because there are numerous qualities of Sayyiduna 
‘Ali 2; not found in any other Companion. 


Sayyiduna “All was a reflection of the verse, “And We exalted 


for you your remembrance” (94:4) to such a degree that it is 
virtually impossible to gather all of his excellences. However, 
mentioning the beloved is to bring one closer to the beloved and 
a means of obtaining Divine blessings. 


Those who believe that the Shaykhayn have a higher status than 
Sayyiduna ‘Ali 2: in all aspects (min jami al-wujiih) should 
attempt to reconcile their claim with the following: 


With respect to whom did the Prophet of Allah 4%: say, “People 
are from different trees, and he and | are from one tree”®? 


ne ee 
*? Kanz al-‘Ummail, Kitab al-Fada’il, Hadith #32943, vol. 11, p. 279. 
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Indeed he is Sayyiduna ‘Ali , the branch from the Pro 


h , 
tree and the trunk of the Prophetic family, Phetic 


Whom did the Prophet of Allah &send with an army; and when 
that beloved left his eyesight, did the Messenger of Allah ep, in 
love, raise his hands and supplicate, “O Allah! Do not let me sine 
from this world till | see him”®* Indeed he is Sayyiduna ‘Ali a 
the beloved of Allah and His Prophet 2s. 
With respect to whom did the Prophet of Allah 2% say, “Allah has 
placed the children of every Prophet in their loins, and placed 
my family in his back”®? Indeed he is Sayyiduna ‘Ali , the father 
of the great Imams %& 


Who was given the Prophetic glad-tiding, “You are the 
distributor of the Garden and the Hellfire’?® Indeed he is 
Sayyiduna ‘Ali 4, the leader of good, the dispeller of evil, 


Who was the one instructed by the one who ascended the 
Heavens during the night of al-Mi‘raj (the Ascension) & to 
climb on his shoulders and destroy the idols that were on the 
roof of the Holy Ka‘bah? And when he climbed upon the blessed 
shoulders he said, “If | wanted to I could have touched the 
boundaries of the Heavens”?! Indeed he is Sayyiduna ‘Ali 4, the 


one stationed on a lofty rank. 


Who was the one, when not granted permission to partake in 
the Battle of Tabtik, said, “O Prophet of Allah! Are you leaving 
me behind with the women and children?” The Prophet of Allah 
&: said, “Are you not pleased that in my eyes your station is like 





®8 Jami al-Tirmidhi, Kitab al-Mandaqib, vol. 5, p. 412. 

® Kanz al-‘Ummal, Kitab al-Fada'il, Hadith #328839, vol. 11, p. 275. 
” Kanz al-‘Ummal, Hadith #36471, vol. 13, p. 66. 

"1 Al-Musnad of Imam Ahmad Ibn Hanbal, Hadith #644, vol. 1, p. 183 
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the station of Prophet Hariin s» with Prophet Misa s; save that 
there is NO Prophet after me””? Indeed he is Sayyiduna ‘Ali &, 
the brother of Sayyiduna Ahmad # and his caliph. 


s the guardian of all Muslims by the narration, “He is the 


hoi 
seen (Maw!) of those for whom | am a guardian. O Allah! 
Sand those who befriend him, and make him Your enemy 


who is his enemy’”3 Indeed he is Sayyiduna “Ali %, the leader 


and guardian of the Muslims. 


Who is he, for whom the Prophet of Allah & said, on the eve of 
the conquest of Khaybar, “Tomorrow (morning) | will give this 
standard to that person at whose hands we will gain victory. He 
loves Allah and His Prophet & and he is the beloved of Allah 
and His Prophet #.” The following morning, the Prophet & 
called him and gave him the standard” Indeed he is Sayyiduna 
‘Ali 2s, the protector of Islam, the Lion of Allah. 


Who was the one for whom the Prophet of Allah 4: made it 
permissible to enter the Masjid in the state of Jandbah (major 
ritual impurity)?”° Indeed he is Sayyiduna ‘Ali %, the purified 
and the purifier. 


Who was the one that when the Prophet of Allah 4 made the 
Companions brothers of each other, came and said, “You have 
not made me a brother of anyone.” The Prophet # said, “You 
are my brother in this world and the Hereafter”’6 Indeed he is 
Sayyiduna ‘Ali 2, the brilliant moon of the Bani Hashim. 


meinen i 


Sahih al-Bukhari, Maghazi, Ghazwah Tabak, Hadith #4416, vol. 3, p. 144. 

= Sunan al-Nasa’i, Kitab al-Khasa’is, Hadith #8464, vol. 5, p. 130. 

Sahih al-Bukhari, Kitab al-Jihad 

sit al-Tirmidhi, al-Manaqib ‘An al-Rasil 443, Hadith #3748, vol. 5, p. 408. 
Jami’ al-Tirmidhi, Hadith #3741, vol. 5, p. 401, 
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Who was the one who excelled all the Companions ip givin 

verdicts and judgements, to such a degree that Sayyidung ‘Uma, 
4 sought protection from those difficult cases in which he Was 
not present”’ and about whom Sayyiduna ‘Umar & said Many a 
time, “If he was not present then ‘Umar would have perisheq”73 
Indeed he is Sayyiduna “Ali 4, the possessor of the soundest 


acumen. 


Who was the one who manifested his might by plucking the gate 
of Khaybar from the walls of the fortress and using it as a 
shield.”? Indeed he is, none other than Sayyiduna ‘Ali , the 


great valiant warrior. 


Who was the one who fought with such courage and strength in 
the battle of Uhud, that the Prophet & said, “The only sword js 
the sword of Dh al-Fiqar, the only youth is ‘Ali the oft-attacker 
(La Sayfa illa Dhi al-Fiqar wa La Fata illa ‘Ali al-Karrar),”%0 
Indeed he is Sayyiduna ‘Ali 2, the Lion of Allah, the strength of 


the Prophet 2%. 


Who is the one who has been made the distributor of the water 
of the fount al-Kawthar, thereby quenching the thirst of 
Muslims on the Day of Judgement.®! Indeed he is Sayyiduna ‘Ali 
#, the cloud of generosity, the sea of benevolence. 


Who is the one who will be given control of the ‘Bridge’ (Sirat), 
such that without his consent no one will be allowed to cross 





77 Kanz al-‘Ummail, Kitab al-‘Ilm, Hadith #29495, vol. 10, p. 133. 
78 Al-Isti‘db Fi Ma‘rifat al-Ashab, p. 339. 

Al-Riyad al-Nadrah, vol. 1, p. 265. 
79 Al-Musannaf - Ibn Abi Shaybah, Hadith #32812, vol. 12, p 85. 


80 Sirat Ibn Hisham, Ghazwah Uhud, vol. 2, p. 87. 
81 Al-Mu ‘jam al-Awsat - Al-Tabarani, Hadith #188, vol. 1, p. 68. 
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1782 Yes indeed, he is Sayyiduna “Ali 4, the guide on the straight 
path. 
cs yyiduna Ibn ‘Abbas #* says, “Sayyiduna ‘Ali possessed 18 


qualities that are unshared with anyone else.”*° 


sayyiduna ‘Umar # once said, “Ali has been given three 


(exclusive) 


than possessin 
about those qualities, so he replied, “(i) The Prophet & gave his 


beloved daughter to him in marriage. (ii) He is allowed to stay 
in the masjid in a state that | am not permitted. (iii) He was 


the standard of Khaybar.”®* 


qualities. Possessing any of them is dearer to me 
g red camels.” Sayyiduna ‘Umar 2 was asked 


granted 


[mam Ahmad ibn Muhammad al-Khatib al-Qastalani writes in 
al-Mawahib, “...thus he @ is the Final Prophet but his status was 
already known to the previous Prophets and Messengers. He 2 
is the treasure of secrets; through his mediation the affairs of 
the universe are fulfilled. He # is in control of all the affairs and 
all goodness returns to him #. When he & intends to do 
something then there is no one who can go against his 


decision.”85 


Then this station was granted to Sayyiduna ‘Ali &. All the Aqtab 
(The Poles) are under his command. After him, the affairs of the 
world were conferred to the Awliya through him. It is for this 
reason that the people of need turn towards them and ask for 
their help. Then this great station was given to our master and 
guide, the beloved of Dhi al-jaldal (Almighty), the leader of all 





82 Lisdn al-Mizan, Hadith #118, vol. 1, p.51 
Mizan al-Ftidal, Hadith #75, vol. 1, p. 28. 
= Al-Mu jam al-Awsat - Al-Tabarani, Hadith #84302, vol. 6, p. 180. 
Al-Musannaf - Ibn Abi Shaybah, Hadith #36, vol. 7, p 500. 
Al-Mawahib al-Ladunniyyah, al-Maqsad al-Sabi,, vol. 2, p. 545. 


the Aqtab and Abdal, the one who personified the inner se 
of the Holy Qur’an, the Qiblah of our hearts, the secret of se 
the light of lights, the master of Jinn and Humans, the Gh 
the Qutb, the Reviver of Religion, Muhy’iddin Aba Muha 
‘Abd al-Qadir al-Hasani al-Husayni al-Jilani 24. | 


Crets 
crets, 
awth, 
mmad 


Mulla ‘Ali al-Qari in Nuzhat al-Khatir, Imam al-Shattanawfi in 
Bahjat al-Asrar, Imam al-Yafa‘l in his books and Shaykh ‘Abd al- 
Haqq al-Muhaddith al-Dihlawi in Akhbar al-Akhyar write that 
the great Ghawth once said, “When someone seeks my 
mediation during hardships, his hardships shall be removed. 
When someone calls upon me in times of need, I will come to his 
assistance. Whosoever prays two cycles of prayer after the 
Maghrib prayer, thereafter sending blessings and salutations 
upon the Prophet #, takes 11 steps in the direction of ‘Iraq 
(Baghdad), mentioning my name (at each step), then Allah shall 
fulfill his desires.”8° 


You have said the truth O the beloved son of al-Mustafa #2! Come 
to our rescue! Come to our rescue! O my master! Come to our 
rescue! 





86 Bahjat al-Asrar, p. 197. 
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part A8: The Two Groups in relation to the 
Issue of Superiority*’ 


Initially there were only two groups in relation the issue of 
superiority: 


(i) The Ahl al-Sunnah, who believe the Shaykhayn to be 
the most superior of all the Companions; 


(ii) The Tafdilis who believe Sayyiduna ‘Ali & to be the 
most superior. 


However, over time these two split into four groups. From the 
Ahl al-Sunnah there came to be individuals who believe the 
Shaykhayn to be the most superior in all aspects (min kul al- 
wujuh) and this erroneous belief has been discussed in Part A7. 


From the Tafdilis branched a group who acknowledge the order 
of Khilafah, but believe that Sayyiduna Abi Bakr 2: is superior 





8’ The Imam states the four held opinions regarding superiority. 
Initially there were two: 

1. The ‘Ahl al-Sunnah’- that Absolute Superiority (Afdal Mutleqg) rests with 
Sayyiduna Abii Bakr al-Siddiq « 

2.‘Ahl al-Tafdiliyyah’ (Rafidis or Shi'ah)- that the Absolute Superiority rests 
with Sayyiduna ‘Ali & 


Subdivisions that have arisen from the initial two: 

3. The ‘Extreme’ branched from the Ahl al-Sunnah- that the ‘Best in All 
Aspects’ (Afdal Min Kull al- Wujwh) is Sayyiduna Abii Bakr al-Siddig &. 

4.The ‘Sanfaddiyyah’ that branched from the Tafdiliyyah- that the caliphate 
of the first three is correct, and that they had Partial Excellences which made 
them the best only in One Aspect (Afdal Min Wajhin). However, the Absolute 
Superiority lies with Sayyiduna ‘Ali &. 


The word Sanfaddiyyah is a new word coined by the Imam himself, as these 


People call themselves ‘Sunnis’ but in actual fact their beliefs are like the 
Rafidis’ (Shi’ah) 


Page | 29 


in only one aspect, whereas absolute superiority remaj 
ain 


Sayyiduna ‘Ali &. S With 


This last opinion was taken by some to mean that they sh 
be regarded as being from the Ahl al-Sunnah and not he Ould 
Tafdiliyyah, though their stance is in actual fact like the = the 
of the Tafdilis. ance 


For this reason we first need to define the meaning of 
Superiority, then rebut the false notions of this new sect ton 
overwhelming proofs. Thereafter, Allah Willing, the evidence jn 
support of the absolute superiority of the Shaykhayn wil] ha 
presented and the opponents will have nothing to resort to, 


The Meaning of Superiority 


Lexically, Fad] means ‘additional’ and Afdal means ‘having more 
of something relative to others’. Sometimes we are able to leave 
the superiority unqualified, while at other times we are 
required to qualify this superiority with reference to a 
particular attribute. This can be illustrated as follows: 


Take for example, an expert horse rider and an unparalleled 
erudite scholar. When we are asked who is the best, of course, 
the answer would be the scholar. We do not need to specify this 
superiority. However, when we want to express the superiority 
of the horse rider, we would need to specify the superiority, 
“The Horse rider is superior to the scholar in horse riding.” 
Without this qualification, it would mean, “The horse rider is 
superior to the scholar” - a statement which is patently 


incorrect. 


e relative in their nobility. 


The reason is because excellences ar ; 
rity (which Is 


So when we are asked about the absolute superio 
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inherent when no qualification is made) between two who 
ess different qualities and excellences, we mean the one 
who is the noblest of them. If and when we do determine the 
other to be superior, it will be qualified by reference to a 
particular aspect in which they are superior and not 
unrestrictedly. By saying that a person has partial (juz’) 
excellence we mean he is superior only with reference to that 
rticular attribute. This is called ‘Afdal bi al-Taqyid,’ superior 


poss 


pa . 
with specification. 


Absolute superiority needs to be understood precisely. What 


does it in fact mean? 


The people of this world define it in worldly terms. They 
believe, the most superior is the one who possesses the most 
wealth, as mentioned in the Holy Qur’an about Fir‘awn 
(Pharaoh), “And Fir‘awn said, ‘O my people! Is not the kingdom of 
Egypt for me, and these rivers that flow beneath me? So do you 
not see that | am better than him, for he is lowly, and he does not 


seem to talk plainly?’” (43:51-52) 


In another place, Allah mentions about the people of Makkah, 
“And they said, ‘Why was the Qur’an not sent down upon some 
chieftain of these two towns (Makkah and Ta’if)?" (43:31) 


The arrogant consider that superiority lies with material and 
physical status and the nobility of one’s origin, even if it is 
contrary to his own claim - “Iblis said, ‘! am better than him; You 
made me from fire, and You have created him from clay.”” (38:76) 


We, the Ahl al-Sunnah, believe superiority lies with the one who 
is the most honoured, closest and respected in the Sight of Allah. 
He says, “And the end is only towards your Lord.” (53:42) 
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If a person possesses a multitude of excellences but which 
not make him closer to Allah, they are futile. Have you do 
understood the excellence of knowledge in the light of the 
Qur'an? “Proclaim, ‘Are the knowledgeable and the Biiieran 
equal?” (39:9). Despite this, the knowledge of Iblis, teache . 
the angels for many years, did not make him closer to Allah ; 
person may spend his whole life in the worship of Allah vee 
another person may perform a single deed that draws him 
closer to Allah than the first person - the Ahl al-Sunnah would 
assert that absolute superiority rests with the second person 
Allah says, “The Night of Destiny is better than a thoisand 
months.” (97:3). 


The quantity of reward (i.e. an increase of heavenly rewards 
like an increase in food, clothes, palaces in Jannah, hir of 
Jannah) can never be the determinant factor of absolute 


superiority. 


Evidence One: We ask people with sound intellect whether 
such things (as mentioned above i.e. heavenly food, clothes etc.) 
have any reality in increasing one’s status? These things are 
only the attraction of the imperfect. The ‘Men of Allah’ actually 
consider worship to attain Jannah and its bounties as ‘Hidden 


Polytheism’ (Shirk Khaft). 


It is stated in the Torah, “Who is more unjust than the one who 
worships Me to attain a place in Paradise and freedom from 
Hell? If | was not to create Paradise and Hell, will I not be worthy 


of worship?” 


The Stfis say that one will find many ‘Abds (slaves of) ad 
Rahman, many ‘Abds of al-Rahim and many ‘Abds of al-Razzaq, 


but the ‘Abds of Allah are rare. 
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The verse «Therefore worship Me alone” (29:56), negates not 
only the ‘shirk’ of worshipping other than Him but also the 
‘chirk’ of purpose (maqsad). In other words, ‘Worship Me alone 
and desire only Me through My worship.” Those whose hearts 
are filled with thoughts of anyone or anything other than Allah, 
are not worthy of entering the Divine Presence, “Those who 


turns towards anyone besides Us are not from Us,”88 


The state of the Companions, especially the state of the four 
Rightly-Guided Caliphs, was far greater than merely having 
their hearts inclined towards the attainment of such imperfect 
objectives. Nay, infact their sole objective and their only intent 
was to attain Divine Closeness and Pleasure. Allah mentions 
about the state of Sayyiduna Abu Bakr al-Siddiq 2, “Who gives 
his wealth in order to be pure. And no one has done a favour to 
him, for which he should be compensated. He desires only to 
please his Lord, the Supreme.” (92:18-20). 


Evidence Two: The great Muhaddith, Shaykh Muhammad 
Tahir [al-Fattani] al-Gujarati writes in his masterpiece, Majma‘ 
Bihar al-Anwar, “An increase of reward does not necessarily 
establish absolute superiority. It is quite possible that the 
mafdul (superseded) has greater reward.”®9 ‘Allamah Ibn Hajar 
Shihab al-Din Ahmad al-Makki writes the same.2° Thus if the 
determinant factor of superiority is (having) an abundance of 
heavenly reward, then how would it be rationally possible that 
the superseded (mafdul) be able to attain it aswell. 


tee sitonniaeiceese 
he ag al-Din Mahmid al-Alisi narrates a statement from the Sifis in 
(Ri ates ‘Those who turn towards anyone besides Allah is a ‘polytheist’”. 
Ss “Ma ani, Surah Yusuf, verse 111, vol. 3, p. 162). 
. Aken Bihar al-Anwar, Fas| fi al-Sahabah, vol. 5, p. 738. 

awa iq al-Muhriqah, p. 213. 
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Evidence Three: It is the consensus of the Ahl al-Sunnah th 
the blessed Companions are the most superior of the Ummah ~ 
superiority is to be determined with reference to the Shoun 
reward (thawab) accumulated, then what is the meaning ta, 
Hadith in which the Messenger of Allah 4% has said, “A day san 
come when the reward for the one practising (Islam), wil] ™ 
equal to that of 50 practising men.” He #: was aske d. “9 
Messenger of Allah! (Would this be the reward of 50 Practising 
men) from them or from us?” The Prophet of Allah replied, 


“No, but from you.”?! 


This Hadith has been cited by the scholars as evidence of the 
fact that an accumulated thawab (reward) does not in itself 
mean an increase in excellence and superiority. 


Evidence Four: One should ask whether Divine Closeness js 
better or more of the aforesaid heavenly rewards? Imagine two 
servants of a king. One is given “only” a thousand gold coins but 
given a place near the throne while the other is given many 
thousands of gold coins but a place further away. Who is better? 
Thus having more reward can not be the determinant factor of 
superiority. 


Evidence Five: There is a hierarchy of ranking even among the 
Angels. “Should I not inform you about the most superior (afdal) 
Angel? He is Jibra’il (s#4).”22 The books of ‘Aqa’id mention about 
the superiority of men and Angels and it is ina Hadith Qudsi, 
that Allah has said, “My believing servant is more beloved to Me 
than some of My Angels.” 





91 Jami’ al-Tirmidhi, Kitab al-Tafsir Min Surah al-Ma‘idah, Hadith #3069, vol. 
5, p. 42. 

92 Al-Mu jam al-Kabir, Bab al-‘Ayn, vol. 11, p. 129. 

93 Al-Mu‘jam al-Awsat, Hadith #6634, vol. 5, p. 79. 
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What meaning of superiority shall we take in this instance? The 
are not as such rewarded for their actions. Therefore we 

e to assert that ‘superiority’ is by reference to Qurb 
hav ness) to Allah; furthermore, it is only this Qurb to Allah 
rst establishes the rank of an individual whether from the 


94 
angels or humans" 


Evidence Six: The scholars have used the verse, “Indeed the 
most honourable among you, in the Sight of Allah, is the one who 
is the most pious among you" (49:13) and the Hadith, “Abu Bakr 
and ‘Umar are the best of those who have passed and all those 
who are to come, and they are the best of those in the heavens and 
earth besides the Prophets and Messengers”®> to prove the pre- 
eminent status of Sayyiduna Abu Bakr al-Siddiq 2. Such 
evidence has always been used to prove his precedence above 
all the Companions. 


Undoubtedly, being ‘the most honoured in the Sight of Allah’ and 
being ‘the closest to Allah’ are synonymous. Thus, ‘the most 
honourable in the Sight of Allah’ must be the one who is ‘the 
closest to Allah’ and not the one who has been given a greater 
share of heavenly rewards. Moreover, being the most superior 
of the previous and the latter, of the earthly and celestial realms, 
after all the Prophets and Messengers cannot be as a result of a 
mere abundance of such heavenly rewards. 


Consequently, it proves that the scholars have pronounced the 
Shaykhayn as ‘the most superior’ due to their closeness to Allah 
and not determinatively on account of their rewards; otherwise 
this would entail a flaw in the rationale. This is because the 


Lees es ee 


fen We see the Prophets and Messengers being the foremost, followed by the 
archangels, then the Rightly-Guided Caliphs et seq. 
Jama‘ al-Jawami‘, Harf al-Hamzah, Hadith #124, vol.1, p. 39. 
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claim (da’wa) otherwise would be that Sayyiduna Ab 
Siddig #& has accumulated the most rewards, yet th 
(dalil) is that he is the most honourable in the Sight 
therefore this would necessitate the addition 
proposition, ‘the most honourable must be given 
rewards.’ 


U Bakr al. 
e evidence 
of Allah and 
of an extra 
the greatest 


However, the scholars have completed their evidences on this 
conclusion (that Sayyiduna Abii Bakr al-Siddiq 2 is the most 
superior due to his closeness to Allah) and no one has ever 
added such a proposition.” 


Evidence Seven: The Prophet of Allah 4 mentioned his own 


superiority to all other Prophets using the words, “I have been 
given superiority over the other Prophets in six respects: | have 
been given words which are concise but comprehensive in 
meaning (Jawdmi al-Kalim), I have been helped by awe (in the 
hearts of enemies), spoils (of war) have been made lawful for 
me, the earth has been made for me clean and a place of 
worship, I have been sent to all of mankind and the chain of 
Prophethood is completed with me.”9%” 


And in a variant Hadith, the words, “I have preserved the 
intercession for my followers till the Day of Judgement,"”® have 
been narrated. 


It is evident that the superiority of the Messenger of Allah & to 
the other Prophets is due to his closeness to Allah and not due 





% The intdj al-da’‘wd would be thus: al-Siddig is al-Atga (most God-conscious) 
and every Atqa is Akram ‘indAliah (most honoured in the sight of Allah) and 
every Akram ‘IndAlldh has greater reward; therefore, Sayyiduna Abii Bakr 
has greater reward. This is Qiyas Murakkab and hence void and unaccepted. 
(see Evidence 8) 

97 Sahih Muslim, Bab al-Masajid, Hadith #523, p. 266. 

98 Al-Mu ‘jam al-Kabir, Hadith #6674, vol. 7, p. 154. 
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‘ncrease of heavenly food, clothes, goblets, trays, ewers, 
_matched companions and palaces. 


Sayyiduna ‘Abd-Allah Ibn “Abbas &% has said, “Allah 


‘milarly, a ; 
se preferre d (Faddala) Sayyiduna Muhammad (#) over all the 
svonheti and over the dwellers of the heavens.” They said: “O 


Ibn ‘Abbas, how did He prefer him to the dwellers of the 
heavens (ahl al-sama’)?” He replied, “Allah Most High said: ‘And 
the one among them (dwellers of the heavens) who says, “I am a 
god heside Allah" - We shall reward him with hell; this is how We 
punish the unjust.’ (21:29) but He said, ‘We have indeed, for your 
sake (0 Prophet Muhammad #:), bestowed a clear victory. So 
that Allah may forgive, for your sake, the sins of those before you 
and those after you...’ (48:1-2)” The people asked, “And how did 
He prefer him & over the other Prophets?” He replied: “Allah 
Most High says, ‘And We sent every Noble Messenger with the 
same language as his people, so that he may clearly explain to 
them' (14:4), but Allah causes to stray whoever He wishes. As 
for the Beloved #, He state: ‘And (O Prophet) We have not sent 
you except with a Prophethood that covers the entire mankind. 
(34:28)."99 


Thus, now by the testimony of two witnesses; the sacred text 
and the intellect, it has been proven that superiority is due to 


one’s closeness and honour in the Divine Presence and not due 
to the heavenly rewards. 


Evidence Eight: If it was the belief of the Ahl al-Sunnah that 
Mawla ‘Ali sis superior (over the Shaykhayn) and his closeness 
and honour is greater and that the Shaykhayn only surpass him 
i an accumulation of rewards, then all the proofs and 
evidences aforementioned and those that have been 


a 
99 ALM . 
AlMu jam al-Kabir, Hadith #11610, vol. 11, p. 191. 
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transmitted and circulated amongst the Akabir 
scholars of the saved sect (the Ahl al-Sunnah) 
turned on their heads at once; those for whom the 
an abundance of reward, would now be establish 
honoured, and those they have established 
honoured, would now be given the only distinct 
having accumulated the most rewards! 


and Asdghiy 
Would all be 
y have Proven 
ed as the most 
as the Most 
ive feature of 


Hypothetically, (if the above was to be 
evidence and the consequential claim (int 
thus: 


accepted) then the 
aj al-da'wa) would be 


al-Siddig is ‘al-Atqa’ (the most God-conscious) and every Atga 
is ‘Akram ‘indAllah’ (most honoured in the sight of Allah) and 
every ‘Akram ‘indAllah’ has greater reward: therefore, 
Sayyiduna Abu Bakr 4 has greater reward. Now the result 
would be that Sayyiduna Abt Bakr has been withdrawn from 
his being the most honoured, despite the fact this was what was 
claimed and by virtue of the second proposition (every ‘Akram 
‘indAllah’ has greater reward), ‘Akram’ is defined as possession 
of greater reward, and now Mawila ‘Ali 4 who is regarded (by 
the opposition) as ‘Akram’ is now only ‘Akram’ in reference to 
an abundance of rewards. 


This is Qiyas Murakkab (a complex syllogism) and hence void 
and unaccepted. 


Allah forbid that such absurdities ever occur at the hands of 
even a novice from the Ah! al-Sunnah! 


Evidence Nine: This statement (that Mawla ‘Ali 41s ‘Akram’ a 
the context of having a greater number of heavenly rewards) is 
not even accepted by the Tafdiliyyah. 
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.¢ important in a Niza’ (a matter of controversy) that there 
It oe 4 difference of opinion in the Ma fthi al-Tandzu’ (the 
exi 


subject matter of dispute). 


so for example, if we establish kingship of the East for Zayd and 
a. opposition establish sultanate of the West for ‘Amr, then 
where is there any disagreement, controversy or opposition in 


this? 


A disagreement will only arise if we establish one undivided 
rule of Zayd, while at the very same time the opposition 


establish it for ‘Amr. 


If we were to ask the Tafdiliyyah if the inferred meaning of their 
deeming Mawla ‘Ali 2 as ‘Afdal’ is an ‘increase of reward, 
bounties and benefit,’ they would dismiss this absurd 
interpretation and riposte: Our deeming Mawila Ali 2sas Afdal is 
in the context and meaning of his lofty station, his pre-eminence 
and his closeness and honour in the Sight of Allah. If the Ahl al- 
Sunnah agreed with this stance of theirs, then why does the 
controversy and dispute which has continued for a thousand 
years or more still exist! 


Evidence Ten: The issue is that they (the Sanfaddiyyah) must 
have read the statements of our scholars regarding ‘an increase 
of reward’ and tried to understand the statements for 
themselves. The question is that if they refer to the supposed 
statement of Shaykh ‘Abd al-Haqq al-Dihlawi in Takmil al-Iman 
then why do they not read the explicit statements in al-Sawad‘iq 
al-Muhrigah and Majma‘ al-Bihar in refutation of ‘abundance of 
reward’ being the determinant factor of Afdaliyyah? 
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It is in Sharh al-Maqasid, “The meaning of Afdaliyyap 
(superiority) is the honour in the Sight of Allah and mo, 
rewards. "100 . 


Shaykh al-Munawi writes in al-Taysir under the Hadith, ‘The 
most righteous of all Muslims are Sayyiduna Abu Bakr and 
Sayyiduna ‘Umar «’, “In other words, they are the loftiest of all 
Muslims in terms of merit and the loftiest of them, after the 


Prophets, in terms of their status,”19! 


Shaykh ‘Abd al-Haqq al-Dihlawi, the great Muhaddith, writes in 

Ashiat al-Lam‘at, “Sayyiduna Abt Bakr and Sayyiduna ‘Umar es 
are the highest (in rank) and most superior to all. They were the 

foremost in respect of all religious and worldly matters. Both of 

them are the viziers and the confidants of the Messenger of 

Allah @."102 


It is in al-Sawa‘iq, “Then it is necessary to believe and 
acknowledge that the most honourable and supreme from the 
entire creation in the Sight of Allah after the Prophets and 
Messengers, and the most worthy of the Prophetic Caliphate, 
was Sayyiduna Abu Bakr al-Siddiq &. We know after the demise 
of the Prophet of Allah @ there was no one on the face of the 
earth who had this attribute besides him. Then after him, it was 
Sayyiduna ‘Umar #..."19 


If you prefer, read Sharh al-Mawagqif, “The meaning of 
Afdaliyyah which we have proven, is an abundance of reward 
and honour in the Sight of Allah (kardmah ‘ind Allah).”' 





10° Sharh al-Magqasid, Al-Fas] al-Rabi’, vol. 3, p. 523. 
101 Fayd al-Qadir, Hadith #4985, vol. 4, p. 251. 
102 Ashi'at al-Lam Gt, Kitab al-Fitan, vol, 4, p. 650. 
103 Al-Sawa ‘ig al-Muhriqah, Bab Khatamah Fi al-Umar al-Muhimmah, p. 248. 
104 Sharh al-Mawagif, al-Marsad al-Rabi' 
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f everything is that when a slave implements the 

hings and the injunctions of Allah and avoids His 
teac - ‘tions, then the Ever-Merciful out of His Grace, blesses 
prohi ith His closeness and honours him by granting him 


the slave W! ' : 
rease of His Bounty; further bestowing him with the 


The upshot 0 


an inc , 
delights of Paradise. 
allah says, “And this is the Paradise which is bequeathed to you, 


pecause of your deeds.” (43:72) 


He says, “And prostrate, and become close to Us,” (96:19) 


In a Hadith Qudsi, Allah states, “...and My slave continuously 
draws closer to Me by performing Nawadfil (supererogatory 
deeds) until | love him...”1°° 


The Prophet of Allah = has said, “The servant is nearest to his 


Lord when he is in prostration.”!0 


In another narration, “You should stand in prayer during the 
night, for it is the way of the righteous people who came before 
you, and it will bring you closer to your Lord, expiate for sins, 
prevent sin, and expel diseases from the body.”107 


The Prophet of Allah 2 has said, “Through prayer, a righteous 
person obtains closeness to Allah.”108 


Imam al-Munawi writes under the commentary of the above 
Hadith, ‘The righteous people gain closeness to Allah, by 
seeking His closeness through the prayers.”!0 


a 


105 7; ee ee 
* rate al-Bukhari, Kitab al-Riqaq, Hadith #6502, vol. 4, p. 248. 
lun Muslim, Kitab al-Salah, Hadith #215, p.250, 


“” Sunan al-Tirmidhi. Kita 
midhi, Kitab al-Da‘wat i 
toa Bahr al-Fawaid 5 160 wat, Hadith #3560, vol. 5, p. 322. 


109 = 
Fayd al-Qadir, Hadith #5182, vol. 4, p. 325. 
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In another Hadith, “Seek the Divine Closeness by Malice 
towards the sinful (i.e. the act), and meet them with frowns 
upon your faces, and seek the Pleasure of Allah by being 
displeased with them, and seek His closeness by distancing 
yourself away from them.”!!° 


Such verses of the Holy Qur’an and Prophetic Sayings make jt 
clear that virtuous deeds not only provide a place in Paradise 
but are also a means of obtaining closeness to Allah. The verse, 
‘Indeed the most honourable among you, in the Sight of Allah, is 
the one who is the most pious among you’ (49:13), isa sufficient 
proof that good deeds lead to honour in the presence of Allah, 
and thawab is the secondary reward of those virtuous deeds. To 
limit the reward by defining it as the bounties and pleasures of 


Paradise is incorrect. 


Mulla “Ali al-Qari writes, “To limit ‘reward’ to the pleasures and 
delights of Paradise only, is incorrect as the ultimate happiness 
(in Paradise) is in the remembrance of Allah, expressing 
gratitude on His bounties, His proximity and His gnosis, the 
apex of which is seeing Him, compared to which all other 
delights and pleasures will be immaterial and insignificant."!"! 


An increase in Divine Closeness and an increase in heavenly 
delights are not equal. If Zayd was rewarded by being given the 
heavenly delights and ‘Amr by being granted closeness to Allah, 
then ask yourself who has been given a greater reward? 





110 Jam’ al-Jawdmi‘, Qism al-Aqwél, Hadith #10528, vol. 4, p. 102. 


111 Sharh al-Figh al-Akbar, p. 132. 
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conclusion 
lusion, the belief of the Ahl al-Sunnah is that after the 
In conc ad Messengers, no one can be equal to the closeness, 
Pe as respect and proximity to Allah that the Four 
‘nhs Spossess; irrespective of his level of knowledge, deeds, 
calip S d or whether he is from the Prophetic Family or from 
Semel Moreover, the Shaykhayn have precedence 
- Khatanayn (sons-in-law; Sayyiduna ‘Uthman and 


over the ' 
4 ‘Alie%) without in any way demeaning the honour of 


Sayyidun | 
the latter two, Allah forbid. 


Pro 


The belief of the Tafdiliyyah is to the contrary; giving Sayyiduna 
‘Ali & superiority. 


By the grace of Allah, this concrete work and wise approach - in 
which the doubt of the doubters will have no room for 
persistence - is only a drop from the vast ocean of knowledge of 
the scholars. But perhaps, such an explanation, clarification and 
work may not be found elsewhere, ‘This is a grace of Allah upon 
us and upon mankind, but most men are not thankful’ (12:38). 


0 person! Hold to it tightly as it is very beneficial. There is no 
might and power except by Allah the All-Powerful. 
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Part A9: The Two Methods by which 
Superiority is Established 


There are two ways by which someone's superiority may } 
proven: ™ 


1. From the absolutely clear statements of the Narrationa| 
sources (nusus shar’iyyah) - that mention superiority 
referenced to a particular individual. This is the soundest way 
and no one has a right to oppose the nusus shar‘iyyah. 


2. By reasoning and deduction. 
Both ways prove the superiority of the Shaykhayn ws, 


With regards to the second way, the foundations of determining 
precedence and superiority are of two bases: 


1. Ma Fihi al-Tafadul - is that in which there is relative 
superiority i.e. that both the superior and the superseded both 
possess the attribute but one (the superior) exceeds the other 
(the superseded) in regards to it. 


2. Ma Bihi al-Afdaliyyah - is that by which superiority is 
established in Ma Fihi al-Tafadul. This is exclusive to the 
superior and the superseded does not have any share of this 


whatsoever. 


Take the example of a sharp knife and a blunt knife, the Md Fihi 
al-Tafadul is the quality of ‘cutting’ - the sharp knife cuts very 
well (thus superior) while the blunt knife does not cut as well 
(thus being superseded). The Ma Bihi al-Afdaliyyah is the 
sharpness and the blunt knife has no part of this. 


precedence (0 


Both the Ahl al-Sunnah and the Tafdiliyyah gave 
ems from 


one person over the other. The different conclusion st 
Page ! “4 


rafdiliyyah’s disregard for the Verses and the Ahadith 
the -< shar'yyalh), while the Ahl al-Sunnah refer to the Qur’anic 
aa Ahadith and the Scholarly verdicts - and this is where 
Verse> 


the split originates from. 


When we look into these nusus shar’, we find the verse of the 
Holy Qur’an, “indeed the most honourable among you, in the 
Sight of Allah, is one who is the most pious among you” (49:13): 
this is decisive text that gives us the determining factor - Taqwa 
(piety), and this has also been highlighted in many Ahadith. 
Being the most pious is the Ma Bihi al-Afdaliyyah. The 
superiority of the Shaykhayn is established by them being the 
most pious, the criterion laid out in the nusus shara’i. 


In contrast the Tafdiliyyah in following their whims consider at 
times exclusivity to certain specific qualities as the bedrock for 
establishing fad! kulli (absolute precedence) while at other 
times consider fame and the abundance of excellences, nobility 
oflineage and eminence of pedigree; eminence of the person the 
individual married; the individual being the founder of spiritual 
chains etc as the key determinant factor for establishing fad! 
kulli. 


However, by the grace of Allah, we have refuted such notions in 
the previous parts. !!2 


: mi ponder deeply, then the origin of all of these different 
“a : really one thing, the degree perfection of the strength 
he's Iman (kamal quwwat-e-Imdn). This attribute is hidden 


and its beauty is placed in a believer’s heart. 


Th 


ese things m 
the‘ bsolute Al rd be deemed as partial excellences’ but cannot determine 
evence’ (or ‘Absolute Superiority’). 
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It is only by this that a human being obtains closeness tg 
This is a means of distinction in terms of honour, nobili 
respect. Thus, when the intensity of this attribute (img 

n 


increases, it also increases piety - the ability to do poo ele 
strength to abstain from evil. This is the essence of piety ‘ 


Allah, 
ty and 


By virtue of this strength, a person will surpass others in good 
deeds, and when he surpasses all in good deeds, then Surely he 
will be regarded as the one who gave the most benefit to Islam 
and thus such an individual is decreed to be the — 
Companion of the Prophet of Islam #». All the other factors are 
inter-connected and they all stem from and return to this source 
- the strength of Iman. Nothing else can be the determinant 


factor. 


The different factors mentioned in the Ahadith in order to 
differentiate superiority and the manner in which they all 
revolve around this unique factor are mentioned in Part C, by 


the Will of Allah. 
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Di ing the Remaining Doubts 
A10: Dispelling t , g 
xa by the Sanfaddiyyah 


rt, the great [mam provides five admonitions against 


is pa 
In this P ddiyyah’s deliberate muddling of the definition of 


the Sanfe a 
afaalivyal 


admonition 1 


ainst the claim that the superiority of the Shaykhayn exists 
y virtue of the benefit they gave to the Muslims and Islam 
pread of Islam in their respective reigns.] 


[Ag 
only b 
and/or by the s 


the disagreement is not regarding specific individual (juz’i) 
virtues and excellences. This is because, in this aspect, the Ahl 
al-Sunnah also believe there are some specific individual 
excellences of the Shaykhayn which would give them 
superiority over Sayyiduna “Ali = and vice versa. Furthermore, 
other Companions also had certain, individual excellences that 
would, by this yardstick, make them superior to all of the Four 
Caliphs. These specific individual excellences will result in 
‘Conditional Superiority’ (bi al-Taqyid, mentioned in A8 above). 


However, the point of discussion is in relation to the 
unconditional absolute superiority (Kull). When reference is 
made to the most excellent without specifying or qualifying 
with reference to a particular attribute or excellence, then 
undoubtedly, it is the blessed Shaykhayn, Sayyiduna Abi Bakr 
and Sayyiduna ‘Umar «s, who are afdal. 
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Admonition 2 


The bewildering state of affairs of the Sanfaddiyyah is such tha 
their hearts are not open to accept nor softened by the Vibes 
Ahadith and the /jma ‘of the scholars, “...and whomever He Wills 
to send astray, He makes his breast narrow and constricted gs if 
he were engaged in ascent to the heavens." (6:125). 


The name ‘Sunni’ is so dear to them that they do not desire to 
publicly disavow it! And yet behind closed doors, they begin to 
interpret the matter at hand with statements from their OWn 
whims, and then claim such interpretations to be of Sunni 
origin. However, by the grace of Allah, by the might and power 
given to the scholars, truth and falsehood have been 


distinguished’™. 





113 The Imam then refutes those who believe the Shaykhayn to be the most 
superior regarding Caliphate and Sayyiduna ‘Ali 2s to be most superior with 
respect to Sainthood. They argue that as the Shaykhayn were the first to be 
given caliphate and Sayyiduné ‘Ali # succeeded them, they are superior in this 
regard; however, because in the spiritual dominion, all the spiritual chains 
stem from Sayyiduna ‘Ali 4 and not the Shaykhayn, therefore, he (Sayyiduna 


‘Ali 4) is most superior. 

The Imam says that the above claim Is baseless. If it was the case ssn, 
it that in every Friday sermon (khutbah) the words, “The best ae : ‘ — 
Prophets, Sayyiduna Abu Bakr al-Siddiq 2 are expressed, and w ‘ nig 
the Ahadith declare the the Shaykhayn to be, after the pe . fie 
Messengers, the leaders of the first and last and the best from acne 
heavens and earth? Why is it that Sayyiduna ‘All = himself express se 
using the words, “If the Prophet & chose them for our in 0 = ia 
Salah) then why shouldn’t we choose them for our worldly 


Caliphate)?” [Tarikh al-Khulafa’, Imam al-Suyati, P. 6] 
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tions of the Detractors & their Replies 
objec 


objection 1 
der of superiority in the school of the Ahl al-Sunnah is 
or 


best from the entire creation is our Master Sayyiduna 
that pein 2, then the other Prophets, then the Angels of 
lh oximity then the Shaykhayn (Sayyiduna Abi Bakr al- 
close al Sayyiduna ‘Umar «s) then the Khatanayn (the two 
siddiq ine Sayyiduna ‘Uthman and Sayyiduna ‘Ali then the 


The 


sons-in 
rest of the Companions. 

The aforementioned hierarchy of superiority must be and is 
determined by reference to one distinguishing factor and not 


two (or more). 


For example, in terms of brightness we say that the brightest is 
the Sun, then the Moon, then the stars and then the candle; and 
in terms of the ability to cut, we say that the sharpest is the 
sword, then the knife and then the dagger and so forth. If 
someone was to say, “The best is the Sun, then the Moon then 
the dagger” or “The best is the sword, then the knife then the 
candle" then he has conflated two distinguishing factors into 
one (which would be incorrect). 


Now itis asked: When we say that the Beloved of Allah @: is the 
best of all creation, then does this have another meaning other 
than believing that the closeness to Allah, status, honour and 
virtue of the Prophet of Allah & is greater than that of any 
other? The same is the situation with the other Prophets in 
distinction to the Angels, and the Angels in distinction to the 
Companions. In the same way when we say the Prophets excel 
“ven the Angels of the close proximity and the Angels of close 
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promixity excel the Companions, we do not stray fr 

above reasoning why they do so. Thus, when at _ the 
Shaykhayn are superior to Sayyiduna ‘Ali %, this mie the 
import of the very same meaning; otherwise, the ineitics the 
would be corrupted and the order spoiled. ology 


If they consider the ‘distinguishing factor of superiority’ 

the amount of rewards and other ‘innovated’ factors th — 
mentioned earlier in the book, we have to consider sis = = 
factor of superiority for the entire hierarchy. However “— ° 
the “amount of rewards” as the distinguishing factor aes, 
fallacious as the Angels do not receive reward per se (so his 
amount of reward cannot be the distinguishing factor). Nor ws 
we say that the Angels of the Divine Throne are Superior to 
others because of the benefit they give to Islam (thus negating 
the factor to be the amount of benefit conferred to Islam and the 
Muslims). And the factor of ‘Caliphate’ cannot at all be used for 
those above and below the Four Blessed Caliphs # then how 
can these ‘innovated’ factors be acceptable? 


It is astonishing that they begin by using “the Closeness to 
Allah” as the determinant factor and also employ this to those 
under Sayyiduna ‘Ali ; yet, when it comes to the Shaykhayn 
they change the factor of superiority to be something other than 
this, overlooking what comes before and after! 


If this was the creed of the Ahl al-Sunnah (that Sayyiduna ‘Ali$ 
is more superior to the Shaykhayn), then why has no single 
Sunni scholar established the above hierarchy such that the 
most superior after the Beloved Messenger are the Prophets 
and Messenger, then Sayyiduna ‘Ali 4 and then the Shaykhayn?! 


They (the detractors) have never read the books of Ahadith and 
therefore begin to interpret the issue on a fictional basis. If they 
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jot read any Ahadith then let them be patient, as we will 
have to them many Ahadith, statements of the Companions, 
el even the statements of the Imams of the Prophetic 
in a let them read these impartially and judge their own 
verpretations in light of these statements. 


Let us consider just one Hadith for now: “Abt Bakr and ‘Umar 
are the best of all those who came before and those who are to 
come after (al-Awwalin wa al-AKhirin), and they are the best of 
all the dwellers of the heavens and earth save the Prophets and 


Messengers. 114 


Objection 2 


The Ahl al-Sunnah say, “The best Companion is Sayyiduna Abi 
Bakr, then Sayyiduna ‘Umar, then Sayyiduna ‘Uthman, then 


Sayyidund “Ali, then the rest of the Blessed-Ten!® and then the 


rest of the Companions.” 


To those who say this hierarchy of superiority is only based by 
reference to the factor of Caliphate, we ask “Were any of the 
remaining Blessed-Ten and other Companions Caliphs?” How 
will we judge their superiority? 


 eleelitatine Man cg a ie I 


is rtdemam, Harf al-Hamzah, Hadith #124, vol.1, p. 39. 

Sayviduna ae 2 om Rightly-Guided Caliphs and) Sayyiduna Talha, 

Sayyidund Sa'd it ve : on _al-‘Awwam, Sayyiduna ‘Abd al-Rahman ibn ‘Awf, 

Ubaydah ibn us i Wagqaas, Sayyiduna Said ibn Zayd, Sayyiduna Abi 
al-Jarrah %. [Abd Dawad and al-Tirmidhi] 
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Objection 3 


The Sanfaddiyyah argue that the Ahl al-Sunnah 


a ref 
superiority of the Shaykhayn in one aspect and Cr to the 


‘ame in 
aspect give superiority to Sayyiduna ‘Ali #, If this is —e 
then why have the scholars of the Ahl al-Sunnah always a4 
en 


only one aspect into consideration? 


You may have read and heard innumerable times, “The } 
from mankind after the Prophets vx%% js Sayyiduna Abi Ai 
then Sayyiduna ‘Umar, then Sayyiduna ‘Uthman and i 
Sayyiduna ‘Ali *” but you will never find, not even ina handful 
of books, that the scholars of the Ahl al-Sunnah took any other 
aspect than closeness to Allah into consideration and Said, “The 
best from mankind after the Prophets is Sayyiduna ‘Ali, then 
Sayyiduna Abt Bakr, then Sayyiduna ‘Umar *.” 


How is it possible that the scholars have totally overlooked the 
other aspect and have always referred to Sayyiduna Abii Bakr 
& as the best of all the Companions, rather the best of the entire 


creation after the Prophets and Messengers? 


If Sayyiduna ‘Ali 4 was closer to Allah than the Shaykhayn, then 
surely the scholars of the Ah] al-Sunnah should (and would) 
have given us the hierarchy of superiority in accordance with 


this. 


Objection 4 


The Prophet 4, Sayyiduna ‘Ali, the Ahl al-Bayt and other 
Companions * have explicitly mentioned the absolute 
superiority of the Shaykhayn. But why do the opponents wag 
it explicitly that the best from all Companions are 


nts, 
Shaykhayn. However, whenever they make such stateme 
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do so by adding certain conditions and restrictions (For 
they le, “The Shaykhayn are superior because they have 
cence many cities”). Their attaching these conditions is 
aan proof that their beliefs are not in conformity with 
Ae that have been laid out in the Holy Qur'an, Ahadith and 
she Consensus (ijma’); otherwise, like the Messenger of Allah 2, 
his blessed family and Companions, who mentioned their 


absolute superiority without any restrictions, would have done 


sh same.!!® 


We ask them “Who is the best?” They will answer saying, “All 
Companions are excellent.” No one denies this. But if it means 
that they are all equal then this statement contradicts their own 
stance and beliefs. They are from neither this side nor that! The 
Ahi al-Sunnah will say that they have gone against the Holy 
Qur'an, Ahadith and the Consensus (ijma’). The Tafdiliyyah will 
also disavow themselves from them (the Sanfaddiyyah). 


And if their statement means that “He is excellent and so is he 
and only Allah knows who is superior from among them”, then 
by the grace of Allah they have proven their ignorance in this 
matter. If this is the case then the cure for their ignorance is 
quite easy, “So O people! Ask the people of knowledge if you do 
hot know.” (16:43). But instead they become provocative and 
begin to reject the statements of the ‘People of Knowledge’. 
SubhanAllah! If they do not know who is superior then why do 
they argue with those who do know? 


‘ ————— 
. te . . i 
their superiority with reference to certain conditions and certain 


aspects, 
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Some of the Sanfaddiyyah say, “These are not Our ow 

but rather statements of our predecessors.” made evi 
in absolute private gatherings. Are they so ttilachoue a saims 
accusations on the great predecessors and the et iia 
Awliya’ who were luminaries of the Ah] al-Sunnah? ii 
predecessors are those whose light of virtue and bom 
until this day kindles and grants guidance to the entire Um - 
Such is their inspiration that merely kissing the dust = “ 
entrance gate of their abodes would instantly make one a tr 
adherent of the Ahl al-Sunnah. As far fetched as it is let : 
assume for nothing more than argument’s sake, that the oe 
predecessors did make such statements and were not made 
aware of the most superior, then it should be known that one 
must follow knowledge not ignorance. There are many who do 
know! Look at the above Qur’anic verse that orders us to ask 
those who know. It does not say, ‘If any of your predecessors do 
not know then you should also follow them (in ignorance) and 
there is no need to seek knowledge’. 


Now, if according to the statement of the Sanfaddiyyah, the 
predecessors were unaware of it then it becomes incumbent 
upon them to ask those who are aware. From those who had 
knowledge and who explicitly mentioned the unconditional 
superiority of the Shaykhayn was Sayyiduna ‘Ali &. Yet, theystill 


find cause to disagree? 


If they say that the Shaykhayn and Sayyiduna “Ali “are equally 
‘absolutely superior’ then this is an absolute contradiction. You 
can only believe one to be superior to the other. If they believe 
this to be the Shaykhayn then they have agreed upon our belief. 
Then why do they argue with the Ahl al-Sunnah and seek to 





P ild not 
117 j,.e. the statement “that Allah knows who is superior and we shot 


indulge in such things” 
page | 


ee 


‘efs? We have asserted many times that both 


arnish our Doli such that they cannot be found in others, 
pave BF we solute superiority’ lies with Sayyiduna Abu Bakr &. 
nowevel 


ddiyyah say that ‘absolute superiority’ is with 


if the Sanfa n they have unmasked their own reality 


anna ‘Ali @ the 
a Bi not from the Ah! al-Sunnah. 
don’t they clearly state that the Shaykhayn have many 

ces but the ‘Absolute-superiority lies with Sayyiduna 
ee will then unsheathe swords of solid proofs and 
ys sie to which sound minds are obliged to bow their heads 
un and to accept. Yes! This will happen, but first we 
ial them to bring forth their evidences and ask (firstly) 
what is the distinguishing factor on which they base their 
opinion? (Secondly) they will have to prove that those who 
possess such a quality will indeed be the closest to Allah and 
(thirdly) that the excellences of the Shaykhayn cannot interfere 


with the superiority of Sayyiduna ‘Ali 2. 


Then why 


Perhaps all the above discussions which have been made by this 
weak beggar (Imam Ahmad Rida) are unprecedented and 
unfound elsewhere. And all praise belongs to Allah. 


Admonition 3 


Some think that when the Ahl al-Sunnah refer to the superiority 
of the Shaykhayn in terms of their closeness to Allah then this 
‘amy is in all aspect (min kulli al-wujuh). However, this 
— has already oon explicitly rebutted above. Their 

erstanding is from failing to perceive the difference in 


a caning of ‘absolute (mutlaq) superiority’ and ‘superiority 
pects (min jamii al-wujah). 
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Admonition 4 


Some think that by ascribing superiority to the Shaykh 
sayyiduna “Ali 2 debases the rank of the latter - Allah OVep 
This is their misunderstanding and it is to slander thie = 

Us ims 


without reason. 


My friend! We have been commanded to recognise the Status 
those who are virtuous and treat them according to — 
respective statuses. We consider the status of Sayyidung ‘Aig 
after all the Prophets, Messengers and the first three Caliphs, " 
be most superior to the rest of the Ah] al-Bayt, Companions 
Angels, mankind and Jinn. This is because this is how itis jn the 
sight of Allah. This is not disrespect. Disrespect would arise jf 
we ascribed superiority to anyone else over Sayyiduna ‘Aj 
other than the first three Caliphs “% in the same Way they belittle 
the superiority of the Shaykhayn over Sayyiduna ‘Ali ds, 


If disrespect is regarded as consequential when ascribing 
superiority to one over another whose virtues and merits are 
mentioned in the Holy Qur’an or the Ahadith, then what about 
those who consider the status of the other Prophets to be lower 
than our Prophet &? Their virtues and excellences have also 


been mentioned in the Holy Qur'an and the Ahadith. If, despite 
the mention of the virtues and excellences of the other Prophets 
in the Qur’an and the Ahadith, we consider their ranks to be 
lower than that of our Beloved Prophet 4, then does net a 
entail disrespect of the other Prophets? Yet, it is i 
that disrespect of any Prophet is undoubtedly  blasp 


(Kufr)! 
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d! That is why our luminaries state that the rank of the 
My frien ; js superior to that of the Khatanayn; without in any 
te eaniii or denigrating the rank of the latter, 
way ae 


admonition 5 


eof the Sanfaddiyyah contend that each of the Four Caliphs 
= erior and that to distinguish between them is none of 
cnn how can our shallow intellects come to know 
ie individual ranks? 
The reply to this is that we have no choice but to follow the 
verdicts of the Great Imams who stipulated that the Shaykhayn 
are the most superior. If someone was to argue that - Allah 
forbid! - The great Imams were unaware of their ranks, then 
have the Imams given verdicts without any knowledge or basis? 
The excellences and superiority of the Shaykhayn have been 
mentioned by Sayyiduna ‘Ali 2 himself through multi-chain 
narrations (Tawatur); was he also unaware of the relative 


ranks? 


We ask these individuals whether or not they believe our 
Prophet &%& to be the leader of all Prophets? If not, then let them 
ask the scholars for the verdict. How is it that they are unable to 
perceive the status of the Four Caliphs but acknowledge the 
status of the Ahl al-Bayt without any hesitation? They will 
answer by saying that they have not come to understand the 
status of the Ahl al-Bayt of their own accord, but rather this has 
been prescribed in the Holy Qur’an and the Ahadith. Now we 
rome to an agreement. Who is asking to use his rationale to 
understand the statuses of the Four Caliphs 4? Just read and 
understand the Qur'an and the Ahadith! 
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Textual Proofs establishing the 


B: 
ee f the Shaykhayn 


superiority 0 
after defining the meaning of superiority, Imam Ahmad Rida & 
proves the superiority of the Shaykhayn from textual proofs of 
the Qur'an and Sunnah (nusus) and the Consensus (ijma’) of the 

olars. He divided this part into several sections. However the 


sch ’ 
exact number of sections is unknown. Only three sections of the 
original manuscript have been found: 


section 1 on al-Ijma‘ (Scholarly Consensus) 
section 2 on the Verses of the Holy Qur’an 
section 3 on the Ahadith 


Asummary of each section is as follows: 
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Section B1: Scholarly Consensys (al-Ijmg ) 


In this section Imam Ahmad Rida proves that the super 

of the Shaykhayn above all the Companions ba ita 
issue.!!§ €Nsual 
Sayyiduna ‘Abd-Allah Ibn ‘Umar «2 says, “During the lifer 

the Prophet 4, we (the Companions) never regard Me of 
equal to Sayyiduna Abt Bakr, then Sayyiduna ‘y 
Khattab, then Sayyiduna ‘Uthman Ibn ‘Affan (=). 


ed anyone 
Mar Ibn 4). 
"119 
Sayyiduna Abu Hurayrah 2: states, “We (the Companions) used 
to say many times, “The best of this Community after the 
Prophet of Allah @& is Sayyiduna Abi Bakr then Sayyidung 
‘Umar (ea)'."120 


Imam Maymiun Ibn Mahran was once asked, ‘Who is Superior, 
the Shaykhayn or ‘Ali *? On the very hearing of this question his 
body shook so violently, that the staff he was holding fell out of 
his hands on to the ground and he then said, “I never thought 
that I would live to see the day when people shall consider 


someone equal to Sayyiduna Abu Bakr and Sayyiduna ‘Umar (a 
).7121 


It is apparent from these narrations that the superiority of the 
Shaykhayn was a matter on which consensus existed during the 
time of the Companions and the Tabi‘in; that their ears wert 
unresponsive to anyone who believed otherwise, and that their 
bodies would tremble by the mere questioning of this. 


————— aan 


118 A matter upon which consensus (of the righteous _ exists. 

119 Sghih al-Bukhari, Kitab Fada’il al-Ashab, Hadith#365>. 

120 Sunan Abii Da’ad, Kitab al-Sunnah #4628 

121 Tarikh al-Khulafa (Imam al-Suyuu), p.26. - 
age 


Neen ne ieee 
ee ee em 


d other great [mams have also mentioned the 
jand 0 


)-shafi panions and the Tabi‘in. 


am a 
Imam us of the com 


consensY 
Jarly the exi 
aye y mentio 
in the 


tter has been 

of consensus In this ma 
aie the general books of Usul and has been 
"peliefs of the Ahl al-Sunnah without any 


~ gakariyya al-Nawawi «cites in the commentary of 

‘ tie Ah] al-Sunnah have all unanimously agreed 
sahih poe the best (of all Companions) is Sayyiduna Abu 
the fa 


os then Sayyiduna ‘Umar (<).’12? 


- writes in his Tahdhib al-Asmd@’ wa al-Lughat, “The Ab) 
He ae have all agreed that the absolute superior 
seule ‘qld al-Itlaq) is Sayyiduna Abu Bakr then Sayyiduna 


‘mar (@).""*° 


imam Ahmad Ibn Muhammad al-Qastalani writes in his 
commentary of Sahih al-Bukhari, “The best human after the 
Prophets is Sayyiduna Aba Bakr al-Siddigq &. The predecessors 
(Salaf) have all agreed upon him being the best of this Ummah. 
Imam Shafi'i and others have mentioned the unanimity of the 
Companions and the Tabi'in on this issue."!+4 


He further writes in his al-Mawahib al-Ladunniyyah wa al- 
Minah al-Muhammadiyyah, “The most superior according to the 


Ah! al-Sunnah consensually is Sayyidunad Abii Bakr then 
Sayyiduna ‘Umar («#=)."125 


oe ee 


" Sharh al-Nawawi, Kitab Fada’il al-Sahabah, vol. 15, p. 148. 


"23 Thid, 
“* Irshad al-Sari Sharh Sahth al-Bukhari, Ba i ‘ 

: foanin al- ari, Bab Fadl Abi Bak “ we, 
Hadith #3655, vol. 6, p. 430, ET le uaneteet ae 
"5 Al-Mawa 


hib al-Ladunniyyah, al-Maqsad al-Sabi‘, vol. 2, p.545. 
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‘Allamah Fasi in the commentary of Dalg 
There is consensus (Jjm4‘} onthe Superiorj 
Bakr 2 over all other Companions,” 126 


‘il al-Khayrgy 


§ 
ty of Sayyidun “ys, 


a Abj 


It is mentioned in Bustan (al-‘Ari 


| fin) of Fagih Abo 
Muhammad Ibn al-FadI says, ‘They (the Scholars) as 
© agreed 


upon the fact that the best of this Ummah after the p 
is Sayyiduna Aba Bakr then Sayyiduna ‘Umar e."127 i 


al-Layth 


Imam Ibn Hajar al-Makki al-Haytami writes in al-Zawajir. « 
Ahl al-Sunnah wa al-Jama‘ah have unanimously ee _ 
the superiority of the ten blessed Companions who were A 
glad tidings of Jannah by the Prophet of Allah &, and ete 
nar among them is Sayyiduna Abi Bakr then Sayyiduna ‘Umar 
aay) ,”128 


It is in Kifayat al-‘Awam (fi ma yajibu ‘alayhim min al-Kalém) of 
Shaykh Muhammad al-Fudali al-Azhari, “It is necessary to 
believe that the best time (Qarn) was the time of the 
Companions then the time of the Tabi‘in and also (it is 
necessary to believe) that the best of all the Companions was 
Sayyiduna Abi Bakr, then Sayyiduna “Umar, then Sayyiduna ' 
Uthman then Sayyiduna ‘Ali (*) in this order." 


‘Allamah Bajari writes in his commentary of Kifayat al-‘Awam 
entitled, ‘Tahgiq al-Maqam’, “The statement ‘the best of all the 
Companions was Sayyiduna Abu Bakr’ is the opinion agreed: 


upon by the Ahl al-Sunnah.”!30 


———— 
126 Matali‘ al-Masarrat, p. 147. 

127 Bustan al-‘Arifin, Chapter 126, p. 1 
128 Al-Zawajir ‘an Iqtiraf al-Kaba'ir, vO 
129 Kifayat al-‘Awam, p. 185. 

130 Tahqig al-Maqam Sharh Kifayat al- 


29. 
1, 3, p. 334. 


‘Awam, p. 185. 


7X] 


mm a a ee 


‘Abd al-Haqq al-Dihlawi, may 
in Takmil al-Iman, “The 
sa matter on which 


ykh q]-‘Allamah 
is secret, writes | 
fthe Imams is that thi 


idi al-Sha 


sanctify h 
us position 0 


xists.”!7 


sayy 
allah 
ynanimo 
concensus © aca ' 
Qasidah Bad’ al-Amali of Shaykh ‘Ali ibn Uthman al- 

| duna Abi Bakr #& has explicit 


Hanafi, “Sayyl ic 
7 1] Companions without a shadow of doubt."!%¢ 


iris cited in 
rarghani al- 
superiority overa 
g many more textual evidences on the 


entionin 
ill ida & writes, “I am astounded by that 


Imam Ahmad R 
goes against the consensus of the Companions, 


the Tabi in and all the Ahl al-Sunnah, yet he still regards himself 
a Sunni! My friend! Believing in all the fundamental beliefs will 
make one a Muslim, and disregarding any one of them will make 
a person a disbeliever, similarly believing all the fundamental 
teachings of the Ahl al-Sunnah will make a person Sunni and 
disregarding any one of them will make him not a Sunni but an 


consensus, 
individual who 


Innovator.” 


Shaykh ‘Aba Shakir al-Salimi writes, “Some of their (Ta/fdilis’) 
statements are innovative (Bid‘ah), not infidelity (Kufr). From 
those statements is their statement that Sayyiduna ‘Ali & is 
superior to Sayyiduna Abd Bakr, Sayyiduna ‘Umar and 
Sayyiduna ‘Uthman #%,"133 


Itis in ‘Aqd'id al-Bazdawi, “From the Rafidis, the least extreme 
i the Zaydiyyah. Though they do not accuse the Companions 
Sbelief and believe that the Shaykhayn were the true Imams 


clean 


"! Takmil al Ima 
2 Qagdop pw Bab Fadl al-Sahabah 
Qasidah Bad’ al-Amaili, verse #34, p. o. " 


3 Tp : 
amhid-e-Aby Shakir Salimi (Urdu), p. 393. 
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but they hold the belief that i 
Sayyiduna ‘Ali ; 
Shaykhayn.” 7eROIRE AN Is SUPerior to th 
Q 
Itis in Ghunyat al-Talibin, know 
i , nto be Writte ; 
Ghawth al-A'zam Shaykh ‘Abd al-Qadir is by Sayyidun3 al. 


beliefs of the Rawafid is) regarding Sayyiduna “ the 


most superior of all the Companions,”134 


It is in the commentary of Qasidah Bad’u al-Amailj, “ 


those who deny the superiori 
ty of th 
danger.”135 — 


hayn is in 


Imam Abu ‘Abd-Allah al-Dhahabi, after mentioning th 
e 


superiority of the Shaykhayn writes, “May Allah disgrace th 
How ignorant they are!”136 em! 


It is in Khulasat al-Fatawa, “Those Rafidis who give Superiority 
to Sayyiduna ‘Ali 4 to others (i.e. the Shaykhayn) are 
innovators, 137 


It is in Fath al-Qadir, “Those Rafidis who give superiority to 
Sayyiduna ‘Ali 2: over the first three Caliphs are innovators." 
This has also been mentioned in al-Bahr al-Ra‘iq! and in 
Majma‘ al-Anhur'™. 


It is written in Sharh al-Nuqayah, “The Imamah (leading the 
congregational prayer) of those who give superiority to 


———————— 
134 Ghunyat al-Talibin, Fas! Fi al-Rafidah, vol. 1, p. 180. 
135 Sharh Qasidah Bad’ al-Amali under verse #34. 
136 Al-Sawa ‘iq al-Muhriqah, pp. 90-91. 

137 Khuldsah al-Fatawa, Kitab al-Salah, vol. 1, p. 149. 
138 Fath al-Qadir, Kitab al-Salah, vol.1, p. 304. 

139 Al-Bahr al-Ra’‘iq, Kitab al-Salah, vol. 1, p. 611. 


ie : p. 163. 
140 Majma‘ al-Anhur Sharh Multaqga al-Abhur, Kitab al-Salah, vol. 1,P 
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a 


rr 


i a to the Shaykhayn is abominably disliked 
q ‘All 


abi states, “He who just believes in the 


gmah Tbr “4s “Aly a (and does not disparage the 


e innovators.’ !* 


“Ajial-Lakhnaw! writes in Rasa’il al-Arkan, lows 
ose Shi'as who give preference to Sayyiduna Ali 

the Shaykhayn but do not disparage ee Hike the 
sayy then although to pray behind them is permissible, it 


‘s severely disliked (Karahah Shadidah)'*."1*4 
] 


‘Abidin al-Sham! writes in Radd al-Muhtar, “If they 
lieve Sayyiduna ‘Ali to be superior to the 
they disparage the Companions then they are 


sayyid Ibn 
(Rawafid) be 


Shaykhayn or 
innovators not disbelievers. !*° 


oS tein dai 


“Jami al-Rumiz (Ima 
Imam al-Qahastani 
ri al-Mustamili, p. an orem ie 
ta notes yf a ae has to be repeated. 
5 p “arkan, al-Risalah al-Ula fi al-Sala 
Add al-Muhtar, Kitab al-Nikah, vol. 3, i — 
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Question: 


Abi ‘Umar Ibn ‘Abd al-Barr, the auth 
Ist?'ab, wrote that there were a small p in 
Companions who regarded Sayyiduna _ 
the most superior. 


Of qj. 
ber of 
| & as 


Answer: 


“Surely we are from Allah and surely we hay 
return to Him, What is the state of a man es 
hastily accepts the most hidden, weak and .— 
fetched statement only because it is od 
supportive of his stance, while not accepting the 
most apparent and the most robust, strong, 
unequivocal and evident statements only 
because it contradicts his stance!” 
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a 


Jaim is Baseless: 

we have to realise the fact that 
eat Imams and Muhaddithin who came 
‘me of Abu «mar Ibn ‘Abd al-Barr. A significant 
knowledge and narrations have been 
smitted from these earlier scholars, 
benefitted. 


religious 
y and tran 
‘Abd al-Barr also 


sibilities: 
Aba ‘Umar Ibn ‘Abd al-Barr, 


n which reached 
believed Sayyiduna 


ratio ; 
1, The nat mber of Companions 


. ta few nu 
eating erior of all the Companions, was indeed known to 
‘Ali ~ scholars, yet somehow they all colluded in hiding it 
the ea 
- Allah forbid! 


ted, then we are faced with a great 
s such a claim entails doubting one’s faith! Have you 
t the whole religion, including the Holy Qur'an 
and the Ahadith were passed down through the earlier 
scholars? If we believe that they all colluded in hiding one 
narration then this would mean that security and validity 
(aman) has been removed from our religion. How would we be 
sure that many verses of the Holy Qur’an and Ahadith have not 
been hidden in the same way? And this is the religion of the 
Rifidis who believe that the Companions have manipulated and 
changed some of the verses of the Holy Qur’an. We ask Allah to 


safeguard us from such insinuations! 


if this notion is accep 


difficulty a 
not realised tha 


2. Let us assume that such a narration did indeed reach them. 
The luminary scholars scrutinised the narrations and agreed 
upon its fictitious nature; thus they disregarded it and did not 
believe it interfered with the earlier established consensus. 
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How can we take a single (Abu ‘Umar | 
statement on board by disregarding 
hundreds, nay, thousands of earlier scholar 
reasons why such statements are baseless. 


bn ‘Abd 


he State 
s? This is 


Barry 


Ments of 


One OF the 


Reason 2: Let us assume that the statemen 
There is a possibility that the earlier lumin 
alerted about such a narration but only a 
already been established. No doubt 
statement after the establishment of a co 
invalid and unacceptable, 


CIs indeed 0 
ary scholars 


Und, 


any rOntradictory 


nsensual Pinion jg 


The other possibility is that this disagreement wa 


or S befor 
consensual opinion was established but after their es 


7 research the 
superiority of the Shaykhayn was made apparent to them 


thus they returned (ruji‘) to the consensus rendering 
continuation of an opposing position redundant Take for 
example, the companion Sayyiduna Abii Juhayfah Wahab al. 
Khayr # who initially deemed Sayyiduna ‘Alj *¢ as the most 
superior until Sayyiduna ‘Ali 2: himself inspired in him the truth 


and thereafter he affirmed the superiority of the Shaykhayn, 


Reason 3: Let us believe that such a disagreement did exist 
from the very beginning. But such an unusual, rare (nadir), 
defective (majruh) and weak (da‘if) disagreement does not 
affect the consensus. 


By Allah do justice! If we believe that any statements 
contradictory to the consensus can be accepted or rejected by 
anyone, then two-thirds of the Islamic rulings would be 





146 j,e. to those few who had previously held the opposing position. 
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' ause you will find narrations, which form 
ed. This ® a free from apparent contradictions 
ts, as being very few and far 


many of the agreed upon pillars of our 
e believe as being integral to our faith, 
as sily find the most-rejected, defective, 
; mm: to contradict any one of these. The 


oot tain literally everything: 


hooks con | 
do? There are individuals who want to dwell into 
n we Gv: 


ct statements like Allah says, “As for those in whose 
they pursue the indistinct part, desiring to 
nd seeking its (wrongful) interpretation.” 


What Ca 
such incorre®" ® 
nearts is deviation, 


cquse thereby sedition a 
(3:7) 

There is a difference of opinion as to the authenticity of the 
yadith, “For whomsoever | am master (mawia), ‘Ali is also his 
master”. The majority of the scholars regard this to be an 
juthentic narration whereas Imam Abt Dawud and Abu Hatim 
l-Razi possess a different opinion. So | ask, if someone does not 
regard the Hadith as being authentic, would you excuse such a 
person for not deeming Sayyiduna ‘Ali 2 as a master of the 
believers? Of course not. You would argue with such people and 
become enemies if they persisted. Then why do you not adopt 
the same approach with the narration contradicting the 
superiority of the Shaykhayn? 


Reason 4: The narrations of some Companions, from whom Ibn 
‘Abd al-Barr quotes that apparently portray them as holding 
Sayyiduna ‘Ali # as the most superior, are not clear with 


regards to whether the Superiority mentioned in them signifies 
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an ‘absolute’ (kulli) superiority or a 


‘Partial’ (j,,,° 
and those narrations signify partial s Yuz ) sy 


Uperiority, Periority 
Rebuttal 1: It is known that save for Six or seye 
all of the other Companions agreed upon the sy 
Shaykhayn. There are innumerable Ahadith in ¢ 
that rationally, itis impossible for the 


n Companion, 
Periority of t ' 


to slander him. 


Rebuttal 2: In the very narration cited by Aba ‘Umar 
Ww 


apparently support the superiority of Sayyiduna ‘Ah hich 
body of the Hadith ends with the words that those Sdinnen the 
lOns 


would say, “Indeed Sayyiduna ‘Ali (44) was the first to ace 
ept 


Islam.” This indicates the fact that the inter 


pretation” of the 
scholars is supported by this Hadith itself. 


Rebuttal 3: We will, Allah Willing, prove in Part C that the 
Caliphate of Sayyiduna Aba Bakr al-Siddiq % was due to his 
absolute superiority. Sayyiduna ‘Umar and other 
Companions proved his superiority, and the allegiance took 
place for this reason. It is also apparent that among these 
Companions were those from whom Ibn ‘Abd al-Barr took the 
rare contradictory narration. If they were against the 
superiority of Sayyiduna Abu Bakr @& then surely being the 
blessed Companions, and not fearing the outcome, they would 
have made their stance clear. You must have heard the saying, 
“The one silent from telling the truth is a dumb Satan.""48 Allah 
forbid! How can we slander the great Companions with such 





147 That this superiority is juz’ (with regards one aspect and not absolute) 


148 Nur al-Anwar, Bab al-Ijma‘, p. 231 - ; 
Kashf al-Asrar ‘an Usiil Fakhr al-Islam - Bab al-ljma‘, vol. 3, p. 34 
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i) acknowledged the superiority 


als 
doubt, they 
HO”. aba Bakr 

cus ai Ba 
. test evidences to prove our — 
‘Abd al-Barr, Just as he has cite 

ted narration on this subject matter, 
n 


ntrary to the majority in regards 
ons over all the other 


predecessors 


of the ere4 
uta ; of Aba ‘Umar an 


so written CO | 
f the Compan! , 
there are some pious 


ception of the Companions of Badr si 
rior to all the other Companions an 

— las this innovated belief using evidences 
not “ar comet to his ideology nor bear any 
7 to his argument! 

answered saying that those evidences do not 
aon From those evidences is the narration, “A 
are one practising (Islam) shall be rewarded 
"149 which we mentioned in Part A8 - 


relevance 


The sch 


contradict 0 
day shall come tha 


rd of fifty people, 7 ed | 
v9 s Groups in relation to the issue of Superiority. 
e 


the words of Ibn “Abd al-Barr are deemed to be based on 
‘partial Virtue’, which protects him going against the consensus 
and the majority, making the doubters unable to use his words 
to prove their own stance - this is evident by the understanding 
of his words that there is a consensus upon the superiority of 
Shaykhayn (as mentioned in al-Sawa‘iq); or secondly, his words 
are deemed to be in reference to ‘Absolute Virtue’, which means 
we have to believe that he was heedless of the meaning of 
Absolute Virtue as mentioned to us by the great scholars. In this 
instance, his statement will be merely baseless. 


a 


sae tb Tiraidh Kitab al-Tafsir Min Surah al-Ma’idah, Hadith #3069, vol, 
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The reader is advised: 


in their Works, Th 
ehood we take Up the Positi 
On of 


Anythin ich j 

“ iis | § which j 

(that of the majority) beliefs will be “etaa ee, CO thei, 
Nd falsifie 


salvation is in adhering to the majority 

Slip of an individual in turn goes against ie sae 
to deem the words of Ibn ‘Abd al-Barr ase den 
to believing that some of the blessed Dies 
contrary to the Ahadith and the majority. 


majority of the scholars. th 
e 


d ang 
“ Old onty a 
JOrity. It js Safer 
€Ous as OPpos 

| ed 
Panions held g belief 


Argument 5: Of the six Companions from whom Ibn ‘ 
Barr has narrated the superiority of Sayyiduna ‘Ali : * - 
Sayyiduna Abi Sa‘id al-Khudri and Sayyiduna fate Ibn ne 
Allah «>. These are from those Companions who themsely 3 
have narrated the superiority of Sayyiduna Abi Bakr a Sid 
#, directly from the Prophet #. | 


Sayyiduna Abi Sa‘id al-Khudri and Sayyiduna Jabir Ibn Abd- 
Allah «= narrate that the Messenger of Allah has said, “Abi 
Bakr and ‘Umar are the leaders of the elders of Paradise of al 
those who came before and those who are to come after except 


the Prophets and Messengers.” !°° 


-Allah « himself narrates, “The sun has 


Sayyiduna Jabir Ibn Abd 
ior to Abii Bakr #."" 


not risen upon any of you who is super 


_————————————— 
150 Musnad - Imam Ahmad Ibn Hanbal, H 
151 Tarikh al-Khulafa’, p. 35. 


adith #602, vol. 2, P- 174. 
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yyiduna Jabir 4, the Noble Prophet & 
Allah has not made the like of 


1] come the one, | : 
ntercession will be 


y of Judgement his i 
sion.” Sayyiduna Jabir & says that shortly after, 
Bakr al-Siddiq = arrived and the Prophet of 
‘m, kissed his forehead and embraced 


er narrations which we shall mention in the 
oubt this has made it clearer that those 
cited by Ibn ‘Abd al-Barr believed in the Partial 
iyyah) of Sayyiduna ‘Ali 4 otherwise there is 
ave made the stance of two of those 
d is there to mention the 


companions ©" 
yirtue (fadilah Ju 2 
contradiction: When we h 
Companions clear, then what nee 
stance of the other four? 


e narration of Aba ‘Umar (Ibn ‘Abd al-Barr) is 
defective narratively (Riwayatan Ma‘lal) and unacceptable 
textually (Dirayatan Ghayr Magbil). Accepting (the narration) 
is to disrupt the protection of the Companions’ honour (Hifz-e- 
hurmat-e-Sahabah sey ‘Adul) and the words of the Companions 
signify partial superiority (Fazl-e-Juz’T par Mahmial).” 


In short, th 


By the grace of Allah, we have brushed off all possible dirt from 
the cloak of Ijma’. To bring down the Definitive Consensus (al- 
lim al-Qat‘t) that exists on this matter to Speculative 
Consensus (al-Ijma‘ al-Dhanni), as some scholars have done, is 
incorrect. 


When the consensual definitiveness is proven, it establishes the 
definitiveness of the superiority of the Shaykhayn. This is our 


a Reeererieteetgtemntitnbiniieiec dict ssa 


“Turith Baghdad, vol.3, p. 123 
veda Dima h . mila) . « = =] CAaz - 
£3398, Vol, 30, ~ ts Asakir), Dhikr ‘Abd-Allah wa Yuqal ‘Atiq, Hadith 
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stance and the P 
tance of o 
T 7 ° ur teac 
— a despite a few of the orig Of the Share 
ition held by the Imam of the me rime, 
~sunna 


al-Hasan al-Ash‘ari!53 i 
Ashari™ iy by deeming it to be specu] 
Cu ative 
FAll 


permits, I shall dwell into thi j 
anne 0 this subject Matter furt 


even if for the sake of argument, the c 

it is still useless to the Tafdiliyyah ie 

mre e Tafdiliyyah and Sanfaddiyyah 

ne ce these deviant sects as being disbelieve We dono, 
unce them as being innovators, The hunk . but we ga, 

; a etl that the denier of the Prophetic Ascensj have also 

© the heavens as being an innovator, nabtthStanding (Mir 

jenny up to Bayt al-Maqdis (al-Isra’) has been pr —— 

definitive evidence. aie 


PeCulatiye 


Allamah Tahir (al-Fattani al-Gujarati) mentions th 

opposing a_ single-chai “a 
) g ngle-chain narration (khabar wahid) is ay 
innovator, even though single-chain narrations do not establish 
definiteness.'** Moreover, considering them as ‘innovators’ has 


been explicitly mentioned by the earliest scholars as mentioned 
previously. 


My master, Shaykh Abu al-Husayn Ahmad-e-Nuri elegantly 


says, “If the issue of Tafdil is decisive (Qat‘i) then itis regarded 
as compulsory (Fard), and if speculative (Dhanni) then it is 


regarded as necessary (Wajib), and to go against both is agrave 


————— 
titi in Tadrib al-Rawi, mam Ibrahim ibn Musa ibe 


rah wall Tadhkirah, Imam 


153 [mam Jalal al-Din al-Suy sme 
Ayyub, Imam Zayn al-Din al-‘Iraqi in Sharh al-apsira ne “e 
al-Sakhawi in Fath al-Mughith, Shaykh ‘Abd al- Aziz Pirharw! uae 
Kalam, al-Imam al-Rabbani Shaykh Ahmad Faruq Sarhindi mre te 
Thani” in his Maktubat have all cited that re esc _ 

Eee 2 e). 
the position that the consensus (ijma’) is qatt (de initiv 
y ar ~ Fasl fi al-Sahabah - Vol. 5, P. 739 
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jib only because it is 
“Though the Wajibat 

(daruriyyat) of 
ot be penalised?” 


e to omit a Wa 
gave was, 
from the ‘Necessities 
mits a Wajib still n 


e Innovators 


warning against th 
a fear Allah and His Prophet & and have mercy upon 
ne da path different to the Muslims. Perhaps 
ments and 


a sn. Do not trea 


our ears have not yet hea 
‘ct those who g0 a& 


rd of the severe punish 
inst the consensus and the 


e supported the 


ings agains 
wo otherwise you would not hav 
Ze hae nor would you have carried such a great calamity on 
jnno 
your head. 
he Innovators are:] 


{among the textual warnings against t 
“And whoever opposes the Noble Messenger after the 


Allah says, 
right path has heen made clear to him, and follows a way other 
than that of the Muslims, We shall leave him as he is, and put him 


in Hell: and what a wretched place to return!” (4:115) 


The Prophet of Allah # has said, “Allah will never allow my 
Ummah to unite upon misguidance and incorrect beliefs. Allah’s 
mercy, blessings and protection are with the largest group of 
Muslims. And he who deviates from this largest group of 


Muslims will be thrown into Hell.”155 


besarte END the 


55 Al-Mu oY ‘ 
Stadrak ‘ald al-Sahihayn, Kitab al-‘Ilm, Hadith #399, vol. 1, p. 316. 
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In another narration, “He who deviates from the largest group 
of Muslims, even as much as a hand span, has himself cyt oie, 
connection with [slam."15° 


“There are three types of people who will be disregardeq On the 
Day of Judgement (i.e. will be summarily cast into Hellfire) 
(From among them is the) one who deviated from the ini 
disobeyed his leader and died in that state.”157 ' 


The Prophet of Allah # has said, “One prayer to another, one 
Friday prayer to another, one Ramadan to another obliterate 
the sins committed in between them.” Then the Prophet * said, 
“Except for three types of people; a polytheist, someone who 
breaks his allegiance with the leader without any (valid) reason 
and someone who leaves the Sunnah.” He #: then Said, “Leaving 


Sunnah means to leave the group.”!58 


The Beloved of Allah & has said, “The one who desires a place 
in the centre of Jannah must stick to the group since the devil js 
with a single person, and he is far from two people.”159 


In another Hadith, “Verily Satan is the wolf (enemy) of a man 
just as the wolf is (the enemy) of a flock. He seizes the lonely 
sheep; the one sheep going astray from the flock or the one 
away from the flock. So avoid the divergent paths (that are 
clearly detached from the Sunnah and the Majority); it is 
incumbent upon you to remain with the Majority.”16° 





156 Ibid. Hadith #409, vol. 1, p. 319. 

157 Ibid. Hadith #419, vol. 1, p. 322. 

158 |bid. Hadith #420, vol. 1, p. 322. 

159 [bid. Hadith #395, vol. 1, p. 314. < 

160 Musnad - |mam Ahmad Ibn Hanbal, Musnad al-Ansar, Hadith #220990, vol. 


8, p. 238. 
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ahadith mentioned in this regard are Many, and as you 
qThe vead earlier, the scholars consider the Tafdiliyyah as 
Se eet so abstain from them. If you Stay with them then 
att !| be part of the calamity, “How base it is to he called q 
seal after being a Muslim” (49:11); how evil is it to be called 
s innovator” after being a Muslim! 
rhe Messenger of Allah # has said, “The people of innovation 
jrethe worst of mankind (khalq) and the beasts (khaligah).”%61 
je. the entire creation) 


The Prophet of Allah # has said, “The people of innovations are 
the dogs of the Hellfire.”162 


The Beloved of Allah # has said, “My nation is going to splitinto 
seventy-three sects, and all of them will be in the Hellfire except 
one. And that (saved) group is al-Jama’ah (The majority),"163 


In another narration someone asked, "Who are they (the saved 
sect), O Messenger of Allah?" He & replied, “They are those who 
follow my way and that of my Companions,”164 


The Mercy of the Universe #: has said, “My curse and the curse 


of Allah is upon six types of people and the supplication of a 
Prophet is always heard. (From amongst the six) is the one who 
leaves the (way of the) Sunnah.”165 


Se eee 


‘61 Al-Sunan al-Kubra (al-Nasa’l), Hadith #3566, vol. 2, p. 313. Meaning of 

ri and khaliqah have been taken from Majma’ Bihar al-Anwar - Kha’-Lam- 
af. 

‘© Kanz al-‘ Umma, Hadith #1090, vol. 1, p.121. 

‘3 Sunan Abii Da’tid, Bab Sharh al-Sunnah, Hadith #3981, vol. 2, p. 196. 

164 Sunan al-Tirmidhi, Kitab al-Iman, Hadith #2650, vol. 4, p. 292. 

165 Al-Mu‘jam al-Kabir, Hadith #2883, vol. 3, p. 127. 
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“Allah has veiled repentance (tawbah) from the innovator until 
he denounces the innovation.”!®¢ In other words, if he leaves 
this world in the state of innovation, nen he will die withour 
sincere repentance and thus, without forgiveness, 


“Allah does not accept a (good) deed of an innovator un 


til he 
leaves the innovation.”!©7 


“Allah does not accept the prayers, fasts, alms, Hajj, ‘Umrah 
Jihad, neither obligatory nor voluntary acts of Worship of 4 
innovator and he leaves the fold of Islam just as easily as , 
strand of hair is removed from dough.”!68 


In another narration, “When an innovator dies, Isl 


Mm has 
triumphed and achieved victory.”169 


These Ahadith are, by the Will of Allah, sahih (authentic) or 
hasan (sound), except the first one whose chain is da’if (weak), 


[Then the Imam mentioned the rulings of those who regard 
Sayyiduna ‘Ali 2 to be superior to the Shaykhayn (the 
Tafdiliyyah) and of those who believe Sayyiduna Aba Bakr al- 
Siddiq 2 to be superior in one aspect and Sayyiduna ‘Ali # in 
other aspect (the Sanfaddiyyah). He mentions that praying 
Salah behind them is severely disliked (makrah).] 


sss 


'66 Al-Mu jam al-Awsat, Hadith #4202, vol. 3, p. 165. 

'©7 Kanz al-‘Ummal, al-Kitab al-Awwal, Hadith #1099 

168 Sunan Ibn Majah, p. 38. 

169 Kanz al-‘Ummal., al-Kitab al-Awwal, Hadith #1100, vol. 1, p. 122. 
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section B2: The Verses of the Holy Qur’an 
e 


ofs from the Holy Qur'an on the excellence, high rank and 
use superiority of the Shaykhayn. 
0 


verse 1: Allah says the most honoured in His Sight are the most 


pious: 


wee. a “res 33 F 84977 2772 Ce 74 9 
WOM Dis LUSS Gsat 9 F135 S54 
,- 977' Go Vee | vs 
Ons pale alo) oO auloss 
« .Indeed the most honourable among you, in the Sight of Allah, 
is one who is the most pious.” (49:13) 





And in another verse Allah has called Sayyiduna Abu Bakr al- 
Siddiq 2 as the most pious and God-fearing: 


OLA oils SO55 KNEES BIL 


& ' 497" mr: § Sr — 


Pou) 3 FMN455 455216515) 

“He - the most pious - will be kept far away from it [Hell]. Who 
gives his wealth in order to be pure. And no one has done a 
favour to him, for which he should be compensated. He desires 
only to please his Lord, the Supreme. And indeed, soon he will be 
very pleased.” (92:17-21) 


So combining the meanings of both verses we learn that 
Sayyiduna Abii Bakr al-Siddiq 2 is the most honoured in the 
Sight of Allah. 
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Point 1: Those scholars who used this verse to Prove 
superiority of Sayyiduna Abi Bakr al-Siddiq & have illustra 
to us that the factor for determining a person's exceljen, 
status is by reference to his piety and closeness to Allah. 


the 
ted 
€ and 


Point 2: This verse also denotes the exaltedness of Sayyiduns 
Aba Bakr’s (@) Wilayah (sainthood) as the most honour able " 
the Sight of Allah is the one whose Wildyah is the greatest 


Point 3: The word Atqa (most pious) does not denote 
(pious) as some have assumed. See for example the tafs 
Shah ‘Abd al-‘Aziz al-Dihlawi'”° for a refutation of Suc 
unjustifiable claim. 


Tagi 
Ir of 
h an 


Verse 2: Allah has praised those who excel in good deeds (Sabj 
bi'l-Khayrat): q 


EES Clee po tetas 


OHSS eB soOUs BIG OIL SL robe 5 LasEs L ; 
“We then made Our chosen bondsmen the inheritors of the Book: 
so among them are those who wrongs themselves; and among 
them are those who traverse the middle ground; and among 
them are those who, by the command of Allah, surpassed others 


in good deeds; this is the greatest favour.” (35: 32) 


And it is proven from numerous Ahadith and sayings of the 
Companions that Sayyiduna Abu Bakr al-Siddiq & was the one 
who surpassed all in good deeds. Therefore this also proves that 
he is amongst the most praiseworthy of this nation. 


Sayyiduna ‘Abd-Allah Ibn Mas‘tid # narrates, “I was in the 
Masjid (al-Nabawi) praying when the Messenger of Allah & 





170 Tafsir Fath al-‘Aziz, under 49:13. 
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accompanied by Sayyiduna Abu Bakr and Sayyiduna 

_», | was sat making supplications when the Prophet of 
anes <aid, ‘Ask and it will be given to you.’ Then the Prophet 
w said, «whoever wants to read the Qur'an as fresh (as when it 
was revealed), then let him read according to the recitation of 


bn Umm ‘Abd’. 


Then I went to my house. Sayyiduna Abu Bakr al-Siddig & came 
to my house to convey the glad tiding. Shortly after, came 
sayyiduna ‘Umar < as Sayyiduna Abu Bakr & was leaving my 
house and found that Sayyiduna Abi Bakr & had already 
conveyed the glad tiding before him. Sayyiduna “Umar 2; said 
to Sayyiduna Abu Bakr 4, ‘Indeed you always greatly excel in 
good deeds (‘Innaka la-Sabbagq bi al-Khayr’)'.”172 


In another narration Sayyiduna ‘Umar & said, “O Ansar 
(Helpers)! O community of Muslims! The most worthy of taking 
care of the affair of the Prophet of Allah 4 is ‘the second of the 


two when they were in the cave’ whose excelling in goodness is 
clearly manifest. (al-Sabbag al-Mubin),"173 


Sayyiduna “Ali 2 says, “By Allah! We did not seek to excel each 


other in doing good, except that Sayyiduna Abi Bakr had 
already excelled us in doing so."174 


The Prophet &: narrates that Sayyiduna ‘Umar Ibn al-Khattab & 
said to him #, “I have not excelled in any good deed except that 
Abi Bakr #: excelled in it before me.”175 


a 


71 Sayyiduna ‘Abdullah ibn Mas’tid & 

"2 Musnad Abu Ya‘ld, Hadith #16 and #17, vol. 1, p. 29 

"3 Sahih Ibn Hibban, Hadith #415, vol, 1, p. 321. 

"4 Al-Mu‘jam al-Awsat, Hadith #7168, vol. 5, p. 231 

5 Kanz al-‘Ummal, Kitab al-Fada’il, Hadith #35616, vol. 12, p. 223. 
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How lofty it is that the Sublime Prophet #& himself js narratin 
from Sayyiduna ‘Umar that ‘our Abi Bakr is the one _ 
0 


excels all in good!’ 


Verse 3: In another verse Allah praises Sayyiduna Abj Bakr. 
using the words, Uli al-Fadli minkum (the most superior = 
of you): 


5 Peer cyete (IEE | FOE ocurtue of Z 
SSCS Gol ON das Me Laan | ish 


23 
eS SBE ats GAO abl 3885 CS Oed WRISTS hic 
“And let not those who possess superiority among tei: - 
possess capacity, swear not to give to the relatives and the 
needy, and those who emigrate in Allah's cause; and they should 


forgive and forbear; do you not like that Allah may forgive you? 
And Allah is Oft Forgiving, Most Merciful” (24: 22)). 3 


The Qur'an does not say, ‘The most superior’, but rather, ‘those 


who possess superiority among you’. In other words, all the 
Companions are superior but Sayyiduna Abu Bakr al-Siddig 2 
is the most superior of them all. 


The masters of servants are many, but the real one who is the 
master of all masters. 


The Mother of the Believers, Sayyidatuna ‘A’ishah «2 narrates, 
“When Allah gave the declaration of my innocence, (Sayyiduna) 
Abi Bakr 2, who used to provide for Mistah Ibn Uthathah for 
he was his relative, said, 'By Allah, | will never provide Mistah 
with anything because of what he said about ‘A’ishah.’ But Allah 
later revealed, ‘And may not those who possess superiority 
among you and possess capacity, swear not to give to the relatives 
and to the needy, and those who emigrate in Allah's cause; and 
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nould forgive and forbear; do you not like that Allah may 
they ° you? And Allah is Oft-Forgiving, Most Merciful’ (24:22). 
(Sayyiduna) Abu Bakr 4 said, ‘Yes! By Allah! | would 


another interesting fact is that though there were numerous 
companions who possessed more wealth than Sayyiduna Abi 
gakr 2%, his wealth is known as Afdal al-Amwal (the best wealth) 
sit gave the most benefit to Islam and that is why the Prophet 
of Islam & said, “(Abi Bakr) is the best from the Muslims in 
terms of (the benefit of) wealth.” 


verse 4: In another verse, Allah says: 


77bcr IP 4 WF Aw GE" 7 at, 5 
OOK! PONE Coe rs Gigl EEK 

“And those who brought this truth and those who confirm it - it 
is they who are the righteous.” (39: 33). 


Sayyiduna ‘All 2 says that the ‘one who brought the truth’ is the 


Prophet of Allah & and the ‘one who testified to it’ is Sayyiduna 
Abu Bakr al-Siddig 2.177 


The excellence of Sayyiduna Abii Bakr al-Siddig # is established 
twofold from this verse: firstly, by all of the Companions being 


pronounced as being righteous and secondly, by being referred 
to specifically. Furthermore, his name is mentioned 


immediately following that of the Prophet of Allah's &. The only 
person who would be able to comprehend this honour is the 
one who understands the status of the Prophet of Allah 2 that 


a 


176 Cone rem 
sh ae al-Bukhari, Kitab al-Shahadah, Hadith #2661, vol. 2, p. 200. 
anz al-‘Ummail, Hadith #4576, vol.2, p. 207. 
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same quality. he 


Verse 5: It is in the Holy Qur’an that those who SPent the; 
wealth in the way of Allah before the conquest of Makka eir 


wealth after the Conquest: their 


"228 


49 4 7 sre I\CIR A “72u2 Ad i £27 945 
NRE Co ied aos abel lS WSs eels CTC TC IAN tae 
| ow gee, 
$ Se < -eerente F) 2 ee 74 28s 987 
A Osasd Ly ab IGM ALIES IE glycs 9.055 : 


IU Gs 
“Those among you who spent and fought before the Conquest if 
0 


Makkah are not equal to others; they are greater in rank th 
those who spent and fought after the conquest; and A ila 2 
promised Paradise to all of them; and Allah knows well so 
do.” (57: 10) _ 


Those who are aware of the early periods of Islam certain] 
know that the one who at the very critical moments risked a 


life and spent everything he had for the sake of Islam Was non 
other than Sayyiduna Abi Bakr al-Siddig 2:. 


Verse 6; Allah says: 


db plead S\ aN ya! 
“Guide us on the Straight Path.” (1:5). 


In the commentary of this verse, the great Tabi‘l scholars 
Sayyiduna Khwajah Hasan al-Basri @ and Sayyiduna Abii al- 
‘Aliyah & say, “The (way of the) Prophet of Allah 4 and his two 


Companions (Sayyiduna Abi Bakr al-Siddiq and Sayyiduna 
Umar «*) is the straight path,” 178 





'78 Al-Nukat wa al-‘Uydn, Sirah Yanus, verse 25, vol. 2, p.165. 
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mes clear from this verse and its commentary that the 
0 


ir bec “a Companions are not only the leaders of the whole 
(wo — but also the leaders of the rest of the Companions, 
Com 


ll are supplicating to tread upon their path. 
as 


verse 7: The Qur’an calls Sayyiduna Abt Bakr al-Siddiq and 
sayyiduna ‘(mar «as ‘Virtuous believers’: 
oPagb Ses SL IO 3 Oaks 5s Ba 
« indeed Allah is his (meaning His Prophet's #:) Guardian, and 
Jibra’il and the virtuous believers (Shaykhayn) are also his aides; 
and in addition the angels are also his aides.” (66:4)| 


in the commentary of this verse, the Prophet of Allah # said, 
“The ‘virtuous believers’ are Abu Bakr and “Umar.” 


According to the recitation of the leader of Quranic Reciters, 


Sayyiduna Ubayy Ibn Ka‘b, the verse was, “...the virtuous 
believers Abu Bakr and ‘Umar are also his aides..."*”° 


Sayyiduna ‘Umar 2: said (the full wording of the Hadith is 
mentioned later), “....Messenger of Allah! Why should you be 
troubled by that matter? And if that has happened, then verily 


Allah is with you, His angels, Jibra’il, Mika’il, | and Abu Bakr and 
the believers are with you.’”!8° 


Shaykh ‘Abd al-Ra’iif al-Munawi writes in al-Taysir Sharh Jami 
al-Saghir, “Meaning: they are the most elevated among the 
Muslims in terms of attributes, and their status and rank is the 
greatest and loftiest after that of the Prophets."!"" 





"9 Tafsir al-Durr al-Manthar, Sarah Tahrim, verse 4, vol. 8, p. 223. 
180 Sahih Muslim, Kitab al-Talaq, vol. 1, p. 480. 
181 Fayd al-Qadir, Sharh Jami‘ al-Saghir, Hadith #4985, vol. 4, p.251- 
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Verse 8: Allah mentioned the excellences of those who POssege 
knowledge: 


vere? Br, ka pit e* 40? 67 C999 yg eG 69? bx: ¢ 
SLIM ighal SGA) “SION order NGL hs 1 
“Proclaim, “Are the knowledgeable and the ignorant equal?” 


is only the people of intellect who heed advice.” (39. 9) 


Verse 9: In another place He - Most Exalted - says: 
@» < -o9eserr Fly ize 77 9 oe 29 G2 9S, BPI Lg © 94 
ORS OMY, cals cds oballly’s Crs Selsel C2 Sahlga 
“Allah will raise the believers among you and those given 


knowledge to high ranks; and Allah is Aware of your deeds” 
(58: 11) 


Undoubtedly, the two blessed Companions were the Most 
knowledgeable. 


Verse 10: The Qur’an testifies to the truthfulness of the 
Emigrants (Muhdajirin): 


Cie 5 silo ORY oellsl 5 sale cele BiS Ge ae Nery 
S wee 644 BE OS 4eterurr' “3 te 
SOP pS AIS saulOs pay 
“And (the booty is) also for the poor migrants who were 
expelled from their homes and their wealth, seeking Allah's 
Munificence and His Pleasure, and aiding Allah and His Noble 


Messenger; it is they who are the truthful.” (59: 08), 


The verse testifies to the truthfulness of the Emigrants, and it is 
the consensus of the Emigrants on the fact that the most 
superior are Sayyiduna Abt Bakr al-Siddiq and Sayyiduna 
‘Umar ; very few will be those who did not explicitly or 
implicitly mention their superiority. 
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ee ees eee 


— al-Basari # (as mentioned in al-Tafsir al-Kabir) 
;mam — Aba Bakr Ibn Abi ‘Ayash 4 (as mentioned by Imam 
and mn _|-Baghdadi) have proven the Caliphate of Sayyiduna 
ree al-Siddiq 2 using this verse. This is because the 
ane all agreed to.cal him hs Caliph of the Messenger of 
wah 2" and the Qur'an bears testimony to their truthfulness. 


This has 250 been mentioned by Ibn Kathir and ‘Allamah Ibn 
Hajar al-Makki in al-Sawa‘iq. 


My friend! You have just witnessed the Qur’an bearing 
testimony on the virtue and superiority of the Shaykhayn. There 
is nothing greater than the Holy Qur’an. Leave the unsound 
reasoning, imperfect intellect and submit to the verses of the 
Holy Qur'an. 
ef Fr eee 62. Pe ce. 6 2. 26 2 2 o: 4 23S 

Oye get aS 4S eS ah Gok oe Olas 9 
“Falsehood cannot approach it - neither from in front of it nor 

from behind it; it is sent down by the Wise, the Most 

Praiseworthy.” (41:42). 


Furthermore, Allah says, 


L ‘ A {7% o< he ve 922°22 a, 
ail SI Sas Gals SAS \les 


“me 


“And whatever you may differ upon, the final decision therein 
belongs to Allah; such is my Lord - | rely on Him; and towards 


Him do I turn.” (42:10) 


If you do not listen to the Words of Allah how then will you 
listen to the words of others? 
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bGssae all's shodlal 


“Only His is the command, and it is towards Him that you w 


ill be 
returned.” (28:88) 
SOLAN GL aul pai 
“Is not Allah the Greatest Judge of all judges?” (95:8), 
Page | 58 


¥ 


’ 


section B3: The Prophetic Sayings (Ahadith) 
- dith proving the superiority of the Shaykhayn. There are too 
<i to i exhaustively here. Thus, only a few are mentioned 
a 
‘erewith 
Hadith 1: The Companions would say, “During the lifetime of 
she Prophet , we would say that the best from this community 
after the Prophet # is Sayyiduna Abu Bakr, then Sayyiduna 
qjmar Ibn al-Khattab, then Sayyiduna “Uthman Ibn ‘Affan”!82 2 
The Prophet of Allah 4 heard these words and did not refute 
them (the ‘Silent Approval’ (Taqriri) Hadith]. 


Hadith 2: The Prophet of Allah 2% has said, “The Sun has not 


risen or set upon anyone more superior than Abi Bakr except 
that he was a Prophet.”!83 (2) 


Hadith 3: The Prophet of Allah 2 has said, “The Sun has not 
risen over any of you who is better than Abii Bakr.”!84 (2 


Hadith 4: The Beloved of Allah 2% has said, “Rah al-Qudus, 
jibra’il S881 came and informed me that the best from my nation 
after me is Abii Bakr."185 


Hadith 5: The Prophet of Allah #8 has said, “Abi Bakr is the 
best of all people except the Prophets,” 186 


sails 


= Al-Mu‘jam al-Kabir, ‘Abd-Allah Ibn ‘Umar «Hadith #13132, vol, 12, p. 221. 
ere al-‘Ummal, Fada’il Abi Bakr al-Siddiq 4, Hadith #36619, vol. 11, p. 
4 Al-Kamil fi Du‘afa al-Rijal, Vkrimah Ibn ‘Ammar, Hadith #276, vol. 5, p. 484. 
sac 4ima’ al-Zawa'id, Hadith #1431, vol. 9, p. 24. 
ac Mu jam al-Awsat, Hadith #6448, vol, 5, p. 18. 

Al-Kamil fi Du‘afa al-Rijal, ‘ikrimah Ibn ‘Ammar, Hadith #32561, vol6, p. 484. 
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th 6: The Prophet of Allah & has said, “No Companion of 3 
nor the Companion of Yasin!87_ has been 
"188 


Hadi 
Prophet or Messenger, 
greater than Abii Bakr. 


Hadith 7: The Prophet of Allah 4 has said, “Jibra’7| (si) —_ 
to me and | asked, ‘Who will emigrate (to al-Ma dinah my 
Munawwarah) with me?’ He answered, ‘Abt Bakr, anq Seva 
going to be the guardian of your Community's affair fons mh 
and he is the best of your Community.’"159 


Hadith 8-9: The Beloved Prophet of Allah & has said, “The best 
of my Community after me is Aba Bakr and “Umar,”190 


Hadith 10: Narrated by Sayyiduna ‘Ali and also by Sayyiduna 
Zubayr Ibn al-“Awwam «that the Master of the Universe 4, has 


said, “Aba Bakr and “Umar are the best of all those who came 
before and those who are to come, the best from the dwellers of 
the heavens and earth, save the Prophets and Messengers."191 


Ahadith 11-15: Sayyiduna ‘Ali 25 has said, “I was with the 
Prophet of Allah #& when Abi Bakr and ‘Umar «» came from 
ahead of us. The Prophet of Allah & said to me, ‘O ‘Ali! These 


two are the leaders of all the old and young from the dwellers 
of Jannah after the Prophets and Messengers.” 





187 A man (named Habib al-Najjar) from the Town advises the people to accept 
the call of the Messengers as mentioned in Surah Yasin. 

188 Tarikh Dimashg (\bn ‘Asakir), vol. 62, p. 427. Subul al-Huda wa al-Rashad, vol. 11, 
p. 247, 

189 Kanz al-‘Ummal, Fada‘il Abi Bakr al-Siddiq s, Hadith #32585, vol. 11, p.251. 
199 Kanz al-‘Ummal, Fada’il Abi Bakr Wa ‘Umar, Hadith #32660, vol. 11, p.258. 

19 Ibid. Hadith #3266. 
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ated by [mam Hasan al-Mujtaba 24192, Sayyiduna Anas ibn 
oan sed sayyiduna Abu Sa‘id al-Khudri #1. 


Hadith 16: Once Sayyiduna Abu al-Darda % was seen walking 
front of Sayyiduna Abt Bakr al-Siddiq 2. The Prophet of Allah 
g said to him, “Are you walking in front of that person which 
the Sun has not risen over anyone better than?”1% 


In a variant, “Are you walking in front of that person who is 
petter than you? The Sun has not risen over anyone better than 
Aba Bakr excluding the Prophets and Messengers."197 


Hadith 17: In another narration, “Are you walking in front of 
shat person who is better than you?” Sayyiduna Abi al-Darda & 
asked, “O Prophet of Allah! (Is he) better than me?” The Prophet 
of Allah & replied, “Better than you and the people of Makkah.” 
He again asked, “(Is he) better than me and the people of 
Makkah?” He <: replied, “He is better than you, the people of 
Makkah and the people of al-Madinah,” He asked, “(Is he) better 
than me, the people of Makkah and the people of al-Madinah?” 


He & answered him saying, “The heavens have not shaded 


anyone nor has the earth carried anyone who is better than Abu 
Bakr other than the Prophets and Messengers.”!% 


eens 


"2 Musnad Imam Ahmad, Musnad ‘Ali Ibn Abi Talib By, Hadith #602, vol. 2, p. 174. 
i Al-Ahadith al-Mukhtarah, Hadith 3226, vol. 1, p. 679. 
*Sunan ibn Majah, Bab Fad! Abi Bakr al-Siddiq, Hadith #100, vol. 1, p. 37. 


oe Al-Mu jam al-Awsat, Hadith #8808, vol. 8, p. 340, Ibid. Hadith 4431, vol. 4, p. 359. 
° Kanz al-‘Ummal, vol. 12, p. 224. 


Kanz al-‘Ummal, Kitab al-Fada’il, Fadl al-Shaykhayn €25 Hadith #36107, vol. 13, p. 7. 
** Ibid. Hadith #36107, vol. 13, p. 7. 
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part C: Further Virtues & Excellences of the 
shaykhayn 


\mam Ahmad Rida «wrote this part in several sections. Only 
three sectons; Section 1, Section 2 and Section 6 have actually 
peen located. This indicates that there were at least six sections 
in this part. Moreover, the Imam writes in one place, “. like it 


will be proven in the section of al-Wazdrah (ministry)” and in 
another place he writes, “In the section of al-‘IIm (knowledge)”, 
however these two sections are not present in the manuscript 


obtained. This suggests that there are in fact more than six 
sections in this part. 


From the sections we have, the great Imam mentions the 
sacrifices and the willingness of Sayyiduna Aba Bakr al-Siddiq 


% to give his life for the honour of Islam and the Prophet of 
Islam # in the first section 


* 


In section two, the physical description of Sayyiduna Abii Bakr 
al-Siddiq @ and some of the instances in which he was present 


with the Prophet of Allah & are mentioned. 


In section six, the great Imam writes about the bond and 


resemblances of Sayyiduna Abu Bakr al-Siddigq 2 to the Beloved 
of Allah 2. Unfortunately, this section is incomplete in the 
manuscript we have. The Imam mentions 6 resemblances. 


A summary of the sections is as follows: 
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Section C1: The Sacrifices of Sayyiduna 
Bakr al-Siddig #% Na Abi 


Ahadith which prove that the readiness of Sayyidung 
al-Siddiq to sacrifice his life for the Prophet of All 


far greater than any other Companion. 


Abii Bay, 
ah wa. 
Allah chose Sayyiduna Abt Bakr al-Siddiq & to ——— 
Beloved #: by endangering his own life. Thousands st Ges His 
worship are not even equal to an hour of Sayyiduna ioe : of 
al-Siddiq’s 4 services. This is true to such an ics = 
Sayyiduna ‘Umar % said, “Abu Bakr’s one day (in the ‘ at 


V . 
Thawr) is far superior to the whole life of ‘Umar.”199 "a 


The way Sayyiduna Abu Bakr al-Siddiq & showed Courage and 
support for the Prophet of Allah & during times of Severe 


difficulties cannot be replicated by anyone, In Proving this 
point, the following Ahadith are cited: 


Hadith 1: Sayyiduna ‘Ali # states, “Mercy of Allah upon you, 
Abt Bakr! You were an affectionate Companion and friend of 
the Prophet of Allah; a source of joy to him; and one who knew 
his secrets and enjoyed the privilege of being consulted by him, 
You supported the truth of his message at a time when 
everybody belied him; you supported him when others had 
deserted him; and you remained firm in helping him in trials 





199 Kanz al-‘Ummal, Fadl al-Siddiq, Hadith #35615 - Vol. 2, Pg. 1292 M 
Muhibb al-Tabari also cites this in al-Riyad al-Nadr ah with a slight aes 
in the wording pgs. 105-6, First Chapter, 8th Sub-section, [At the o at 
Hadith where Sayyiduna Abu Bakr & said -“...now enter 0 — ea? ' 
So he #& entered...” Sayyiduna ‘Umar # said ~ "By the One ~ _— 

my soul! That one night is better than the entire family of ‘Umar: 
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ad withdrawn their support. In the days of 


rs h tan 
n BF his best Companion. *°° 


you were 
period of Islam, when the disbelievers were in 
d tried their utmost to cause harm to the Beloved 
. a Allah #, it was only Sayyiduna Abu Bakr al-Siddig 
ai d his full support and defended the Messenger of 
+ At certain times when there were enemies around, he 
anal ek and become the attention of the enemies by which 
they eae divert their cruelty and abuse towards him rather 
than the Prophet of Allah #. Sayyiduna Abu Bakr al-Siddiq 
would bear the persecution of the enemies but could not bear 
ee his Beloved 4: harmed even the slightest. 


wher © 


puring the early 


contr 


prophe 
who showe 


woul 


to $ 


Hadith 2: Once, when the Prophet of Allah : was praying in 
the vicinity of the Ka‘bah, ‘Uqbah Ibn Abi Mu‘it came and 
wrapped a piece of cloth around his blessed neck and began 
choking him severely. Sayyiduna Abu Bakr & came along, 
grabbed his shoulders and pushed him away from the Prophet 
of Allah & saying: “Do you kill a man just because he says ‘My 
Lord is Allah’?”2°" 


Hadith 3: The disbelievers began to attack the Prophet of Allah 
# one day until he 4: lost consciousness. Sayyiduna Abii Bakr 
% Stood and began calling out: 'Woe unto you! Do you kill a man 
just for saying my Lord is Allah? The people asked one another: 


‘Who is this?” And they said: “That is Ibn Abi Quhafah, the 
madman,"202 


en *: The Noble Prophet 4 would openly denounce the 
ols. He até declared they could do neither any good nor harm. 


a cei 


200 * , - 

* :. pie al-Zakh'khar (Musnad al-Bazzar), Hadith #928, vol. 3, p. 138. 

202 ALM, al-Bukhar i, Kitab al-Fada'il, Hadith #3678, vol. 2, p. 524. 
ustadrak ‘ala al-Sahihayn, Hadith #4424, vol. 4, p. 11. 
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One day the Messenger of Allah # was praying in the viciy 


chal onl ity of 
the Ka‘bah. Whenever the disbelievers asked him 2 a qu estion 
he & would answer with the truth. They asked, “ Are ei 
mocking our idols?” So the Prophet of Allah @ said, “veg » They 
then attacked him # all together. 


A man went quickly to inform Sayyiduna Abi Bakr al-Siddj qe. 
He immediately ran to the help of the Prophet & and he Pusheg 
them away and said, “Do you kill a man just because he Says, ‘My 
Lord is Allah’ and even though he # has brought to YOu clear 
signs from His Lord?” 


Thereupon Abi Jahl and other enemies of Islam began beating 
Sayyiduna Abu Bakr 2 heavily. The beating was so severe that 
Sayyiduna Abt Bakr & fell unconscious. He had to be Carried to 
his house and he did not regain consciousness for severa] hours, 


He would keep repeating, “How Blessed are You, 0 the “—_ 
Magnificent, the Most Generous!"203 


Hadith 5: Another similar incident occurred, and Sayyidyns 
Abi Bakr 2 was seen weeping whilst reciting the following 
verse to the kuffar: “What! You want to kill a man just because 
he says, ‘Allah is my Lord’ whereas he has indeed brought clear 
signs to you from your Lord? And supposedly if he is speaking 
wrongly, then the calamity of wrongful speech is upon him; and if 
he is truthful, then part of what he promises you will reach you; 
indeed Allah does not guide any transgressor, excessive liar."2* 


Hadith 6: Sayyiduna ‘Ali ibn Abi Talib «s epitomises the 
reputation of Sayyiduna Abii Bakr 4 as a quiet achiever who 





203 Sirah al-Mu'min — 40:28, Musnad Abi Ya‘la, Hadith #48, vol. 1, p. 42. 
204 Tarikh Dimashq, Abi Bakr al-Siddig 2, vol. 30, p. 54. 
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er put his own needs first and was devoted to Islam and its 
#€ ' - 
Messenger, Sayyiduna Muhammad 2.7 


When Sayyiduna “All became the leader of the Muslims, he 
delivered a speech in which he enquired of his audience, “Who 
isthe most courageous man in Islam?” The audience responded, 
«you! Amir al Mu’minin (Leader of the faithful).” 


He looked at the men seated before him and said, “It is true | 
have never faced an opponent and lost, but I am not the most 
courageous. That honour belongs to Abi Bakr.” He then 
narrated the above incident of how Sayyiduna Abi Bakr al- 
Siddiq 4 protected the Prophet of Allah & when nobody was 
able to protect him. After narrating this, Sayyiduna ‘Ali & began 


to weep so much so that his blessed beard became soaked with 
his tears. 


Then Sayyiduna “Ali # asked: “Who is better, Aba Bakr or the 
believer from the family of Pharaoh?”2°° The people remained 
quiet. He said: “Why don't you answer? By Allah! One moment 
in the life of Aba Bakr is greater than the entire life of the 
believer from the family of Pharaoh! The believer from the 
family of Pharaoh was a man who concealed his faith while 


Sayyiduna Abii Bakr 3 was a man who proclaimed his faith 
publicly.” 


esses oon 


205 Musnad al-Bazzar #928 - Vol. 3, Pg. 138, al-Ahddith al-Mukhtdarah - al- 
Maqdisi #398 - vol, 2,p.15 

“6 His story has been mentioned in the Holy Qur'an, “And said a Muslim man 
from the people of Fir‘awn, who used to hide his faith, ‘What! You want to kill a 
man just because he says, ‘Allah is my Lord’ whereas he has indeed brought clear 
signs to you from your Lord? And supposedly if he is speaking wrongly, then the 
calamity of wrongful speech is upon him; and if he is truthful, then part of what 


he promises you will reach you; indeed Allah does not guide any transgressor, 
excessive liar.” (40:28). 
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Hadith 7: When there were merely 39 Muslims, Sayyiduna Abi 
Bakr “ sought the permission of the Messenger of Allah BS to 
invite people openly. On his persistent request the Messenpey 
of Allah @ gave his consent and all of them went to the Haram 
to preach. Sayyiduna Abi Bakr @% delivered the first ever 
Khutbah (Sermon) at that time; and became the first of Hie 
Companions to invite others towards Allah and His Beloved 
Messenger #. Sayyiduna Hamzah @ accepted Islam on the Ve 
same day. When the disbelievers and idolaters from amon 
the Quraysh heard it they attacked the Muslims from all sides. 
Sayyiduna Abi Bakr &, despite being regarded as the noblest of 
all the people in Makkah, was beaten to within a whisker of his 
life. He was kicked, thrashed with shoes, trampled under feet 
and handled most roughly and savagely. He became 
unconscious. This is the place to observe his extreme love for 
the Holy Prophet @: that when he gained consciousness and 
opened his eyes in the evening he first enquired, “How js the 
Messenger of Allah #:?” His deep love for the Sublime Prophet 
, in reality, was the primary cause of his success, His love and 
respect for the Messenger of Allah & was without limit.207 


ry 
gst 


Hadith 8: On the day of the Battle of Badr, he had his sword 
unsheathed and would circle the Messenger of Allah bbs 


defending him #: and attacking anyone who attempted to 
confront him #. 


Sayyiduna ‘Ali # relates that on the day of (the Battle of) Badr, 
the Muslims built a tent (‘arish) for the Messenger of Allah & 
and we discussed who would guard the Messenger of Allah &. 
I swear by Allah! No one other than Sayyiduna Aba a “ 
guarded him. The Prophet & stayed in the tent for some time, 





207 Al-Mu jam al-Awsat, Hadith #7306, 


ing for the success of his nation, while Sayyiduna Abi Bakr 
sie be seen walking back and forth; his sword unsheathed, 
#C 
ay to repel any threat to his Beloved 2.208 
f 


Hadith 9: During the night of Hijrah (the Emigration), 
sayyiduna Abi Bakr 2 would at times walk in front of the 
Messenger of Allah 2», at times behind him, at times on his right 
and at other times on his left; protecting the Prophet of Allah 
(from all directions) lest any disbeliever launched an attack. 


In the night of Hijrah (Emigration), the blessed feet of the 
Beloved Prophet # became swollen so Sayyiduna Abii Bakr al- 


Siddiq #5 carried him #% on his shoulders and walked briskly 


until they reached a cave’. Sayyiduna Abi Bakr al-Siddiq 2 


first entered the cave to check for any harm. When he cleaned 
the cave, he went out and carried the Prophet of Allah 2: into 
the cave. There was a hole in the cave, so he covered the hole 


with his heel fearing lest a poisonous creature should cause 
harm to the Beloved 2%, 


The Mercy of the Universe #: placed his blessed head on the lap 
of Sayyiduna Abii Bakr al-Siddiq and went to sleep. Whilst in 
this state, a snake bit his foot The greatest Companion did not 
move his foot lest, in the slightest, it would disturb the sleep of 
his Beloved gs, However, due to the excruciating pain, tears fell 
from his eyes and landed on the blessed face of the Beloved as. 
The Messenger of Allah 5: woke up and asked as to what had 


happened. He replied saying that a snake had bitten his foot. So 
the Beloved of Allah 2: rubbed his blessed saliva on his foot and 


itwas immediately healed. However, in the latter days of his life, 
ne ee 
*°8 Kanz al-‘Ummail, vol. 12, p. 335. 


*09 Cave of Thawr 
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the pain returned and was ultimately the cause of his 
martyrdom 4 [].2° 


Hadith 10: Sayyiduna Abi Bakr al-Siddiq % narrates: “Aftey _ 
pad left the Cave of Thawr, whilst seeking shade, | noticed : 
boulder which offered some shade. So we dismounted there and 
| levelled a place and covered it with an animal hide for the 
Messenger of Allah (@) to sleep (fora while). 1 then said, ‘Sleep, 
O Messenger of Allah (#), and | will guard you.’ So the 
Messenger of Allah (4) slept and | went out to guard him (&). 
Suddenly | saw a shepherd approaching us. | asked him, ‘T, 
whom do you belong, O boy?’ He replied, ‘I belong to a man of 
Quraysh.’ The boy mentioned his name, and I recognised him, | 
said, ‘Do your sheep give milk?’ He replied, ‘Yes.’ | then asked, 
‘Will you milk them for us?’ He said, ‘Yes.’ 


He caught hold of a sheep and I asked him to clean its teat from 
dust, hairs and dirt. The shepherd milked a little milk in a 
wooden container. I had a leather container which | carried for 


the Beloved Messenger (#:) to drink water and perform 
ablution from. 


| went to the Messenger of Allah (#:), reluctant to wake him up, 
but when I returned to him, the Messenger of Allah (4) was 
already awake. I added water to the milk container, till the milk 
became cold. Then I said, ‘Drink, O Prophet of Allah (#)!’ He 
(#:) drank till | was pleased. Then he (#) asked, ‘Has the time 
for our departure come?’ | said, ‘Yes.’ So we departed after 
midday. Suragah Ibn Malik (4 who at this stage had not as yet 
embraced Islam) followed us and I said, ‘We have been caught, 





210 Dald’il al-Nubuwwah (Imam al-Bayhaqji) - Vol. 1, pg. 317 #731 
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9 Messenger of Allah!’ He (*) said, ‘Do not despair, for Allah is 
with us! 


The Prophet & invoked a prayer against him (i.e. Suragqah) and 
so the legs of his horse sank into the earth up to its belly. 
suraqah said, ‘I see that you have invoked against me. Please 
invoke good for me, and by Allah, | will cause those who are 
seeking you to return.’ The Prophet 4 invoked goodness for 
him and he was saved. Then, whenever he met somebody on the 
way, he would say, ‘I have looked for him here in vain.’ So he 


caused whomever he met to return. Thus Suraqah fulfilled his 
promise. 212 


When Suragah approached, Sayyiduna Abu Bakr & began to 
worry and wept. The Prophet of Allah asked, “Why are you 


crying O Abt Bakr?” He replied, "O Messenger of Allah, | am not 
crying for fear that they will kill me. I am afraid for you.”212 


In short, in every state and circumstance, the greatest 
Companion risked his life in order to protect the Prophet of 
Allah @ and in every difficult situation he accompanied him 4. 


Allah does not choose an insignificant individual for the 
fulfilment of an important task. Allah chose Sayyiduna Abu Bakr 
al-Siddiq In order to protect and defend His Beloved 2. This 
illustrates the fact that Sayyiduna Abii Bakr al-Siddig & was the 


a worthy of such a task. He became the most intimate friend 
of the Prophet &: and his most beloved. 


he qualities which are essential to become worthy of such a 
Position are: 


inte 
“11 Sahih al-Bukhary Ra 

an at-BukhGri, Bab Hijrat al-Nabi i 1. 2, p. 689. 
si Sahih Ibn Hib !, Bab Hijrat al-Nabiyy (#), Hadith # 3626, vol. 2, p 


ban, Kitab al-Tarikh, Hadith 6248, vol. 8, p. 64. 
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of hj 
beloved’s, and will often seem to be the same. ' 


2. The beloved having absolute trust in his lover, 


3. The love of the beloved shines so brilliantly in the lover’ 
heart that he forgets everything and everyone in order er’s 
united with his beloved; and to protect his beloved “ten _ 
slightest harm, he would be willing to sacrifice his own life ™ 


that difficulties and toils do not cause him to waiver — 


5. Courage, valour and generosity are found in the lover 


Allah choosing such an individual for His Beloved 
indication that Sayyiduna Abu Bakr al-Siddiq « 
four qualities at the highest level. 


& is an 
Possessed al] 
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section C2: The Status of the Shaykhayn in the 
Eyes of the Prophet & 


No doubt, there were none closer to the Messenger of Allah & 
than the Shaykhayn. Some of the reasons for this are as follows: 


reason 1: No one from the Ansar (Helpers) and the Muhajirtin 
(Emigrants) had the courage to look directly at the Messenger 
of Allah @ but the two blessed Companions looked at his 
blessed face and he = would look at them.*!2 


Reason 2: They would smile at him #: and he & would smile at 
them and this is highly indicative of the closeness between them 
and the great distinction the Shaykhayn had with him 2.214 


Reason 3: The Companions would address each other by their 
respective names but Sayyiduna Abu Bakr al-Siddig & would be 
addressed with his titles. The Messenger of Allah & himself 


would also address Sayyiduna Abii Bakr al-Siddiq 2 with his 
titles,215 


Reason 4: If Sayyiduna Abii Bakr al-Siddigq was absent from 
a blessed gathering, his place would be left empty and none of 
the Companions would occupy that place out of respect for him. 
When he would come he would sit in his place. The Beloved of 
Allah & would turn towards him and would converse with him 
directly while the rest would listen.?!° 





213 Jami’ al-Tirmidhi, Kitab al-Manaqib, Hadith #3688, vol. 5, 386. 
214 Ibid. 


215 Usd al-Ghabah, Dhikr, ‘Abd-Allah Ibn ‘Uthman, vol. 2, P. a 
216 Al-Mustadrak ‘ald al-Sahihayn, (Imam al-Hakim), vol. 3, P- 7" 
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Reason 5: The Prophet of Allah & would listen to Poetry from 
Sayyiduna Hassan Ibn Thabit # in praise of his beloved 
[Sayyiduna Abu Bakr 3%]. 


“The second of the two in the lofty cave and 
Verily, the enemy encircled it when they ascended the moy ntain, 
And indeed he is the unparalled beloved of the Prophet of Aligh 
And the entirety of creation has knowledge of this.” 


When the Messenger of Allah # heard these verses from 
Sayyiduna Hassan 4, he # smiled and said, “O Hassan! Indeed 
you have spoken the truth.”217 


Reason 6: In his absence, the Messenger of Allah 2 mentioned 
to the Companions the status of Sayyiduna Aba Bakr al-Siddiq 
2, with the words, “Now will come the one, the like of whom, 
Allah has not created after me. And on the Day of Judgement his 
intercession will be like my intercession.” When Sayyiduna Abi 
Bakr al-Siddiq # arrived, the Prophet of Allah & stood up for 
him, kissed his forehead and embraced him for a long time.218 


Reason 7: Once whilst the Prophet & and the Companions 
swam in a river, he & instructed the Companions to swim to 


their dearest friend. All the Companions did so until there 
remained only the Prophet of Allah @: and Sayyiduna Abu Bakr 





Tarikh Dimashg (Ibn ‘Asakir), Dhikr ‘Abd-Allah wa yuqal ‘Atiq, Hadith #3398, 
Vol. 30, p. 152. eS 
217 Al-Mustadrak ‘ald al-Sahihayn, (Imam al-Hakim), Dhikr Abi Bakr Ibn Abi 
Quhafah, Hadith #4461, vol. 3, p. 82. 

218 Tarikh Baghdad, vol. 3, p. 123 a 46 
Tarikh Dimashg (Ibn ‘Asakir), Dhikr ‘Abd-Allah wa yuqal ‘Atgq, Hadith #33 
Vol. 30, p. 152. 
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siddiq 4. The Prophet # swam towards him, embraced him 
ow said, “If 1 was to choose a dearest friend then verily I would 
oe chosen Aba Bakr. However, He (Allah) is my intimate 


fiend (Khalil).”21° 


Reason 8: Sayyiduna ‘Ali 4 mentions his greatness, “You 
possessed the best qualities; you had the best past; you ranked 
the highest; and you were closest to him #."220 


Reason 9: Imam Zayn al-‘Abidin ‘Ali 2: was once asked about 
the status of the Shaykhayn in the court of the Messenger of 
Allah &. He replied, “They are both resting next to the Prophet 
of Allah 2."22! 


Reason 10: Whenever the Prophet 4: mentioned his 
Companions, he 4 would mention the Shaykhayn first. 


Reason 11: On returning from the Farewell Hajj, the Prophet & 
delivered a sermon. After praising Allah he # said, “O People! 
Indeed Abt Bakr has not upset me at all, so understand his 
status. lam pleased with Abii Bakr, ‘Umar, ‘Uthman, ‘All, Talhah, 
Zubayr, Sa‘d, ‘Abd al-Rahman Ibn ‘Awf and the First Emigrants 
(al-Muhdjirin al-Awwalin) - so understand their status.”222 


The Messenger of Allah 2 mentioned him separately first, then 


with the rest, illustrating his prominent status in the eyes of the 
Messenger 2&3. 


SE a ee eee eo 


cee -Mu'jam al-Kabir, ‘Abd-Allah Ibn Mas‘tid %, Hadith #10106, vol. 10, p. 


Dimashq (Ibn ‘Asakir), Sayyiduna Abii Bakr al-Siddiq 4, Hadith #3398, 
Vol. 30, 


. Tarikh Dimashq, Sayyiduna Abi Bakr al-Siddiq #, vol. 30, p. 54. 
Musnad Imam Ahmad, vol. 4, p. 96. 


22 Al-Mu‘jam al-Kabir, Hadith #5640, vol. 6, p. 104. 
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Reason 12: On the day of the Conquest of eau, Sayyidung 
Abii Bakr & took his father to the Holy Prophet @&, On Seeing 
him the Beloved of Allah #& said, "Why did you trouble him: | 
would have come to him in your house”, Sayyiduna Aba Bakr @ 
said “O Prophet of Allah! It was more appropriate for iy) to 
come to you.” The Holy Prophet & made Abi Quhafah (the 
father of Sayyiduna Abu Bakr 4) sit before him @: anq patted 
his chest, and moved him to accept Islam which he 
(immediately) did,?#4 


Reason 13: The Prophet #& has said, “Indeed there are two 
angels in the heavens. One commands with strictness and the 
other with gentleness and both are correct.” He 2 then named 
the angels, Sayyiduna Jibra’ll 58 and Sayyiduna Mika’il yay, 
Then he & said, “And there are two Prophets, one commands 
with strictness and the other with gentleness and bo 
correct.” He then mentioned their names, Sayyiduna Ibrahim 
8&8 and Sayyiduna Nah s*%. Then he @& said, “And | have two 


Companions, one commands with strictness and the other with 
gentleness and both are correct.” He : then mentioned 
Sayyiduna Aba Bakr and Sayyiduna ‘Umar «2.224 


th are 


Reason 14: It was the habit of the Beloved Prophet ¢ that he 


« would visit the house of Sayyiduna Abii Bakr al-Siddigq % 
twice in a day - and this is a blessing which is not describable. 


The Mother of the Believers, Sayyidatuna ‘A’ishah ws narrates, 
“Ever since I reached the age of discernment, | have always 
known my parents to practise Islam; not a day has passed but 


ae. 


Hanbal, Asma bint Abi Bakr «#4 Hadith #27023, 
vol. 10, p. 274. 


224 Al-Mu‘jam al-Kabir, Hadith #19667, vol, 13, p. 214. 
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Messenger of Allah 2 visited us, both in the morning and 
the 
af ¥ 5 


the evening, 
Reason 15: The status of Sayyiduna Abt Bakr & in the court of 
the Prophet @ was so well known, that even the disbelievers 
would come to him after the Prophet . They would consider 
his opinion to be the opinion of the Prophet &. 


Reason 16: It was observed on many occasions that the 
Messenger of Allah # would converse with Sayyiduna Abu Bakr 
al-Siddiq #, and through him, he # would answer many 
questions even though Sayyiduna Abi Bakr al-Siddiq & had 
nothing directly to do with the questions nor the questioner. 


Even when making general comments, he 2 would address 
them to Sayyiduna Abii Bakr al-Siddiq &. 


The Prophet of Allah 2: would turn towards him, and would 


answer the questions by conversing with him. As mentioned in 
the incident of Sayyiduna Buraydah al-Aslami # and the 70 
riders who came to the Prophet of Allah 2.226 


In another narration, the Prophet of Allah 4 was resting in his 


tent and then raised his head crying (in joy) and said, “O Abi 
Bakr! 


Glad tidings to you. The Victory of Allah has come. By 
Allah, I can see Jibra’il 8&4 on his mare in the air. He descended, 


mounted upon the mare and then disappeared. Then when he 


appeared | saw dust on his lips (meaning he took part in the 
battle),"227 


oo re 
228 Sahih al-Bukh 
226 Al-Ist 
227 ALD 


ari, Bab Hijrat al-Nabiyy 4, vol, 2, p. 3616, 
ab Fi Ma‘rifat al-Ashab, vol. 1, p. 63 
urr al-Manthar, Sirah al-Antal, verse 9, vol. 4, p. 25. 
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When the Prophet of Allah & entered Makkah on the day of 

Conquest, he @ observed the women cleaning the dust from 

mouths of the horses. So he & smiled towards Sayyidung 

Bakr & and said, “O Abt Bakr, what does Hassan Ibn T 
be ’ 

say?” So he read the verses: 


the 
the 
Abi 
habit 


May I lose my sons if you do not see our horses, 0 Kuffar 9 f 
Makkah, 


Causing dust to rise from both sides of Kada (a hil| near 
Makkah) 


They pull at the reins quickly 
The women wiping them with their veils 


The Prophet of Allah & then said, “Enter from the place Hassan 
has mentioned (the mount of Kada’)."228 


During the Battle of Uhud, Sayyiduna Talhah % shiel 
Prophet of Allah #:. The Prophet & turned around to Sa 


Abu Bakr 2 and said, “O Abt Bakr! Talhah has made 
necessary for him.”229 


ded the 
yyiduna 
Paradise 


Reason 17: The Messenger of Allah 4: would teach his 


Companions to respect Sayyiduna Abii Bakr al-Siddiq 2 and this 
denoted the great status he had in the eyes of the Prophet 2.230 


Once there was a disagreement between Sayyiduna Rabi‘ah Ibn 
Ka’b and Sayyiduna Abii Bakr «a The Prophet 2 was informed 





al-Sahabah, Hadith #4499, 
vol. 4, p. 19, 


229 Sunan al-Tirmidhi, Kitab al-Managib, Hadith #3759, vol. 5, p. 412. 


=} 4 ‘= ++ = ith 
230 Al-Mustadrak ‘ald al-Sahthayn, (Imam al-Hakim), Kitab al-Nikah, Hadi 
#2718, vol. 2, p.188. 
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ws» said, “O Rabi‘ah, what do you and al-Siddig disagree 
$0 _— e replied, “O Prophet of Allah! He wanted me to Say the 
—— to him as he had said to me and | did not” 

same 


the Prophet # said, “Yes, don't say the same words to him as 

had said to you. Instead say: ‘May God forgive you, Abt 
< ” With tears in his eyes, Sayyiduna Abii Bakr “« Went away 
a saying: “May Allah reward you with goodness for my sake, 


0 Rabi’ah ibn Ka’b, may Allah reward you with goodness fo 


r my 
sake, O Rabi‘ah ibn Ka‘b...”231 


Once the Prophet of Allah 4% saw a Companion walk in front of 
Sayyiduna Abu Bakr #5. He # said to him, “Do you walk in front 


narration has also 
been cited in the previous part. 


Reason 18: Even during the time of the Beloved Prophet 
both (the Shaykhayn) would take care of the affairs of 
people. People would come to them to 
and ask for their verdict 233 


the 
enquire about the rulings 


Once Sayyiduna Abii al-Yusr (Ka’b ibn ‘Amr al-Ansari) & erred 
and sought Sayyiduna 


Allah, Conceal it, ask for for 
of it.”234 


=» Counsel. He replied, “Fear 
giveness and do not inform anyone 


Reason 19: On the day of (the Battle of) Badr, Sayyiduna Abi 
Bakr & was Siven control of the right wing of the army. Angel 
Jibra’ll 9 descended with a thousand angels towards him. The 
Siler ee 


231 Musnad Imam Ahmad Ibn Hanbal, vol. 4, p. 58. 
2 AL-Jami' li-Akhia 


q al-Rawi wa Adab al-Sami‘ (al-Khatib al-Baghdadi) 

53 Al-Isti'Gb fi Ma‘rifat al-Ashab, Buraydah al-Aslami «24 Vol. 1, p. 56. 

. Al-Musannaf -“Abd al-Razzaq, Bab al-Rajm wa al-Ihsan, Hadith #13342, vol. 
» p. 323. 


234 Sunan al-Tirmidhi, vol, 2. p. 144, 
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left side of the army was in the control of Sayyiduna ‘Ali 


Sa ; a 
Angel Mika’il 8 came with other angels to him,235 8 


Everyone knows the difference in importance betweent 
and left wing of an army, and also of who the most 
angel is. The most superior angel, Sayyiduna Jibra’ 


he right 
: Superior 
i] RSS). Was 


sent to the one who is most superior. 
Reason 20: When the Prophet of Allah 2 saw the qj sbeliey 

approaching the plains of Badr, he 4 supplicated, “o ie 

, e ! 

Quraysh appear, with pride and arrogance, to oppose You ah! 

to deny Your Prophet!” The Prophet 4: held the shoul he 

9) 


You have promised.” sa 


Sayyiduna Abt Bakr 4 said, “Glad tidings! By Allah! Allah shal] 
fulfil the promise He made to His Prophet (#),”236 


Reason 21: When the Prophet manifested his anger, no one 


had the courage to speak to him except for Sayyiduna Abi Bakr 
and Sayyiduna ‘Umar «».?3’ 


Once Sayyiduna Abt Bakr # came and sought permission to see 
the Messenger of Allah @:. He found people sitting at his door 
and none amongst them had been granted permission, but it 
was granted to Sayyiduna Abu Bakr & so he went inside. Then 
came Sayyiduna ‘Umar 2 who too was granted permission to 
enter; upon doing so he found the Prophet of Allah & sitting, 
sad and silent, with his wives around him (4%). Sayyiduna ‘Umar 
# said, “I would say something which would make the Holy 





235 Al-Tabaqat al-Kubra, (Ibn Sa‘d), Bab Ghazwah Badr, vol. 2, p. 16. 
236 Dala’il al-Nubuwwah (Imam al-Bayhaqj), vol. 3, p. 110. 
237 Sahih Muslim, Hadith #2703, vol. 2, p. 439. 


Page ! 110 


or ophet & smile,” so he said, “O Messenger of Allah! | wish you 
nad see the daughter of Kharijah (Sayyiduna ‘Umar's wife 2s) 
when she asked me for some money. got up and slapped her 

nher neck.” The Messenger of Allah & smiled and said, “They 
re ground me as you see, asking for extra money.” 


sayyiduna Abu Bakr 2 then got up, went to Sayyidatuna 
;Riishah 2 and counselled her, and Sayyiduna ‘Umar % stood 
up before Sayyidatuna Hafsah «and counselled her saying, “Do 
notask the Prophet of Allah & for that which he does not have.” 
they said, “By Allah, we do not ask the Prophet of Allah 2: for 
anything he (+) does not possess."7# 


Sayyiduna ‘Umar 2 narrates: 


When the Prophet of Allah # kept himself away from his wives, 
| entered the Masjid, and found people striking the ground with 
stones and saying: “The Prophet of Allah #: has divorced his 


wives.” This was before they were commanded to observe 
seclusion. 


| went in and found Rabah, the servant of the Prophet 2, sitting 
on the edge of the window dangling his feet on the hollow wood 
of the date-palm with the help of which the Prophet #: climbed 


up (into the house) and came down. | cried, “O Rabah! Seek 
permission for me from the Prophet 2.” 


Rabah cast a glance at the house and then looked towards me 
but said nothing. | again said, “Rabah, seek permission for me 
from the Beloved of Allah . Rabah looked towards the house 
and then cast a glance at me, but said nothing. I then raised my 
voice and said, “O Rabah! Seek permission for me from the 
Prophet of Allah 4%. I think that Allah's Messenger & is under 





238 Sahih Muslim, Kitab al-Talaq, Hadith #1477, p. 783. 
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the impression that I have come for the sake of Hafsah, By Allah 
if the Prophet 4 would command me to strike her neck | would 
certainly strike her neck!" | raised my voice and he indicated + 
me to climb up (into the house). I visited the Messenger oa ri 
he (2) was lying on a mat. I sat down and he drew up hi ; ' 
garment over him and he had nothing (else) over him, 
mat had left its marks on his sides. | looked with my eves in th 
store room of the Prophet of Allah 2&. I found only a handfy] =e 
barley equal to one Sa‘ and an equal quantity of the Mimos 
leaves placed in the nook of the cell, and a semi-tanneq ele 
bag hanging, and I was moved to tears (on seeing this extre 
austere lifestyle of the Holy Prophet 2%). 


and the 


mely 


On entering I saw signs of anger on his blessed face, | therefore 
said, “O Messenger of Allah! What concens you about your 
wives? and if you have divorced them, verily Allah is with you: 
and His angels, Jibra’il, Mika‘ll, 1 and Abt Bakr and the believers 
are with you.” 


And so the verse of Option (Ayat al-Takhyir) was revealed, “If 
you both (wives of the Holy Prophet), incline towards Allah, for 
indeed your hearts have deviated a little; and ifyou come together 
against him then indeed Allah is his Supporter, and Jibra’il and 
the virtuous believers are also his aides; and in addition the 
angels are also his aides.” (66:4) 


I enquired, “Messenger of Allah, have you divorced them? He 
said, “No.” I said, “Messenger of Allah! The conjecture of the 
people is contrary to this - when I entered the Masjid and found 
the Muslims playing with pebbles (absorbed in thought) and 
saying, “The Prophet of Allah # has divorced his wives.” Should 
| inform them that you have not divorced them to correct their 
misunderstanding?” He said, “Yes, if you so like.” 
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ontinued talking to him (#) until | saw the signs of anger 
pear from his blessed face and (his seriousness was 
lt to ahappy mood and asa result thereof) his face had 
aire tranquillity upon it and he (#) smiled - and his teeth 
as the most beautiful. Then the Prophet of Allah #& climbed 
gown and | also climbed down by catching hold of the wood of 
the palm-tree, but he 4 came down as if he was walking on the 
ground, not touching anything with his hand for support). I said, 
Messenger of Allah! You remained in your house for twenty- 
nine days.” He said, “The month consists of twenty-nine days.” 


[c 


{stood at the door of the Masjid and I called out at the top of 


my voice, “The Messenger of Allah # has not divorced his 


wives... 2°° 


Reason 22: No one had the permission of passing judgement or 
an edict without the permission of the Prophet # except for 
Sayyiduna Abii Bakr and Sayyiduna ‘Umar «*. This will be 
elaborated in the Section of Knowledge. 


Reason 23: No one shall be allowed to take their book of deeds 
before Sayyiduna Abu Bakr and Sayyiduna ‘Umar @ . The 
Prophet of Allah # has said, “A caller will call out on the Day of 


Judgement saying, ‘No one should take their book of deeds 
before Abt Bakr and ‘Umar («s),”240 


The waiting period before the commencement of the 
accounting on the Day of Judgement will be unbearable. People 
will plead for the accounting to take place so that they be freed 
from this terrible state. However, Allah will remove the two 
beloveds of His Beloved “: first from this situation. 


en et 


has Muslim, Kitab al-Talaq, Hadith #1479, p. 783. 
Jam‘ al-Jawami‘, Hadith #17572, vol. 1, p. 244. 
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Reason 24: He & has said, “The first of my Community toe 


” Nter 
Jannah will be Abii Bakr (#)."**? 


Reason 25: The Prophet of Allah # has said, “Everyone Wi 
held to account (on the Day of Judgement) save Abi 


(ap)."242 


Reason 26: The Prophet @ also said to Sayyiduna Abii Bakr 
and Sayyiduna ‘Umar «*, “After me, no one shall rule over 


ll be 
Bakr 


you. "243 


Reason 27: During the prayers, the Shaykhayn would stand in 
the first row on the right hand side of the Prophet #244 


Reason 28: Sayyiduna Aswad al-Tamimi 2 narrates, “I recited 
a few verses in praise of Allah in the presence of Beloved 
Prophet &. Whilst I was reading them out, a tall man with small] 
eyes entered. The Prophet # told me to pause. When he left, the 
Prophet # told me to resume. I asked about the person, so he 
xs replied, “He is “Umar Ibn al-Khattab and he keeps no relation 


with falsehood,”245 


Reason 29: If ever there was a disagreement between 
Sayyiduna Abt Bakr radiyAllahu ‘anhu and a Companion, the 
latter would always show respect to him. If the Prophet 4% was 


informed of such disagreements and arguments then he would 





i Dawu : a i 1.2, p. 331 
241 Sunan Abi Dawiad, Bab Fi al-Khulafa, Hadith #4033, vol.2, p. 
242 Tabaqat al-Muhaddithin bi Asbahadn, Dhikr Ibrahim Ibn Abi Yahya, Hadith 


#495, vol. 1, p. 243. 
Jami‘ al-Ahadith (Imam al-Suyiti), Hadith #24929, vol. 13, p. 295. _ 
243 Musannaf Ibn Abi Shaybah, Bab ma Dhukira fi Abi Bakr al-Siddiq, Hadi 
#32618, vol. 12, p. 16 | ; 
Al-Tabaqat al-Kubra, (Ibn Sa‘d), Dhikr Wasiyyat Abi Bakr, vol.3, p. 211. 
244 Sunan Abu Dawid, vol.1, p. 319. 
245 Al-Mu jam al-Awsat, Hadith 5794, vol. 4, p. 224. 
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d the Companion even if the liability would lie with 


jman 
ail Aba Bakr al-Siddiq 4. 


sayyiduna 

ve already cited the Hadith previously (under reason 15): 
cameilien Rabi‘ah Ibn Ka‘b and Sayyiduna Abi Bakr =& 
ope argument. The Prophet was informed so he (#¢) said, 
"Q Rabi‘ah, what's wrong with you and al-Siddiq?” He replied 
saying, “Prophet of Allah! He wanted me to say the same words 
to him as he had said to me and I did not.” 


The Prophet of Allah &, “Yes, don't say the same words to him 
as he had said to you. Instead say: ‘May Allah forgive you, Aba 
Bakr.” With tears in his eyes, Abu Bakr & went away while 
saying, ‘May Allah reward you with goodness for my sake, 0 
Rabi'ah Ibn Ka’b, May Allah reward you with goodness for my 
sake, O Rabi‘ah Ibn Ka‘b...”246 


It is related that Sayyiduna Abii al-Darda & said, “I was sitting 

with the Prophet 4 when Abti Bakr & came, holding the end of 
his garment so that he uncovered his knee. The Prophet said, 

“Your companion has had a disagreement.” He greeted him (42) 

and said, “There was a disagreement between me and Ibn al- 
Khattab. | spoke harshly to him and then regretted it. | asked 
him to forgive me and he refused to do so: sol came to you. The 
Holy Prophet # said, “May Allah forgive you, Abi Bakr” thrice. 
Then Sayyiduna ‘Umar #; felt remorseful and went to the house 
of Sayyiduna Aba Bakr #, and asked, “Is Abt Bakr there?” They 
said, “No.” So he went to the Prophet 4 and conveyed the 
greeting of peace, while the complexion of the blessed face of 
the Prophet 2 began to change. So fearing the Prophet of Allah 
® would speak against Sayyiduna ‘Umar 2, Sayyiduna Abi 


ime geemrngcencccctse cece 
“#6 Musnad Ahmad Ibn Hanbal, vol. 4, p. 58. 
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Bakr @ knelt and said, “O Messenger of Allah, by Allah 
more in the wrong,” and said this twice. The Prophet ag Said 


“Allah sent me to you all and denied?’ whilst Abii Bakr affirmed 
and consoled me by himself and his property. Will] 
for me my Companion?’ and said this twice. Afte 
caused any harm to Sayyiduna Abii Bakr B."248 


Was 


you not leave 
r this, no one 


My friend! Do these reasons not make it app 
status and their position in the eyes of the mo 


#=? This partis very lengthy but this would s 
sound intellect. 


arent to you their 
St Beloved Of Allah 
uffice a Person with 





247 Hesitated in accepting 
248 Sahih al-Bukhari, Kitab Fada’il Ashab al-Nabiyy &, Hadith #3661, p. 895. 
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ection C3: al-Kalam al-Bahiyy fi Tashabbuh 
*siddiq bi al-Nabiyy (#&) 


Magnificent Words in the Resemblance of al-Siddiq with 
the Prophet |] 


in the actions of the heart and the body, in every movement, 
Muslims try to imitate, emulate and follow the Prophet of Allah 
a as much as possible in order to gain salvation and high ranks 
in both worlds. This is in relation to actions which are under a 


person's control [af'al ikhtiyariyyah]. But when Allah’s grace is 
upon an individual, even his involuntary actions and states 


(ahwal ghayr ikhtiyariyyah] are also made that of the Prophet's 
ee. 


Sayyiduna Abu Bakr al-Siddiq & received such an honour that 
he had the greatest resemblance to the Prophet #:. To such an 
extent is this resemblance that it is simply impossible to 
enumerate. Sayyiduna ‘Ali 4 says, “O Abii Bakr! You resembled 


the Prophet 2% the most in the manner of walking, talking, in 
mercy and in grace.”249 


A few resemblances are listed below: 


Resemblance 1: The opinions and inclinations of Sayyiduna 
Abi Bakr al-Siddiq would match those of the Messenger of 
Allah &. We would find that any view of Sayyiduna Abi Bakr # 
or inclination on a matter would mirror that of the Beloved &. 


eee 


*9 Al-Bahr al-Zakh-khdr, Musnad ‘Ali Ibn Abi Talib 2%, Hadith #928, vol. 3, p. 
139. 
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At Hudaybiyyah, after being prevented entry into Makkah, the 
Muslims including Sayyiduna ‘Umar @ felt frustrated as they 
had to return back to Madinah the Illuminated. He discloseg his 
feelings to the Prophet of Allah & and then to Sayyiduna Abi 
Bakr al-Siddiq 4. The words of Sayyiduna Abii Bakr al-Sidqj Ga 


were exactly the same as the words of the Prophet 


—— 


250 On behalf of the Muslims, the Messenger of Allah @& signed the agreement 
while Suhayl bin ‘Amr signed it on behalf of the disbelievers of 
Shortly afterwards, the tribe of Khuza’ah allied themselves 
Messenger of Allah @ and the tribe of Banu Bakr allied themselye 
Quraysh. 
Sayyiduna ‘Umar & was amongst those who felt that it was excessive tolerance 
and resilience on the part of the Messenger #, and the disrespect of the 
Qurayshi representative Suhayl. | 
Two points in the treaty made it distasteful to some Muslims, namely the 
were not given access to the Holy Sanctuary that year, and the seemingly 
humiliating attitude as regards reconciliation with the pagans of Quraysh. y 
Sayyiduna ‘Umar 4, unable to contain himself went to the Messenger of Allah 
and said: “Aren't you the true Messenger of Allah?” The Prophet # replied 
calmly, “Why not?” Sayyiduna ‘Umar % again spoke and asked: “Aren't we on 
the path of righteousness and our enemies in the wrong?” 
Without showing any resentment, the Beloved Prophet # replied that indeed 
it was So. 
On getting this reply he further urged: “Then we should not suffer any 
humiliation in the matter of Faith.” The Messenger of Allah & was unruffled 
and with perfect confidence said: “I am the true Messenger of Allah, I never 
disobey Him, He shall help me.” 
“Did you not tell us,” rejoined Sayyiduna ‘Umar %, “That we shall perform 
pilgrimage?” “But I have never told you,” replied the Prophet #, “that we shall 
do so this very year.” 
Sayyiduna ‘Umar & was silenced. But his mind was unsettled. 
He went to Sayyiduna Abia Bakr al-Siddiq & and expressed his feelings before 
him. Sayyiduna Abi Bakr al-Siddiq # who had never been in doubt as regards 
the Holy Prophet’s @ truthfulness and veracity confirmed what the Holy 
Prophet & had told him and replied in exactly the same words as was the reply 
of the Messenger #. In due course the Chapter of Victory (48th) was revealed 
saying: “Verily, We have given you (O Beloved - #) a manifest victory.” [48:1] 
The Messenger of Allah &) summoned Sayyiduna ‘Umar & and informed him 
of the glad tidings. Sayyiduna ‘Umar & was overjoyed, and greatly regretted 
his former attitude. He used to spend in charity, observe fasting and prayer 


Quraysh, 
to the 
S$ to the 
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R esemblance 2: The Messenger of Allah # abstained from 
gitting in the gathering of the disbelievers. Sayyiduna Abi Bakr 
i-siddiq # also did not like such gatherings. From the age of 
eighteen, he accompanied the Prophet 4 on all journeys. Then 
when the Prophet of Allah # declared his Prophethood, this 
companionship became even stronger. 


resemblance 3: It was innate in all the Prophets xxto shun all 
types of idolatry. No Prophet ever showed the slightest of 
reverence or respect to any idol even during childhood. When 
the Prophet # was born, he # prostrated to Allah, the One and 
Almighty, and proclaimed the Oneness of Allah. We also see 
sayyiduna Abu Bakr al-Siddiq 2 even during childhood, 
denounce idolatry and openly remonstrate against those who 
believed that the idols could bring benefit or harm. 


Once when he was a child, his father (Abu Quhafah) took him to 
a temple and asked him to pray before the idols. His father went 
away to attend to some other business and Sayyiduna Abi Bakr 
# was left alone with the idols. Addressing an idol, Sayyiduna 
Abt Bakr 2: said “O Idol! | am in need of beautiful clothes, give 
them to me”. The idol remained motionless. Then he addressed 
another idol saying "O Idol! | am hungry, give me some food.” 
The idol remained silent. That exhausted the patience of the 
young Sayyiduna Abii Bakr 2. He picked up a stone and 
addressing an idol said, “Here | am aiming a stone at you, if you 
are a god then protect yourself.” Sayyiduna Abi Bakr & threw 





and free as many slaves as possible in expiation for the reckless attitude he 
had assumed. 

[Sahih al-Bukhari, Book 54, Hadith #2731, #2732, Sharh Usill 'itigad AAl al- 
Sunnah - Vol. 1, pg. 91 #2005, al-Tabsirah - Imam ibn al-Jawzi, the 28th 


Discourse, Vol. 1, pg. 362, al-Ahddith al-Mukhtarah - Imam al-Maqdisi, Vol. 1, 
pg. 310 #397] 
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the stone at the idol and it fell onto the floor. His father _ 
and asked, “O my son! What have you done?!” He replied, “Th : 
what you see before you.” at 


He then took him to his mother and told her about w 
happened. His mother said, “Leave him alone as Allah j 
me about his state.” Sayyiduna Abii Bakr & asked abo 
replied, “At the time of your birth, an unseen harbin 
“O the true maid-servant of Allah! Glad tidings to 
freed son will be born, whose name in the heavens j 


and he will be the Companion and intimate friend 
Prophet ().” 


hat had 
nformed 
ut it, She 
8€F called 
you that a 
Ss al-Siddig’ 
of the Final 


When Sayyiduna Abt Bakr 2; narrated this, Angel Jibra’il sx 


came to the Prophet of Allah # and attested to the truth of this 
three times.?5! 


Resemblance 4: Allah has made the Prophet 2: the paragon of 
mercy and affection. 


The Almighty states: 


OCs IGS 
And We did not send you (O Beloved Messenger - peace and 
blessings be upon him) except as a mercy for the entire 
world. [al-Anbiya - 21:107] 


te. 


— a 


BOIL 7? 39% tier BIL 4 Pa an eh Le ae ee Ps ree 
Wd) ees Ue es ELAS Supe he Log) weleud) 
go? ¢ 


OQ o> 





251 Mirqat al-Mafatih, Kitab al-Manaqib, Bab Manaqib Abi Bakr %, vol. 12, p. 
178. 
Irshad al-Sari, Bab Islam Abi Bakr &, vol. 6, pp. 177-178. 
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indeed there has come to you a Noble Messenger from among 

you your falling into hardship aggrieves him, most concerned 

for your well being, for the Muslims most compassionate, most 
merciful. [al-Tawbah - 9:128] 


4-Siddiq al-Akbar Sayyiduna Abt Bakr 2 is the most merciful 
upon the Community of the Prophet 4 after him ae. 


The Messenger of Allah > said: “The most merciful from my 
Community is Abu Bakr.” 


Ina variant narration it states, “The most affectionate from my 
Community (is Abt Bakr),”* 


Ra’fah (affection) is greater than rahmah (mercy). 


Resemblance 5: Allah has made the Messenger of Allah : the 
embodiment of all virtues and excellences. There is nota single 
virtue of the previous Prophets «22 which the Prophet 4 has 


not been given.?5+ Similarly, He made al-Siddiq al-Akbar, 
Sayyiduna Abu Bakr %, the embodiment of all excellences. 


The Prophet of Allah # has said, “There are 360 types of virtue. 
When Allah intends to do good to a person, He bestows him with 
one of them which takes him to Jannah,” Sayyiduna Abu Bakr & 
asked, “O Prophet of Allah! Do I have any of those virtues?” The 


EEN 


s Jami’ al-Tirmidhi, Bab Managib Mu'adh ibn Jabal wa Zayd ibn Thabit, Vol. 
Pg. 737 
53 Musnad Abi Ya‘ld, Musnad ‘Abd-Allah ibn ‘Umar, Vol. 3, Pg. 211 #5763, al- 
Sunan al-Kubra - Imam al-Bayhaqi, Bab Tarjih Qawl Zayd, Vol. 6, pg. 210 
#12549, al-Matalib al-‘Aliyah (al-‘Asqalani), Bab Mashtarak fi-hi Jama’ah, vol. 
3, pg. 297 #4101 
254 Al-Mawahib al-Ladunniyyah, (Imam al-Qastalani), vol. 2, p. 318. 

Al-Shifa’ (Imam al-Qadi ‘lyad), Chapter 10, pp. 79-80. 
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all of 
them.”255 


Sayyiduna Abi Hurayrah @% narrated that the Prophet of Allah 
#® has said, “Whoever gives two things in the way of Allah wij) 
be called out from the gates of Paradise addressed, ‘9 sla 
Allah, here is prosperity!’ So whoever from among the People 
used to offer their prayers will be called from the Gate Of Prayer. 
and whoever from among the people used to Participate in jihad 
will be called from the Gate of Jihad; and whoever from among 
the people used to observe fasts will be called from the Gate of 
al-Rayyan; and whoever was among those who used to give in 
charity will be called from the Gate of Charity.” 


ve of 


Sayyiduna Abu Bakr al-Siddiq 2 asked the Prophet ee, “Will 
there be anyone who will be called from all these gates?” The 


Prophet & informed him, “Yes. And I hope you will be one of 
them,”256 


The scholars state that when a person does one type of Worship 
in abundance, he will be called from the corresponding 
heavenly gate. However, if a person has excelled in all types of 
worship in such a way that preference cannot be given to one 
type of worship over another, he will be called from all the gates 
of Jannah. This is the honour such a person will be given onthe 
Day of Judgement, though entry will only be through one. 





*55 Makarim al-Akhlaq, (Imam Ibn Abi Dunya), Bab Afdal Akhlaq Ahl al-Dunya 
wa al-Akhirah, p. 25. 


Tarikh Dimashg (Ibn “Asakir), Man Ismuhi ‘Abd-Allah wa Yuaal ‘Atiq, vol. 
30, p. 103. 


256 Sahih al-Bukhari, Bab al-Rayyan li al-Sa’imin, Hadith #4037, vol. 1, p. 670. 
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-holars have also stated that the ‘hope’ of the Prophet of 
Ls (‘I hope...) denotes certainty. Thus it shows that 
ne jun Aba Bakr al-Siddiq & is an embodiment of this great 
a 

sw and excellence. 


resemblance 6: The Prophet of Allah & was bestowed with 
the gift of yawami al-kalim’*s’ (Compendium of Speech)? such 
that books can be written in the commentary of his speech. For 
example, “[The merit of] Actions are based on intentions 


(Innama‘l-A‘malu bin-Niyyat)"?5°, “Accept Islam, you will be 
safeguarded (Aslim Tuslam)"2° and so forth. 


sayyiduna Abu Bakr al-Siddiq & was also gifted with this by the 
blessing of his beloved #. Sayyiduna ‘Ali 2 says, “O Abu Bakr! 
Your words are the finest, your state is the most correct, you are 
the most silent and your words are the most eloquent.”261 


Similarly, Sayyiduna ‘Umar 2 spoke about the eloquence of 
Sayyiduna Abi Bakr al-Siddiq &, “By Allah, | intended only to 
say something that appealed to me and I was afraid that Abu 
Bakr would not speak so well. Then Aba Bakr spoke and his 
speech was very eloquent.’262 In another narration he says, 
“Abi Bakr beckoned me to keep quiet. Therefore, | remained 
silent. Abi Bakr had better eloquence and knowledge as 


teens 


*S? Musnad Imam Ahmad, Musnad Abi Hurayrah, vol.3, p. 187. 

*88 Being both concise yet comprehensive. 

$9 Sahih al-Bukhari, Bab Bad’ al-Wahy, Hadith #1, vol. 1, p. 3. 

*60 Musnad al-Harith, Hadith #13, vol. 1, p. 158. 

*61 Al-Ahdadith al-Mukhtarah, (Imam al-Maqdisi), vol. 1, p. 398. 

*62 Sahih al-Bukhari, Bab Qawl al-Nabiyy &, Hadith #398, vol. 1, p. 171. 
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compared to me. He spontaneously spoke the same things 
thought of and articulated them even better.”263 


I had 
Resemblance 7: After receiving the first revelation 
Prophet of Allah & went to the Mother of the Beliey 


Sayyidatuna Khadijah « with his heart overflowing with th 
first revelation. : 


the 
ers, 


She consoled him # saying, “It cannot be. Be cheerful. I swear 
by Allah that He will never humiliate you. By Allah, you 
of kinship and you support the weak and feeble and y 
gain for the destitute and you are bounteous toward 
and you help those in genuine distress."264 


JOin ties 
a guest, 


263 Ibid. vol. 2, p. 306. 
264 Ibid. Hadith #3, vol. 1, p. 5. 


The Imam most likely mentioned the words of Ibn al-Daghinnah when 
Sayyiduna Abi Bakr al-Siddiq % was leaving the blessed city of Makkah, “A 
man like Aba Bakr will not go out nor will he be turfed out. Do you expel aman 
who helps the poor earn their living, keeps good relations with kin, helps the 
weak, provides guests with food and shelter, and helps the people during their 
troubles...” [Sahih al-Bukhari, Bab Jiwar Abi Bakr fi ‘Ahd al-Nabiyy #, Hadith 
#2134, vol. 2, p. 211]. 


It is worth noting the five things mentioned by the Mother of the Believers, 
Sayyidatuna Khadijah «to the Prophet #, were exactly the same words used 
to describe Sayyiduna Abi Bakr al-Siddig #. 
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additional Resemblances“5 


resemblance 8: His physical life in this world was 63 years, 
exactly the same as of the Messenger of Allah 2. 


resemblance 9: His blessed resting place is the same blessed 
resting place of the Messenger &. 


Resemblance 10: The apparent cause of his departure was the 
poisonous bite from the snake. Similarly, the apparent cause of 
the Beloved’s (#) departure was the poisoned meat he was 
given by the Jewish woman. 


Resemblance 11: A person is created from the soil he is 
returned to”. Thus, the blessed soil from which Sayyiduna Abi 


Bakr al-Siddiq [and Sayyiduna ‘Umar #s] were created is from 
the very spot from which the blessed soil of the Beloved & was 
taken.*° 





#65 Muhammad Kalim al-Qadiri 


266 al-Bayhaqi in Shu'ab al-Iman on the authority of Sayyiduna Aba Sa’id al- 
Khudri , and in al-Musannaf of Imam ‘Abd al-Razzaq on the authority of 
Sayyiduna ‘Abd-Allah ibn ‘Abbas «: “Each person is buried in the very spot 
from which he has been created.” 

*67 Sayyiduna Ibn ‘Abbas « relates that the origin of the blessed soil of the 
Messenger of Allah 4 is from surrat al-ard (centre of the Earth) in Makkah al- 
Mukarramah and from the place where the Ka’bah stands. Thus, the Beloved 

Messenger # is the as/ in takwin (nucleus of creation) and the entire creation 

(ka'inat) is exists due to him ea. 


Imam Shihab al-Din al-Suhrawardi #relates in ‘Awérif al-Ma‘arif: “When the 
water was tumultuous i.e. the Flood during the time of Sayyiduna Nap see, It 
took the blessed soil and deposited it in that very spotin which lies his blessed 
Mausoleum in al-Madinah al-Munawwarah.” 


Resemblance 12: The day of his departure from this m 


world, Monday, was the same day of departure of the Beloveg 


Resemblance 13: Upon arrival to al-Madinah al-My 
his face resembled the blessed countenance of the 
So much so, that the people of al-Madinah al-Muna 
were anxiously waiting to welcome the Beloved 
were confused as to who was who. 


Nawwarah, 
Beloved ae 
Wwarah, who 
Messenger as 


Resemblance 14: Sayyiduna Abi Bakr was raqiq al-qalb 


Such was also the description of the heart of the Beloved 
Messenger 2. 


Resemblance 15: Sayyiduna Abii Bakr is al-Siddig 2 ~ a noble 


characteristic that was conferred to the Beloved 2, something 





It has been reported on the authority of Sayyiduna Ka'b al-Ahbar « who 
relates: “Verily, when Allah Almighty intended to create the most noble of al] 
the sons of Sayyiduna Adam ss- Sayyidund Muhammad #, He instructed 
Sayyiduna Jibra'il #s, the trustworthy angel, ordering him to bring a sufficient 
quantity of clay from the purest and most exalted place on earth. Sayyiduna 
Jibra’il ss, descended down to earth alongside the angels of 


al-Firdaws and 
the angels of the Loftiest Realm (a/-Mala’ al-A'la). He then took a handful of 


clay, which was resplendent in whiteness and light, from the site of what is 


now the Holy Prophet's & blessed resting place, as there can be no better 
place on earth than this site. 


This clay was taken and then mixed with the waters of the river Tasnim, from 


the rivers which flow in Paradise, until it became something akin to a white 
pearl, which emitted a resplendent light. 


It was then shown to all the seven layers of the heavens and the earth, and 
amid showers of praise and glorification it was made known to all dwellers of 


Heaven and earth that this substance had found acceptance and high honour 
in the Divine Presence.” 


[al-Anwar al-Muhammadiyyah min al-Mawahib al-Ladunniyyah - Imam Yisuf 
ibn Isma’ll al-Nabhani - Pg. 9-10] 
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which even the disbelievers and pagans of Makkah by acce 
him @ to be as al-Sdadiq and al-Amin. 


pting 
resemblance 16: Sayyiduna Abu Bakr al-Siddig 


“* Was thdniy 
Ithnayn - Second of the Two. 


Resemblance 17: Surat al-Layl was revealed for Sayyiduna 
Abi Bakr 2 and Surat al-Duha for the Beloved 2,26 





268 Imam Ahmad Rida Khan al-Qadiri & writes in al-Zulal al-Anga’ min Bahr 
Sabgat al-Atqa [The Refreshing Pure Water from the Ocean of the 
Supercedence of al-Atga — the Most God-fearing One]: 


“Imam [Fakhr al-Din] al-Razi states in his Tafsir - Mafa 
Layl, is the Sirah of Sayyiduna Abii Bakr al-Siddig & a 
Sirah of the Beloved Messenger of Allah &S:. There a 
two Surahs, so from this it can be clearly unde 
separation between the Beloved Messenger & an 
Thus, when you make mention of wa al-Layl (the 


tih al-Ghayb: Sirah al- 
nd Surah al-Duha is the 
re no gaps between the 
rstood that there is no 
d Sayyiduna Abu Bakr &. 


¥ Night) first and then we al- 
Duha (the bright Mid-Morning), this denotes the transition from night to day 
and vice versa. 
| state: 


Sirah al-Layl precedes Sirah al-Duha due to the fact that the former 
Sirah is a rebuttal and a rejoinder to the false and baseless accusations and 
calumny the kuffar laid on Sayyiduna Abu Bakr al-Siddig . Sirah al-Duha is 
a rejoinder answering and refuting the objections and accusations of the 
Kuffar against the Beloved Messenger @. It is absolutely clear that the 
€xoneration of the Beloved #: does not necessitate the disavowal of 
Sayyiduna Abu Bakr al-Siddiq &, whilst the exoneration of Sayyiduna Abu 
Bakr & does by default necessitate the disavowal of the Beloved 4. Thus, the 
wisdom by the Divine Order was to have Sirah al-Layl preceded Sirah al- 
Duha, so that both personalities can be exonerated of the false and baseless 
accusations of the kuffar. Had Sarah al-Layl to come after, the defense and 
*xoneration of Sayyiduna Abu Bakr % would have been delayed. 


The Sirah of Sayyiduna Abu Bakr & is al-Layl which means ‘the Night,’ in 
which man gains peace, comfort, tranquillity. The name of the Surah related 
to the Beloved #@: is Sirah al-Duha, which means the ‘Mid-Morning,” in which 
one gains light and brightness and luminosity, so that it is indicative of the fact 
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Resemblance 18: Sayyiduna Abu Bakr al-Siddiq & was the 
most generous of people’®’, emulating the generosity of the 
Beloved & who is generous more than al-rih al-mursalah (swift 


wind bringing rain). 


Resemblance 19: Sayyiduna Abu Bakr % is the best of the 
entire creation after the Prophets and Messengers, whilst the 
Beloved 2: is, unconditionally, the best of the entire creation. 


Resemblance 20: Sayyiduna Abu Bakr al-Siddiq #% was the 
imam of the Sahabah, just as the Beloved & was their Imam. 


Resemblance 21: Sayyiduna Abi Bakr # was the first and 


foremost to testify [tasdiq] to everything that the Beloved 
Messenger & informed him, whilst the Beloved #: would also 


testify to the truthfulness of Sayyiduna Abu Bakr al-Siddig 4s, 





that the Beloved & is the luminosity, the light of guidance and success for 
Sayyiduna Abu Bakr #, whilst Sayyiduna Abu Bakr & is the means of the 
Beloved's &: comfort, serenity and tranquillity and peace of mind. 


Furthermore, the system of religion is established and enacted on both; just 
as the day and the night are indispensable for the establishment and 
enactment of the system of the entire universe. Without the day, one is unable 
to see, and without night one is unable to gain comfort and peace. [al-Zuldl al- 
Anga’ - Pgs. 206-207] 

269 Sayyiduna Abu Bakr al-Siddiq 4 had 40,000 dirhams, of which he spent 
35,000 in the Way of Allah prior to the Emigration. He took with him the 
remaining 5,000, which he then spent to purchase the piece of land upon 
which rests the blessed Mausoleum, the Riydd al-fannah and the rest of al- 
Masjid al-Nabawi al-Sharif. 
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min al-Ahadith al-Mushtahirah ‘ala‘l-Alsinah 
31. al-Nawawi, Muhyi’d Din Abi Zakariyya Yahya ibn Sharaf, al- 
Minhaj Sharh Sahih Muslim ibn al-Hajjaj [Sharh Muslim] 
32. al-Qastalani, Shihab al-Din Ahmad ibn Muhammad ibn Abi 
Bakr, Irshad al-Sari li Sharh Sahih al-Bukhari 
33. al-Nawawi, Muhyi’d Din Aba Zakariyya Yahya ibn Sharaf, 
Kitab al-Adhkar al-Muntakhab min Kalam Sayyid al-Abrar & 
34. al-‘Asqalani, Shihab al-Din Abi’) Fad! Ahmad ibn Hajar, 
Talkhis al-Habir fi Takhrij Ahadith al-Rafi7 al-Kabir 
35. al-Suyiti, Jalal al-Din ‘Abd al-Rahman, Jami’ al-Ahadith 
36. al-Suyuati, Jalal al-Din ‘Abd al-Rahman, jam’ al-Jawami’ (al- 
Jami al-Kabir) 


Muhammad 


snad al-Kahir 


al-Din Kanz 
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317, al-Bayhaqi, Abu Bakr Ahmad ibn al-Husayn, Shu‘ab al-Iman 
a|-Fattani al-Gujarat, Muhammad ibn Tahir, Majma Bihar 
38. al-Anwar fi Gharib al-Tanzil wa Lata’if al-Akhbar 
39, al-Munawi, Muhammad ‘Abd al-Ra’uf, Fayd al-Qadir Sharh 
“‘al-Jami’ al-Saghir min Ahadith al-Bashir wa al-Nadhir 
40. al-Kalabadhi, Abd Bakr Muhammad ibn Ibrahim, Bahr al- 
Fawa’id (Ma’ani al-Akhbar) 
41, Ibn Hajar al-Haytami, Shihab al-Din Abi al-‘Abbas Ahmad 
ibn Muhammad ibn ‘Ali, al-Zawdjir ‘an Iqtiraf al-Kabd@’ir 
42, al-Suyuti, Jalal al-Din ‘Abd al-Rahman, Tadrib al-Rawi 
43, al-‘Iraqi, Zayn al-Din Abu'l Fad| ‘Abd al-Rahim ibn al-Husayn 
Sharh al-Tabsirah wa al-Tadhkirah 

44, al-Sakhawi, Shams al-Din Muhammad ibn ‘Abd al-Rahman, 
Fath al-Mughith bi Sharh Alfiyyat al-Hadith 

45. Ibn ‘Adiyy al-Jurjani, Abu Ahmad ‘Abdullah, al-Kamil fi 
Du’afa al-Rijal 

46. al-Diya’ al-Maqdisi, Abt ‘Abdillah Muhammad ibn ‘Abd al- 
Wahid, al-Ahadith al-Mukhtdarah 

47. al-Khatib al-Baghdadi, Abu Bakr Ahmad ibn ‘Ali, al-Jami’ [i- 
Akhlaq al-Rawi wa Adab al-Sami’ 

48. Ibn Hayyan al-Ansari (Aba al-Shaykh), Abi Muhammad 
‘Abdullah ibn Muhammad, Tabaqgat al-Muhaddithin bi- 
Asbahan wa al-Waridin ‘alayha 

49. al-‘Asqalani, Shihab al-Din Abu’l Fadl Ahmad ibn Hajar, al- 
Matalib al-Aliyah bi Zawd’id al-Masanid al-Thamdaniyah 

90. al-Haythami, Nar al-Din ‘Ali ibn Abi Bakr. Bughyat al-Bahith 
‘an Zawa’id Musnad al-Harith 


‘Aqidah & ‘Ilm al-Kalam 


91. Ibn Hajar al-Haytami, Shihab al-Din Abii al-‘Abbas Ahmad 
ibn Muhammad ibn ‘Ali, al-Sawa’ig al-Muhriqah 

92. al-Baraylawi, Ahmad Rida Khan, Tajalliy al-Yaqin bi anna 
Nabiyyana Sayyid al-Mursalin . 

93. al-Baraylawi, Ahmad Rida Khan, al-Zulal al-Anga min Bahr 
Sabqat al-Atqa 
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94. al-Taftazani, Sa’d al-Din Mas’udib 


n‘Umar, Sharh al-Maqasig 

55. al-Jurjani, al-Sayyid al-Sharif ‘Ali ibn Muhammad, Sharh al: 
Mawaqif , 

56. al-Qari, Abii al-Hasan Nir al-Din Mulla ‘Ali ibn Sultan 
Muhammad, Sharh al-Fiqh al-Akbar 

97. al-Fudali al-Azhari, Muhammad, Kifayat al-‘Awam fi ma 
Yajib ‘alayhim min ‘Ilm al-Kalam 

98. al-Bajiri, Ibrahim ibn Muhammad, Tahqiq al-Magam ‘ala 
Kifayat al-‘Awam 

99. al-Muhaddith al-Dihlawi, Shaykh ‘Abd al-Haqq, Takmil al- 
Iman 


60. al-Farghani, ‘Ali ibn ‘Uthman, 
61. al-Salimi, Abi Shakur, Tamhid 
62. al-Farharwi al-Multani, Aba 


63. al-Lalika’l al-Tabari, Abu’ 


Qasidah Bad’ al-Amaili 


‘Abd al-Rahman 


ibn Ahmad, Maram al-Kalam fi ‘Aqa’id al-Islam 


‘Abd al-‘Aziz 


Qasim Hibatullah ibn al-Hasan 

Sharh Usul l'itiqad Ahl al-Sunnah min al-Kitab wa al-Sunnah 

Sirah & Fada’il 

64. al-Yahsabi, al-Qadi ‘lyad, al-Shifa’ bi-Ta Tif Huqiq al-Mustafa 
a 

65. al-Qari, Aba al-Hasan Nir al-Din Mulla ‘Ali ibn Sultan 
Muhammad, Sharh al-Shifa . 

66. al-Khafaji, Shihab al-Din Ahmad, Nasim al-Riyad fi Sharh 
Shifa’ lil-Qadi ‘lyad 

67. al-Qastalani, Shihab al-Din Ahmad ibn Muhammad ibn Abi 
Bakr, al-Mawahib al-Ladunniyyah _ pi al-Minah  al- 
Muhammadiyyah 

68. al-Zargani, Aba ‘Abdillah Muhammad ibn ‘Abd al-Baqi, 
Sharh al-Zargani ‘ala'‘l Mawahib 

69. al-Muhaddith al-Dihlawi, ‘Abd al-Haqq ibn Sayf al-Din, 
Madarij al-Nubuwwah 

70. al-Suyati, Jalal al-Din ‘Abd al-Rahman, al-Khasd'is al-Kubra 

71. 


Muhammad ‘Abd al-Malik al-Sirah al- 
Nabawiyyah 
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|-Fasi, Muhammad al-Mahdt ibn Ahmad ibn ‘Ali, Matali’ q)- 
is Masarvat bi jila’ Dala’il al-Khayrat 
al-Shami al-Salihi, Muhammad ibn Yisuf, Subul al-Hudg wa 
fp al-Rashad fi Sirat Khayr al-‘Ibad 
74, al-Nabhani, Yusuf ibn Isma’ll, al-Anwar al-Muhammadiyyah 
min al-Mawahib al-Ladunniyyah 


Tasawwuf & Discipline 


75. Ibn Abi al-Dunya, Abt Bakr ‘Abdullah ibn Muhammad, 
Makarim al-Akhlaq 

76. al-Jilani, al-Ghawth al-A’zam ‘Abd al-Q 
Talibi Tariq al-Haqq 

77. al-Suhrawardi, Shihab al-Din Aba Hafs ‘Umar ibn 
Muhammad, ‘Awarif al-Ma’Gri 

78. al-Samarqandi, Abii al-La 
al-‘Arifin 


79, al-Fartiqi al-Sarhindi, al-lmam al-Rabbani Ahmad, Maktibat 


80. Ibn al-Jawzi, Jamal al-Din Abu’ Faraj ‘Abd al-Rahman ibn 
‘Ali, al-Tabsirah 


adir, al-Ghunya li- 


yth Nasr ibn Muhammad, Bustan 


Fiqh & Usiil al-Figh 


81. al-Baraylawi, Ahmad Rida Khan, al-‘Atayd al-Nabawiyyah fi 
al-Fatawa al-Ridawiyyah 
82. Ibn ‘Abidin al-Shami, Muhammad Amin ibn ‘Umar, Radd al- 
Muhtar ‘ala al-Durr al-Mukhtar ree 
83. al-Haskafi, Muhammad ibn ‘Ali, al-Durr al-Mukhtar shar] 
Tanwir al-Absar wa Jami’ al-Bihar ‘ scar eh: 
84. al-Muhaddith al-Dihlawi, Shah ‘Abd al-‘Aziz, al-Fatdwa a 
‘Aziziyyah ; 
85. ‘Alamgiri, al-Fatawa al-Hindiyya 2 yyh a ob ante, 
86. Ibn al-Humam, Kamal al-Din Muhammad ibn Abd a 
Fath al-Qadir 
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87, Ibn al-Hajj, Aba ‘Abdillah Muhammad ibn Muhammad al. 
‘Abdari al-Fasi, al-Madkhal Ila Tanhiyat al-A’mal bi-Tahsin 
al-Niyyat wa al-Tanbih ‘ala Ba’d al-Bida’ wa al-‘Awa’id al-latj 
Inhallat wa Bayan Shana'atiha [al-Madkhal| 

88, al-Bukhari al-Sarakhsi, Qiwam al-Din Tahir ibn Muhammad 
ibn ‘Abd al-Rashid, Khulasat al-Fatawa 

89. Ibn Nujaym, Zayn al-Din Ibrahim ibn Muhammad al-Misrj 
al-Bahr al-Ra‘ig Sharh Kanz al-Daqa’iq moe 

90. Shaykh-Zadah, 'Abd al-Rahman ibn Muhammad, Majma’ q)- 
Anhur Sharh Multaga al-Abhur 

91. Al-Qahastani, Shams al-Din Muhammad, Jami’ al-Rumiz 
(sharh Mukhtasar al-Wiqayah fi Masa’il al-Hidayah) 

92. Al-Lakhnawi, ‘Abd al-‘Ali, Rasd’il al-Arkan 

93. Al-Halabi, Ibrahim ibn Muhammad, Ghunyat al-Mustamlj 
sharh Munyat al-Musalli 

94. Mulla Jiwan, Ahmad ibn Abi Sa’id, Nar al-Anwar fi Sharh al- 
Manar 

95. Al-Bukhari, ‘Ala al-Din “Abd al-‘Aziz ibn Ahmad, Kashf al- 
Asrar ‘an Usil Fakhr al-Islam al-Bazdawi 


Biography 


96. al-Qurtubi, Abi ‘Umar Yisuf ibn ‘Abdillah, al-Isti’ab fj 
Mar’rifat al-Ashab 

97. al-Tabari, al-Muhibb, Ahmad ibn ‘Abdillah, al-Riyad al- 
Nadrah fi Mandagqib al-‘Ashrah 

98. Ibn al-Athir al-Jazari, ‘Izz al-Din Abu'l Hasan ‘Ali ibn 
Muhammad, Usd al-Ghabah fi Ma'rifat al-Sahabah 

99. al-Shattanawfi, Nir al-Din Abi al-Hasan ‘Ali ibn Yusuf, 
Bahjat al-Asrar wa Ma’‘din al-Anwar 

100. al-Nawawi, Muhyi’d Din Abi Zakariyya Yahya ibn 
Sharaf, Tahdhib al-Asmd’ wa'l Lughat 

101. al-‘Asqalani, Shihab al-Din Abii'l Fad! Ahmad ibn Hajar, 
Lisan al-Mizan 

102. al-Dhahabi, Shams al-Din Muhammad ibn Ahmad, 
Mizan al-litidal fi Naqd al-Rijal. 

103. Al-Ridawi al-Bihari, Malik al-‘Ulama Zafr al-Din, Hayate 
A'la-Hadrat 
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rarikh 

ql-Khatib al-Baghdadi, Abu Bakr Ahmad ibn ‘Ali, Tarikh 
1M adinat al-Islam [Tarikh Baghdad] 

al-Suyati, Jalal al-Din ‘Abd al-Rahman, T@rikh al- 


105. 


a’ 
Bae ‘Asakir, Abu’l Qasim ‘Ali ibn al-Hasan Tarikh 


Madinah Dimashq al-Kabir - 
107. Ibnal-Athir, ‘Izz al-Din Abu'l Hasan ‘Ali ibn Muhammad 


al-Jazari, al-Kamil fi al-Tarikh 
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